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P. R. E. F. A C E.

HENRY VIII. gave the Roman religion in England its
mortal blow, by emancipating the kingdom from the Papal
supremacy. But though his reformation extended no farther,
still it was a decisive step; for the supremacy is the grand
pivot of Popery. Upon the accession of his son, Edward VI.
in the year 1547, the Reformation was quietly and judiciously
prosecuted. In that year the First Book of Homilies, chiefly the
work of Cranmer, Ridley, and Latimer, was published; and in
1553 they drew up the Articles of Religion, which were forty
two in number. They were repealed by Mary of bloodymemory;
but, after the accession of Elizabeth, in a Convocation holden

in the year 1562, they were revised; a few prudent retrench
ments made on some, and judicious alterations on others, to
suit change of circumstances, and the number was reduced
to Thirty-Nine. The Thirty-Nine Articles were originally
written in Latin, but in 1571 they were again reviewed by
the Convocation, and published authoritatively both in Latin
and English. Whatever might have been the private opinions
of a few individuals, the Articles continued to breathe the

same spirit which was infused into them by Cranmer,
Ridley, and Latimer, – names that will ever be dear to
the Church of England, whose foundations are moistened
with their blood. The Thirty-Nine Articles, as they at present
stand, were revised and settled by Archbishop Parker and
Bishop Jewel. They are justly worthy of the greatest
admiration, for the moderation and charity of their senti
ments. Their authors had been educated in all the intolerant,

superstitious, and uncharitable doctrines of the Church of
a 2
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Rome; but, having renounced these, they had been proscribed
and persecuted by Mary, and during their exile had taken
refuge among the Calvinists of Geneva, respect for whom
induced some of them to embrace the more exclusive

doctrines of Calvinism.

Nevertheless, on their return,

they compiled a system of divinity much more moderate
than that of any of the Reformed communions. In those
points which have occasioned the warmest controversy, they

have been the most moderate and comprehensive. While
the Council of Trent denounced anathemas on those who

would not subscribe to their novel creed, the English Reformers
use no stronger language than, “We doubt not but they

have the nature of sin.” The Church of England has pre
served this moderation and charity, in all the rude assaults of

the multitude of hostile sects by which she is surrounded.
She has been equally unmoved by their periodical clamour,
and by their incessant attempts at demolition.

With the hope of putting an end to the predestinarian
controversy, Archbishop Laud published a new edition of

the Articles, with a Royal Declaration prefixed. It confines
subscribers to the plain, literal, and grammatical sense. The
Calvinists considered this sense as incompatible with their
opinions, and petitioned against it, as restraining them from
preaching the doctrinez of free grace, in election and predes
tination. It is evident, therefore, that the Calvinists of that
period did not think that “the plain, literal, and grammatical
sense” of the Articles indicated the Calvinistic doctrine of

predestination. It was not understood in the predestinarian
sense by James I. when he made his Declaration. “The

Declaration,” says Mr Daubeny, “was meant to guard.
against the abuse that had been made of the Scripture

language in which the seventeenth article is composed, by
discountenancing that very sense,” which is urged by the
Calvinists. “Where alluding to the unhappy differences that
had been raised about the doctrine of absolute decrees, elec

tion, &c. it proceeds thus: “We will that all farther curious
search be laid aside, and these disputes shut up in God's

promises, as they are generally set forth to us in the Holy
Scriptures, and the general meaning of the Articles, &c.;
which general promises, and general meaning, are certainly
inconsistent with what Calvinists conceive to be the plain,

l
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literal, and grammatical sense of the Article in question. In
short, upon the same principle that the Calvinist expects his
sense of the seventeenth Article to be received, because it is
the plain, literal, and grammatical sense of the seventeenth
Article, according to their reading, the Roman Catholic may
call on us to admit the doctrine of Transubstantiation, from

the authority of the sixth chapter of St John's gospel, accor
ding to his reading. The only visible difference between the
two cases is this: whilst one man is called on to believe

against the testimony of his senses, another is expected to
do it, against the conviction of his understanding.” The
predestinarian controversy divided the Church of England
against herself, and materially contributed to her downfall in
the reign of Charles I. - But the Synod of Dort gave the
finishing stroke to doctrinal Calvinism in England. Since
that time the great body of the English divines have bidden
it a long farewell. It never was the doctrine of the Church
of England, as that doctrine is to be found in her Articles,
Homilies, and Liturgy. It has been, and still continues to

be, the private opinion of many individuals, but it is not the
authorized doctrine of the Church. It has unhappily driven
many pious people to despair, while it has encouraged pre
sumptuous sins in others, and finally ended in Socinianism.
“It seems clear to me,” says Dr Hey, in his Lectures,
“that our Church did not, at the time of the separation

from the Church of Rome, properly intend to lay down
any doctrine of predestination, but to declare against

abuses actually existing,” vol. iii. p. 502. “There is not,”
says the Bishop of Lincoln, “in any part of our Common
Prayer Book a single expression which can be fairly inter

preted as asserting or recognizing any one of the peculiar
doctrines of Calvinism. Redemption is never declared to be
irrespectively partial: human co-operation is never excluded

where the influence of the Spirit is mentioned; divine grace
is never considered as irresistible, or indefectible; good works
are never represented as umnecessary to salvation; and
sensible impulses of the Spirit are no where acknowledged
in our Liturgy. The fact is, that the introduction of Cal
vinism, or rather its prevalence in any considerable degree,

was subsequent to the beginning of Queen Elizabeth's reign,
* Guide to the Church, vol. ii. 488.
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when all our public formularies were settled as they now are,
with the exception of a few alterations and additions to the
Liturgy, not in the least affecting its spirit and character. Our
Reformers followed no human authority: they had recourse
to the Scriptures themselves, as their sole guide; and the
consequence has been, what might have been expected, that
our Articles and Liturgy do not exactly correspond with the
sentiments of any of the eminent Reformers upon the Con
timent, or with the creeds of any of the Protestant churches
which are there established.” From this the bishop
draws the following just conclusion: that “our Church is
not Lutheran—it is not Calvinistic—it is not Arminian–
it is—SCRIPTURAL. It is built upon the Apostles
and Prophets, JESUS CHRIST himself being the chief corner
stone.” “If a few expressions,” says Bishop Hurd, “may
happen to appear ambiguous, even the ambiguity gives
peace of mind to the subscriber, because, in consequence
thereof, he can put what sense he pleases upon them. The
Church of England allows of no infallibility in human beings,
and therefore, as her fundamental articles were written by
men, so, if any sentiment should displease the person who
comes to subscribe them, he is at liberty to refrain, so as he
gives up all pretensions to the temporal emoluments annexed
to the subscription.”
Charles I. was anxiously desirous of uniting the churches
of the three kingdoms, both in doctrine and discipline. Those
who favoured the Calvinistic system of theology, succeeded
in forcing their exclusive views on the Church of Ireland,
This was the more easily accomplished during the primacy
of Archbishop Usher. But Archbishop Laud having intro
duced the right method of studying theology in Oxford and
Cambridge—that is, the Scriptures and the primitive fathers—
extended the same care to the University of Dublin. The
Articles drawn up by Usher were highly tinged with
Calvinism. They gave offence to the Romanists on the
one hand, and approached too near to the Ulster Presby
terians on the other. This article was, therefore, virtually,
though not actually, abrogated in the year 1634, with only
one dissenting voice. A canon was then agreed to, approving
and receiving the Thirty-Nine Articles and Canons; and
*

* Charge, 1803.
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thus was removed a rock of offence to the Romanists. Heylyn
says, “If they (the Romanists) made it matter of derision
to have three Confessions in the three Churches of his

Majesty's dominions, how much more matter did it give
them of scorn and laughter, that there should be two different
Confessions in the same Church.” Since that period the
Thirty-Nine Articles have been the Confession of the Pro
testant Church of Ireland.

In the year 1560, John Knox drew up a Confession of
Fath, in twenty-five articles, for the Reformed Church in
Scotland. It was ratified by Act of Parliament the same
yer. During the various changes which have taken place
in the outward polity of the Scottish Church, this Con
fesion was the standard with all parties. During the grand
Rbellion, a Synod of divines, of various denominations, drew
upthe Westminster Confession of Faith, which was ratified by
th Convention then sitting, in the year 1649. It was again
red in 1690, and ratified in Parliament, after the Revo
luion. The Presbyterian Establishment then laid aside

Kiox's Confession. But Knox's Formulary, which was
mich more moderate, was continued as the Confession of
th Episcopal Church, down to the year 1804. Through
th whole of Knox's Confession the term predestination does
nt once occur. In the 8th chap. Of Election, it says: “The
same eternal God, who, of mere grace, elected us in Christ
Jus his Son, before the foundations of the world were
lal.” The words, elect and reprobate, occur twice or thrice;

“ut in such general language as Scripture warrants, and
suh as no unprejudiced Christian can take offence at.”
T} cruel persecution, subsequent to the Revolution, gave
ri to a political schism in the Scottish Episcopal Church.

Tl indigenous Church being proscribed, many clergymen,
in:nglish orders, gathered congregations. These used the
Ellish Liturgy, but did not acknowledge the jurisdiction of
thnative bishops. This schism continued until the death of
Pree Charles Edward, in 1788. On that event the Scottish
bisps and clergy took the oaths to government, and the
ped laws against them were repealed in the year 1792.

Aft this that schism began to be healed. The first of
the English ordained clergy who submitted to the juris
* Life of Laud.
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diction of the Scottish bishops, was the Reverend Charles
Cordiner, in Banff, in the same year. The second accession was
that of the present writer's father, who, with his congregation,
returned to the bosom of the Church in 1801. Since then almost

all the independent chapels have acknowledged the authority
of the successors of those bishops who were deprived at the
Revolution. With a view still farther to unite the family
of Christ, the Thirty-Nine Articles of the United Church of
England and Ireland were solemnly adopted as the Confession
of the Faith of the Episcopal Church of Scotland; and their
subscription has ever since been required from every candidate
for holy orders. The Right Reverend John Skinner being
then Primus, summoned and presided at a Convocation hild
at Laurencekirk, which met for this express purpose, on the
24th October, 1804. There were four bishops, thirty-eight
presbyters, and two deacons present. Although the Artices
are understood by this Church in an anti-Calvinistic sene,
yet she allows every subscriber to explain them accordingto
his own views of the word of God.

At that Convocatin

the Reverend John Skinner of Forfar shewed, by referere
to English divines, that the Articles are neither Calviniste,
Antinomian, nor Pelagian, but are in all points agreeable to
the word of God. “Impressed,” said he, “as I am, with
the force of these opinions and arguments, which I ha'e
stated to this venerable audience, I do now willingly and 2x
animo consent to the adoption of the Articles of Religionof
the United Church of England and Ireland, as the Articlesof
the Church to which I belong; acknowledging all and every oe
of them to be, in my opinion, agreeable to the word of Gd.
For, after mature investigation, I find that, to the Calvinst,
the Articles declare the doctrine of universal redemption to
the Pelagian, they assert the existence of original, or bth
sin; to the Antinomian, they declare that good works as a
sine qua non of salvation, though not the meritorious case
of it; to the Latitudinarian they avow, that “they are t be
accursed who presume to say, that every man shall be swed
by the law or sect which he professeth, so that he be dilient
to frame his life according to that law, and the ligh of
nature; while they teach the Romanist, that “we are
accounted righteous before God, only for the merit o our
Lord and Saviour Jesus Christ, by faith, and neither fo our
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own works or deserving, nor for the supererogatory works of
the saints.”

The Thirty-Nine Articles are generally divided into four
parts. The first part consists of the first five Articles, relating
to the doctrine of the Holy Trinity. The second comprehends
the next three Articles, which settles the Rule of Faith. The
third part contains from the ninth to the eighteenth inclusive,
and relates to Christians as individuals.

The fourth division

comprehends from the nineteenth to the end, and relates to
men, as members ofa religious society. I now sum up the whole
in the appropriate language of an estimable prelate of our
Church, in his Life of Archbishop Whitgift.
“Confessions of Faith are necessary. They ought never to
be ambiguous; but also they ought not to be too minute, and
still less ought they to maintain the uncharitable and exclusive
spirit of a party. The Church of England asserted in her
Articles the great truths of religion, and bore her testimony
against the Popish and other leading errors of the day. But
she bears no name, and above all she is not actuated in such

her code of doctrine, by the partial spirit of any sect. She
asserts the truth as she holds it; such as men of very various
views in matters of detail and in modes of expression, may
entertain without disturbing the public peace and the Church's
unity. The Church is the spouse of Christ, his mystical
body, and every sound branch of it is the common and
impartial parent of Christians, and not the fondling or fosterer
of a party. This character of perfect impartiality belongs
remarkably to the Church of England. She has opened her
arms as wide as the character of a faithful witness of the

truth permits, in order to embrace all who, with many
differences of sentiments, agree in the essential truths of sound
religion. Such Confessions, not ambiguous but comprehen
sive, not exclusive but impartial, are always much more
permanent, and much more efficacious in preserving and
transmitting religious truth from age to age, than the mean
and exclusive Confessions which have issued from the party
zeal of theological disputants, and sometimes of religious
rancour. No system of faith, refined by the exclusion and
exclusive zeal of a party, retains, for a hundred years succes
sively, its original import, colour,and influence, as may be easily
* Annals of Scottish Episcopacy, 345, 347.
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verified by considering the present state of the Calvinistic or
reformed churches abroad and in our own island, by compar

ing the present sentiments of the large majority of their
successors, with the Confession and the sentiments of the
Westminster Assembly, and of their immediate followers;
while the Church of England, claiming no dominion over our
faith, nor presuming to enforce partial and exclusive comments,

has preserved substantial truth more perfectly and more
generally than any other national Church among the reformed.
This I attribute partly to her constitution, which I deem
very incompatible with essential error or actual heresy of
doctrine, and more powerfully still to the character and per
petual influence of her Liturgy, which enforces and inculcates
all the essential truths of Christianity, by the most efficacious
of all tests, the daily practice of Christian devotion.”
* Life of Archbishop Whitgift, by Bishop Walker.

THE

THIRTY-NINE ARTICLES.

ARTICLE I.-OF FAITH IN THE HOLY TRINITY.

I. There is but one living and true God,— II. everlasting,
—III. without body, parts, or passions.–IV. of infinite
power, wisdom, and goodness,-V. the maker and pre
server of all things, both visible and invisible:—WI. And
in unity of this Godhead there be three Persons, of one
substance, power, and eternity; the Father, the Son, and
the Holy Ghost.

I. That there is but one living and true God, is

the foundation of all religion. There is but one, but
he is the living and the true God.

He hath life both

in and from himself; and is the fountain of life to us.

It cannot so properly be said that he has life, as that
he is life itself-life in himself, and life to all living
creatures. His uncreated, original life, proclaims
him the true God.

And that there is but “one

living and true God,” the Scriptures proclaim.
Jesus Christ himself assured his disciples of this
fundamental principle of religion. “Hear, O Israel,
A
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the Lord our God is one God,” Mark, xii. 29.

He

thus confirmed the Scriptures of the Old Testament,
where the same words are dictated to Moses by the
Holy Spirit, Deut. vi. 4. The prophet Jeremiah
asserts, that “the Lord is the true God; he is the

living God, and an everlasting king,” Jer. x. 10. St Paul
maintains the same, “and how ye turned to God from
idols, to serve the living and true God,” I Thess.
i. 9. He also asserts the unity of the Godhead,
“that there is none other God but one; but to us
there is but one God, the Father, of whom are all

things, and we in him; and our Lord Jesus Christ,
by whom are all things, and we by him,” 1 Cor.
viii. 4, 6. In the Scriptures, it is expressly avouched
that the Lord Jehovah is the only God, besides
whom there is no other in heaven, or in earth.

He

is not only one in will, but one in nature. “I am
the Lord, and there is none else, there is none besides

me,” Isa. xlv. 5.

It is incompatible with the nature

of God that there should be more than one.

He is

the first cause—the ultimate end of all things, and a
being of infinite perfection. “God said unto Moses,
I AM that I AM ; and he said, Thus shalt thou say
unto the children of Israel, I AM hath sent me unto

you,” Exod. iii. 14. He is, therefore, the one only
living and true God. He exists of himself by the
necessity of his own nature. He is absolutely inde
pendent, eternal, omnipresent, unchangeable, incor
ruptible. He is of infinite power, knowledge, and
wisdom. He possesses perfect liberty, and freedom

IN THE HOLY TRINITY.
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of will. He is of infinite goodness, justice, and
truth, and possesses all possible perfections. He is,
therefore, absolutely self-sufficient to his own infinite
and unalterable happiness.
II. After asserting the unity of the Godhead, the
article next describes the -nature of God, by those

properties which the Scripture has revealed to us.
By properties, we are not to understand the several
faculties, habits, or qualities, as they are in us. There
is nothing in God but what is God. The mercy of
God is the same with the God of mercy—the power
of God the same with the God of power—the love
of God the same with the God of love—and the
truth of God the same with the God of truth. These

properties in us are accidents, and are distinguished
both from our souls and from each other. But they
are God’s nature and essence, and neither distin

guished from each other, nor from himself, in whom
they are said to be. They cannot be distinguished
from his essence, for in that case he would be of him

self imperfect. If God’s properties should be really
distinguished from himself, in themselves they would
either be finite or infinite.

Infinitude is one of his

properties, therefore they could not all be finite.
His wisdom, power, and justice, are all infinite, other
wise they would be imperfect. It is, therefore,
impossible that all his properties should be finite,
because it is a contradiction to say, that what is
infinite is finite. If distinguished from his essence,
they cannot be infinite; because there would then

4
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be some things really distinguished from God, and
infinite as well as Himself.

In which case God must

either be finite, and so not God, or else there must

be many infinites; both of which are absurdities.
They cannot be distinguished from each other.
Because if they could, then some of them must be
distinguished from the essence of God, it being im
possible that they should be really and essentially
distinct from each other, and yet all be but the self
same essence. By the properties that are in God, we
are, therefore, to understand the several apprehensions
that we have of him, according to the several mani
festations that he makes of himself to us.

He makes

a variety of discoveries of himself to us, according
to the variety of the objects on which we conceive
him to act. In himself, he is a most simple and pure
act. He cannot, therefore, have any thing in him
self, but what is that simple and pure actitself,-that
is, Himself. This act brings upon any creature just
what it deserves. It gives vice its due punishments,
and virtue its rewards.

We conceive it to be an act

of justice, and therefore call him a just God. As
sin does not always receive its immediate punishment,
we conceive it an act of patience, and call him a
patient God. Although it punishes every offence, yet,
on some other account, it often pardons the offender,
we conceive it an act of mercy, and therefore call
him a merciful God. When it produces whatsoever
is possible or fit to be done, we consider it an act of
power, and call him Almighty. It acts upon objects.

IN THE HOLY TRINITY.
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as they are possible to be known, and is acquainted
with all things that ever were, are, shall, or can be ;
we conceive it an act of knowledge, and call him
Omniscient. It brings upon all creatures such things
as we think for their good; we conceive it an act of
goodness, and, therefore, speak of his infinite good
ness. Seeing there is no bounds or limits to his
essence, wisdom, power, goodness, and all his other
attributes; we consider it an act of infinity, and call
him an infinite God.

This act ever was, is, and will

be the same unchangeable, pure, and simple act;
we, therefore, apprehend it an act of eternity, and
call him an eternal God. In this way, all the pro
perties which we attribute to God, are but the several
conceptions which we have in ourselves of him. And
this, too, according to the several discoveries he
makes of himself to us. And though, according to
our apprehension, they are many, yet, as they are all
in him, they are all but one simple and pure essence.
Our several apprehensions of God proceed from the
finiteness of our understandings. We are incapable
of apprehending infinitude, except by piece-meal, as
it manifests itself to us. His understanding being
infinite, and suitable to his nature, does not appre
hend himself under the distinct notions of good,

wise, &c. But he understands how we give him such
denominations, according to the several apprehensions
which we have of him.* He is eternity itself.
* Beveridge's Exposition of the Thirty-nine Articies.
-
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III. When we speak of his eternity, all-sufficiency,
wisdom, &c. we cannot comprehend their exact
meaning. We can more easily comprehend that he
is without body, parts, or passions. He is not made
of any material substance. He is a Spirit, incorrup
tible, intangible, invisible, and indivisible. He can
neither be seen, felt, nor heard by bodily senses. He
can neither be corrupted nor divided by any means
whatsoever; and of whom we are not to frame any
picture or image in our minds. He is immaterial
and spiritual. A spiritual substance far exceeds a
bodily one. If therefore, he were a bodily substance,

he would be more ignoble than the angels and the
souls of men. “The form or shape of God, is
ineffable and inexpressible, and cannot be seen with
bodily eyes. For he is infinite in glory, incompre
hensible in greatness, superexcellent in power, in
comparable in wisdom, inimitable in goodness,
unspeakable in beneficence.”* He is without all
mixture or composition whatsoever. He is incapable

of being divided into parts, because he is immaterial
and spiritual. If he were a material and bodily sub
stance, he would fill all places in such a manner, as
would leave no room for any other bodily substance,
because he is infinite.

When he is said to be

without parts, all compositions are removed from
him. He cannot be said to be by his essence, but
to be essence itself.

And therefore, we are not to

* Theophilus of Antioch, ad Autolyc. l. i.
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imagine that he is composed of several parts; but as
one pure, simple, divine essence, without body or
parts. He is likewise without passions; that is, he
is incapable of suffering. Whatever suffers is inferior
to some other agent, and is therefore in some measure
impotent. But he is a being of infinite power. All
power is derived from him, and he must therefore be
Omnipotent. He is neither subject to, nor capable of
the passions of love, joy, hatred, grief, anger, and such
like. He is always the same, immovable, unchangeable,
and impassible. He is represented in Scripture as if he
were capable of all these passions. He is spoken of as
if he had ears, eyes, hands, &c. But those expressions
are used to accommodate language to our finite
understandings. We should always understand those
expressions with an as if—as if he had body, parts,
and passions. “They shall perish,” says the Psalmist,
“but thou shalt endure; yea all of them shall wax old
as doth a garment ; as a vesture shalt thou change
them, and they shall be changed. But thou art the
same, and thy years shall have no end,” Ps. cii. 26, 27.
IV. God is utterly destitute of imperfections.
Perfections in him are all infinite.

He is of infinite

power, so as to do whatsoever he willeth to do.
“With God all things are possible,” Matth. xix. 26.

“There is nothing,” says Clemens Romanus,” “impos
sible with God. By the word of his majesty were all
things made, and by a word he can destroy them.” He
is of infinite wisdom, so as to know whatever is possible
* Epist, ad. Cor. c. 27.

|
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to be known. His wisdom appears from the admirable
order and usefulness of all things. His wisdom is
obvious from the various effects of divine providence.
But we are not to measure his wisdom by our under
standings or apprehensions. We only know by cer
tain notions abstracted from the things themselves;
but he knows all things by his own essence. He
knew all things from eternity, and before there was
any material thing to be known but his own essence.
By his infinite goodness we are to understand that
he is infinitely amiable in himself. He is an un
fathomable ocean of goodness in himself: an over
flowing fountain of goodness to us. Whatsoever
good we enjoy, we receive from him : whatsoever
good we desire, we may have from him. His infinite
goodness appears from the creation and preservation
of all things. But more particularly from the redemp
tion of mankind by Christ. “The Lord is good to
all, and his tender mercies are over all his works,”

Ps. cxlv. 9. “O give thanks unto the Lord, for he is
good, for his mercy endureth for ever,” Ps. cxxxvi. 1.
V. This clause confirms the preceding, that he is
of infinite power, wisdom, and goodness. If his
power had not been infinite, he could not have made
the world; but that he did make it and still upholds
it, we have his own infallible assurance. The Apostle
also assures us, “for by him were all things created
that are in heaven, and that are in earth, visible and

invisible, whether they be thrones or dominions, or.
principalities, or powers; all things were created by
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him and for him. And he is before all things, and
by him all things consist,” Col. i. 16, 17. The
prophet also says, “He hath made the earth by his
power, he hath established the world by his wisdom;
and hath stretched out the heavens by his dis
cretion,” Jer. x. 12. Ireneus, speaking of God,
says, “He hath no need of any thing, inasmuch as
he made all things by his Word and Spirit, and still
governeth all things, which all receive their being
from him.” As nothing exists without God, so every
thing depends upon him. It naturally follows, therefore,
that he preserves all things, because he made them.
As much power is necessary to preserve the world
now, as there was at first to make it.

And as none

but God could make it, so none but he can preserve
it.

Preservation has been defined to be a continual

creation. Creation and preservation consequently
proceed from his infinite power and goodness. He
made the world out of nothing. So long as he upholds
and preserves it, it subsists. But were he to let go his
hold, in the twinkling of an eye it would sink into
nothing again. For it is from God that we have our
being, our ability to act, and our preservation from
destruction.f
WI. The first clause of the article asserted the

Unity of God. The last maintains the Trinity in
Unity. This truth may easily be proved by two
infallible witnesses, the Law and the Gospel. “The
* Adv. Haeres. lib. i. c. 19.

-

+ Welchman's Notes. Beveridge's Exposition of the Articles.

I0

ART. I. - OF FAITH

Spirit of the Lord spake by me, and his Word by my
tongue,” 2 Sam. xxiii. 2. Here, then, in this short
passage, we have Jehovah, the Spirit of Jehovah,
and the Word of Jehovah, which means the Son.

Again the Psalmist affirms, “By the Word of Jehovah
were the heavens made, and all the host of them by
the Breath of his mouth,”

Ps. xxxiii. 6.

Here,

again, we have Jehovah himself, his Word, and his
Breath or Spirit, distinctly expressed. Again, the
prophet says, “Behold my servant, whom I uphold,
mine elect in whom my soul delighteth : I have put
my Spirit upon him, he shall bring forth judgment to
the Gentiles,” Isaiah, xlii. 1. Here Jehovah the Lord

is speaking of Christ his servant, his elect, the first
Person of the Second, saying he will send his Spirit
the third Person, upon him. In these instances, the
Old Testament is explicit, but there is no mistaking
the New Testament. The angel said to Mary,
“The Holy Ghost shall come upon thee, and the
power of the Highest shall overshadow thee; and
therefore, that holy thing which shall be born of thee
shall be called the Son of God,” Luke, i. 35.

Here, then, God the Father sends an angel unto
Mary, who promises that God the Son shall be born
of her, and God the Holy Ghost shall overshadow
her. Our Saviour's words clearly intimate that in the
unity of the Godhead there is a trinity of persons.

“Go ye and teach all nations, baptizing them in the
name of the Father, and of the Son, and of the Holy
Ghost,” Matth. xxviii. 19. St Paul says, “God
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(the Father) hath sent forth the Spirit of his Son
into your hearts,” Gal. iv. 6. In this passage the
Trinity is explicitly asserted. He also expressly
teaches this doctrine in the benedictory conclusion
of his epistles. “The grace of our Lord Jesus Christ,
and the love of God, and the communion of the Holy
Ghost, be with you all,” 2 Cor. xiii. 14. St John
also, in his epistle, is perhaps more explicit still,
“There are three that bear record in heaven, the

Father, the Son, and the Holy Ghost; and these
three are one,” 1 John, v. 7. The poverty of
our language obliges us to call the divine Trinity by
the name of persons. “The true design of the
Church,” says Mr Nelson, “in using the word person,
was to express a vital substantial union; as that
thence did result a true proper communication of
names, characters, and properties from the two
natures to the person made of them. For though
the eternal Word was a person before the incarnation,
yet he is not considered under the same formal motion
after it. Before, he subsisted only in the divine
nature; afterwards, in the human as well as the divine;

yet without any change or alteration, but under both
respects continues but one and the same person.”
Throughout the whole Scripture these three Persons
have the same names, the same attributes, the same
council or will; and all concur in the same divine

acts. Whatever the Scriptures ascribe to God in one
* Fasts and Festivals, ch. xix.

l2

ART, I. - OF FAITH

person, it ascribes also to him in three. These three
persons are, therefore, but one God. They are three
distinct agents, yet there is but one and the same
divine agency.* Clemens Romanus asks, “Have we
not one God, and one Christ, and one Spirit of
grace?”f Ignatius of Antioch also says, “Be subject
to your bishop, as the Apostles were to Christ, and
to the Father, and to the Spirit.”f Theophilus of
Antioch in an epistle says, “The three days which
preceded the luminaries, are types of the trinity of
God, and his Word, and his Wisdom.”) There was a
clear and distinct revelation of the holy Trinity at our
Saviour's baptism in Jordan. “The heavens were
opened unto him, and he saw the Spirit of God des
cending like a dove, and lighting upon him. And lo,
a voice from heaven, saying, This is my beloved
Son,” Matth. iii. 16, 17. “This was the inauguration
and proclamation of the Messias, when he began to
be the great prophet of the new covenant. And this
was the greatest meeting that ever was upon earth,
when the whole cabinet of the mysterious Trinity was
opened and shewn, as much as the capacities of our
present imperfections will permit; the second Person
in the veil of humanity; the third in the shape, or
with the motion of a dove; but the first kept his
primitive state; and as, to the Israelites, he gave
notice by way of caution, ‘Ye saw no shape, but ye
heard a voice, so now, also, God the Father gave
* Jones on the Trinity.
# Epist, ad. Magnes.

+ Epist. ad. Cor. c. 46.
§ Ad Autolyc. l. 2.
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testimony to his Holy Son, and appeared only in a
voice, without any visible representment.”*
The mystery of the Trinity in unity is not too

great for a divine faith to believe, but it is beyond
the reach of our human understandings to conceive.
It is easy, and at the same time most dangerous, to
err in so sublime a mystery. God is revealed to us
as our Creator, Redeemer, and Sanctifier.

This

mysterious conjunction may be comprehended in
some sort by analogy. “God said, Let us make man
in our image, in our likeness.” We have already

shewn that He has neither body, parts, nor passions;
therefore the likeness to him must be in the spiritual
part of the man. “Of the essence of mind we are
entirely ignorant. It is far above our comprehension.
It can pass, in the twinkling of an eye, from one end
of the earth to the other; but no one can define it.

It bears a resemblance, in its essence, to the image
of God. The mind of man has three distinct powers,
or faculties—understanding, memory, and will. The
understanding is a creative faculty. No sooner do
we understand any circumstance than an idea is
instantly created in the mind, and without the under
standing there can be no such idea. The memory

may be esteemed a redeeming power. It brings back
the ideas created by the understanding. It may be
said to be the offspring of the understanding, and
also to be coeval with it ; for the one is no sooner in
* Taylor's Great Exemplar, p. 335.
B
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existence than the other is also, and yet the memory
is generated by the understanding. The will, or
affections, proceed from the two former. If no idea
has been created in the mind by the understanding,
nor retained in it by the memory, the will could have
no influence on our conduct. It is by the will or
affections that we are guided; and it may be observed,
that this faculty, although it proceeds from the other
two, is yet co-existent with them. An idea is no
sooner created in the mind, than the affections are

moved, and either pleasure or disgust is excited.
Perhaps it may be asserted, that the three great
faculties of the mind are not only co-existent, but
also co-equal in power. If the understanding was
not exerted, the memory and the affections could not
be called into action.

But these three faculties,

although very distinct, do not certainly constitute
three minds, but one mind.

The mind is not to be

divided, neither are its powers or faculties to be con
founded. It may be said of its powers, that none is
afore or after other; so that there is one mind in

three powers, and three powers in one mind. What
ever may belong to one of these powers, will, in like
manner, belong to the other two. If the understand
ing were infinite, the memory and the will would be
no less so; and if either were eternal, they would all
of necessity be the same. In order, the understanding
is first, the memory is next, and may be said to be
begotten of the understanding; while the will is last,
and proceeds from the other two. In time they are
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all co-equal, and co-existent, and constitute but one
undivided mind. As far as the splendour of the sun

surpasses the dim light of a twinkling star, so far
must the image of the eternal God surpass that of
mortal man. Yet some notion of light may be derived
from a star, and some faint conception of the Almighty
may be produced by contemplating the mind of man,
made, as we are assured it was, in the image of
God.” +

“In brief, therefore,” says Bishop Beveridge, “here
it is said that in the unity of the Godhead there be
three persons; that is, though there be but one living
and true God, yet there be three persons, who are
that one living and true God. Though the true God
be but one substance, yet he is three in subsis
tence; and so three in subsistence as still to be

but one in substance. And these three persons,
every one of whom is God, and yet all three
but one God, are really related to one another; as
they are termed in Scripture,—one is a Father, the
other a Son, the other an Holy Ghost. The first is
Father to the second ; the second is Son to the first;
the third is neither Father nor Son, but the issue or

Spirit of both. The first was a Father from etermity,
as well as God; the second was God from eternity,
as well as a Son; the third was both Holy Ghost
and God from eternity, as well as either of them.
The Father is the first person in the Deity; not
* Mr Pratt's review of Mr Poole's sermon, on the Divinity

of Christ asserted.

Stephen's Episcopal Magazine for Sep

tember, 1835, pp. 269, 270.
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begotten nor proceeding, but begetting : the Son the
second; not begetting nor proceeding, but begotten :
the Holy Ghost the third; not begotten nor beget
ting, but proceeding. The first is called Father,
because he begot the second ; the second is called
Son, because he is begotten of the Father; the third
is called the Holy Ghost, because breathed both
from the Father and the Son.” *

ARTICLE II.–OF THE WoRD, or SoN of GoD, whICH
WAS MADE VERY MAN.

I. The Son, which is the Word of the Father, begotten from
everlasting of the Father,—II, the very and eternal
God, of one substance with the Father, took man's nature

in the womb of the blessed Virgin, of her substarce:—
III. So that two whole and perfect natures, that is to say,
the Godhead and Manhood, were joined together in one
person, never to be divided, whereof is one Christ, very
God and very Man;–IV. who truly suffered, was
crucified, dead, and buried, to reconcile his Father to us,
and to be a sacrifice, not only for original guilt, but also
for actual sins of men.

I. The Second Person in the Godhead is here

spoken of. He is called the Son, and also the Word
of God. “In the beginning was the Word, and the
Word was with God, and the Word was God,”

John, i. 1. All parties agree that Christ is meant in
this place. He is therefore called the Word of God;
* Beveridge's Exposition of the Thirty-nine Articles, art, 1.
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in Greek the Logos, a word or speech. As man
utters his mind by the words of his mouth, so God
revealed his will, and effected his pleasure, by his
Son. All things were at first made by the Word of
God. “By the Word of God the heavens were of
old, and the earth standing out of the water, and in
the water,” 2 Peter, iii. 5. “The worlds were framed

by the Word of God,” Heb. xi. 3. In other places of the
new Scriptures all these things are said to have been
done by the Son. “All things were made by him,
and without him was not any thing made that was
made,” John, i. 3. St Paul says, “All things were
created by him, and for him,” Col. i. 16. The Son
is therefore called the Word of God. In times past
he spake unto the fathers. He gave them the pro
mises.

As our words are the issues of our minds, so

is Christ the express image of the Father. Tertullian
says,—“We say that he came forth from God, and
that he so came forth by generation; and therefore
that he is so called the Son, and God, by reason of
the unity of substance; for the Spirit is also God.”
The other sons of God are begotten by spiritual
regeneration in baptism, but he by an eternal gene
ration. “He is,” says Cyprian, “the power of God,
his Reason, his Wisdom, and his Glory.” This divine
generation is a mystery, which is above our compre
hension. We must, therefore, speak with great care
and circumspection. We must not say that God
begat God. We may say one divine person begat
another ; but we must not say that one divine nature
* Adv. Gentes, c. 21.
B 2
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begat another. That would imply two divine natures,
one of which is begotten, the other not. The Son
was begotten of the Father, by receiving from the
Father an unbegotten essence. His person must be
begotten of the Father, otherwise he would not be
the Son. His essence must be unbegotten, other
wise he would not be God.

That Christ was so

begotten of the Father, as to receive from him an
unbegotten essence, is clear. But how the person
and not the essence did beget, and was begotten, is
a mystery which was never revealed unto us. And,
therefore, we should not be too curious, especially as
it is a mystery which we are incapable of appre
hending.” “Unto which of the angels said he at
any time, Thou art my Son, this day have I begotten
thee? And again, I will be to him a Father; and
again, He shall be to me a Son.” Heb. i. 5.

In the

last revelation which he was pleased to make, he
expressly says, “I am Alpha and Omega, the begin
ning and the end, the first and the last.” The pro
phet Isaiah says, “Thus says the Lord the King of
Israel, and his Redeemer the Lord of Hosts, I AM
the first and I AM the last, and besides me there is

no God,” Isaiah, xliv. 6. Again he himself said,
“I and the Father are one,” John, x. 30.
II. The article says, he is of one substance, that
is, of one essence or nature with the Father.

He is

the very same eternal, almighty, allwise, infinite,
* Beveridge on the Articles, p. 46.
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unbegotten, uncreated essence. He is, therefore, not
another, but the same “very and eternal God.”
There is no difference or distinction between the

Father and the Son in their essential, but only in
their personal properties. By him the world was
made.

He therefore undertook to redeem it, and to

be the Mediator betwixt God and man.

For this

purpose it was necessary that he should become the
Son of man in time also.
man's nature.

He therefore assumed

The divine nature was not converted

into or confounded with the human.

The divine

nature assumed the human so as to become perfectly
man, precisely the same as we, sin alone excepted.
He had a soul and body the same as we have, which
were united together the same as ours; and so he was
hungry and thirsty, weary and sorrowful, as we are.
As God he had no mother, as man he had no father.
As God he had the divine nature from the Father;
as man he had his human nature from his mother.

He not only took his human nature in the womb of
the Virgin, but he took her substance also. His
human nature was, therefore, as truly the sub
stance of his mother Mary, as his divine nature was
of the substance of God the Father.

As he was

begotten of the Father without a mother in eternity,
so he was born of his mother without a father in
time.

III. Two whole and perfect natures—the Godhead
and the Manhood—were joined together in one per
son. This constituted one Christ, “very God and
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very man.”

As in the Trinity there are three

Persons, and yet but one nature, so in Christ there are
two natures, yet but one person. As it was not a human
person, but a human nature that he assumed; so it
was not the divine nature, but a divine person that did
assume it. This divine person received one nature
from the Father, and another nature from his mother,

into the unity of his person. Although he has two
absolutely distinct natures, yet he is but one and the
same person. He is very God by his divine, and
very man by his human nature. These two natures
having been once united together, can never be put
asunder. Christ was God but not man from eternity;
now he will be both God and man to eternity.*
“And he laid his right hand on me, saying unto me,
Fear not; I AM the first and the last: I AM he
that liveth, and was dead; and behold I AM alive

for evermore, Amen; and have the keys of hell and
of death,” Rev. i. 17, 18. The conjunction of the
two natures is called the Hypostatick Union. On
this subject Nestorius, and afterwards Eutyches, fell
into heresy. The Council of Chalcedon taught
decisively in four words, that Jesus Christ is one and
the same, in two natures: that is, without confusion
or change of natures, against Eutyches; and without
division or separation of them, against Nestorius. f.
IV. That Christ suffered—was crucified—dead

* Beveridge on the Articles.
f Archdeacon Welchman's Notes on the Articles.
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and buried, is the sum and substance of the law, the

prophets, and the gospel. The law foreshewed it,
the prophets foretold it, and the gospel relates its
history. Isaac was its type; the brazen serpent its
shadow.”

He suffered in his human nature; in his

divine nature he was impassible and incapable of
suffering. He gave his blood for us, and his flesh for
our flesh, and his soul for our souls. He was nailed and

fastened to the cross, on which he hung in unspeakable
agony for six hours. At the time of the evening sacri
fice in the Temple he gave up the ghost. He really
and truly died. To ascertain his death, the Roman
centurion pierced his side with a spear, and forthwith
came there out blood and water. These represented
the two sacraments—Baptism and the Lord's Supper.
After which he was taken down from the cross, and

laid in the tomb of Joseph of Arimathea. He
suffered for us, that we might not suffer from God.
He was crucified here, that we might be glorified
hereafter. He died, that we might live. He was
buried for a time, that we may not be condemned to
eternity. “He suffered, was crucified, dead, and
buried,” to reconcile us to God; or, “his Father to
us,” + and to be a propitiation for our sins. By his
death, Christ has procured for us the divine favour.
On account of their sins, mankind were obnoxious

to divine justice. This sacrifice was not only for the
original guilt, but for the actual sins of men. But
*Tertullian Adv. Jud.

+ Pearson on the Creed, pp. 264, 5.
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lest mankind should utterly perish, he offered him
self an expiatory sacrifice to God. St Matthew
therefore says, “He gave his life a ransom for many,”
Matth. xx. 28. St Paul is more explicit, he says,
“He gave himself a ransom for all,” 1 Tim. ii. 6.
“That he might reconcile both (Jews and Gentiles)
unto God in one body by the cross, having slain the
enmity thereby; he came and preached peace to

you which were afar off, and to them that were nigh.
For through him we have an access by one Spirit
unto the Father.” Eph. ii. 16–18. “Yea, when
we were enemies, we were reconciled unto God by
the death of his Son,” Rom. v. 10.

He effected

this reconciliation by offering up himself a sacrifice
for us. “He is the propitiation for our sins, and not
for ours only, but also for the sins of the whole
world,” 1 John, ii. 2.

It was not his own sins

which made him sweat great drops of blood. They
were our sins, which he removed from us, and laid on

himself. He bore our griefs, and carried our
sorrows, Isa. liii. 4, 5. By this blessed reconciliation,
he was a sacrifice not only for “original guilt, but
also for actual sins.”

Christ bore our griefs and carried our sorrows, to
deliver us from the wrath to come, and to purchase
eternal redemption for us. He was a perfect pattern
for us, of patience and resignation to the will of God,
“leaving us an example that we should follow his
steps,” 1 Pet. ii. 21. Our sins made us obnoxious
to the divine wrath, and eternal punishment. Our
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blessed Lord, by his sacrifice of himself discharged
the obligation under which we lay. By shedding
his own most precious blood as the price of our
redemption, he made satisfaction to God for us.
“He bare our sins in his own body on the tree.”
He was substituted as a sacrifice in our place, to
expiate the guilt of our offences by his own suffer
ings, “by whose stripes we are healed,” I Peter,
ii. 24. He died not only for our benefit and advan
tage, but in our place and stead. Had he not died
for us, we must have perished eternally. The blood
of Christ, therefore, which was shed for us on the
cross, is called “the blood of the covenant,” Heb.

x. 29; because on that account God was pleased to
enter into a covenant of grace and mercy with man
kind. In it he promised, for the sake of Christ's
voluntary and vicarious sufferings, to pardon the sins
of all sincere penitents and believers, and to make
them partakers of everlasting life.*
ARTICLE III. – OF THE GOING Down of CHRIST
INTO HELL.

As Christ died for us and was buried; so also is it to be
believed, that he went down into Hell.

This article is evidently taken from the Apostles'
Creed.

The descent into hell is an article of faith

as firmly to be believed as the death upon the cross.
Christ having taken our nature upon him, had a real
* Nelson's Fasts and Festivals, p. 429.
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soul as we have.

His soul was breathed from the

body on the cross, and went immediately to Hades,
or the place where the souls of men remain till the

day of the general judgment. That there is such a
place, and that he descended into that place, we have
the most unequivocal proofs in Scripture. Our
Saviour clearly indicates the place, in the parable of the
rich man and Lazarus. “And it came to pass that the
beggar died, and was carried by the angels into Abra
ham's bosom : the rich man also died and was buried,

and in hell he lift up his eyes–And besides all this,
between you and us there is a great gulf fixed; so
that they which would pass from hence to you cannot,
neither can they pass to us, that would come from
thence, Luke, xvi. 22, 26. Here, this place into which
the souls of men pass after death, and before the judg
ment, is called “Abraham's bosom,” and “hell.” It is,
therefore, evident, that the souls of the righteous go
into the former, —the souls of the wicked into the

latter. In the former place, they are in joy and
felicity,–in the latter, there is a “fearful looking for
of judgment.” That they are separate mansions we
have Christ's word; for, he says, there is a “great
gulf” betwixt them. Again, at almost the very
moment of his death, he solemnly assured the peni

tent thief, “To-day, shalt thou be with me in
paradise,” Luke, xxiii. 43. The souls of both the
blessed Jesus and the penitent, were to be in para
dise, or Abraham's bosom, or Hades, that very day.
After giving his fellow-sufferer this happy assurance
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of salvation, Jesus cried with a loud voice and gave
up the ghost.
The descent of Christ into this place, can be clearly
proved from Scripture. His own words to the peni
tent thief put it beyond all doubt. He assured the
malefactor that he himself should go there, and also
that he should be with him in that place. In his
first Christian sermon, St Peter, quoting the sixteenth

Psalm, says, “Moreover, my flesh shall rest in hope,
because thou wilt not leave my soul in hell, neither
wilt thou suffer thine Holy One to see corruption,”
Acts, ii. 26, 27. The Apostle is here speaking of
Christ's resurrection and ascension.

He tells us,

that both the essential parts of his human nature was
raised up. His soul was raised out of Abraham's
bosom, or paradise, or hades; and his body from the
grave. His soul went to hell, but was not left there
as the penitent thief's certainly was. His body was
carried to the grave, but did not see corruption there.
The same Apostle asserts, that “the gospel was
preached to them that are dead, that they might be
judged according to men in the flesh, but live accor
ding to God in the Spirit,” 1 Pet. iv 6. Now, who
preached this gospel to the dead, or to the souls of
those who were dead, he had informed us in the

preceding chapter, –“ For Christ being put to
death in the flesh, but quickened by the Spirit;
by which also he went and preached unto the
spirits in prison,” 1 Peter iii. 18–20. The gospel
was preached to the souls of those who had died
C
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in the faith and fear of God from the beginning
of the world. It confirmed their faith in the grand
sacrifice of the cross, to which all their typical
sacrifices had pointed. They had firmly believed in

life that he should come to redeem the world. They
were now blessed with the proof of his advent and their
own redemption. St Paul asserts the same doctrine
in his usual argumentative manner. “Now, that he
ascended, what is it but he also descended first into

the lower parts of the earth?” St Paul is here
speaking of Christ's ascension into heaven. He makes
the above assertion in a parenthesis. This descent
which he speaks of must have been the place where
Christ preached the gospel to the dead—where he
met the penitent thief— where Lazarus was carried

by angels—and where his own soul was not left. The
lower parts of the earth, are here the same as the hell
of the article and the Apostles' creed. The Psalmist
uses the same expression for the same place,—“But,
those that seek my soul to destroy it, shall go into
the lower parts of the earth,” Ps. lxiii. 9. In the
Prayer Book it is under the earth, ver, 10. Here ascen
ding and descending refer to each other. The Apostle
means the descent which immediately preceded his
ascent into heaven.

This could be no other than his

descent into hell. His ascending and descending is
here opposed to each other, in the same way as the
lower parts of the earth are to the highest parts in
heaven. The highest place in heaven is the right
hand of God, whither Christ ascended.

The lower

*
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parts of the earth are Hades, or the prison of the soul,
whither he descended.

St Paul refers to his descent

in another epistle, “Who shall ascend into heaven?
(that is, to bring Christ down from above;) or who
shall descend into the deep? (that is, to bring up Christ
again from the dead,”) Rom.x.6. If Christ had not been
in the deep abyss, the question could not have been
asked, who should bring him up. Where could this
abyss or bottomless pit be, but where the souls of the
righteous are waiting for judgment in joy and felicity?
It cannot be the grave where the body is laid. It is
but a few feet deep at most, and cannot be called an
abyss. Although our Lord had no sin, yet in the
state of his humiliation he was accounted a sinner.

That is, our sin was imputed to him, “he was made
sin for us.” Therefore, as he bore its weight, he
received its wages,— death. Dying under this impu
tation, he would go where sinners go when dead.
His body to the grave, and his soul to the place

appointed for spirits, – Hades.

Having taken our

nature upon him, he satisfied divine justice in his
death and passion. His body lay three days in
the grave, and his soul preached the gospel all that
time to the spirits in prison. That he did not in the
interval ascend to heaven, he himself assures us.

“Touch me not,” said he to the affectionate Mary, “I
am not yet ascended to my Father; but go to my
brethren, and say unto them, I ascend unto my Father

and your Father, and to my God and your God,”
John, xx. 17.
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This is not a modern doctrine.

All the fathers

of the primitive Church have acknowledged and re
ceived it as an article of faith. Ireneus says, “Since
our Lord was in the middle of the shadow of death,

where the souls of the dead are, and then rose again
with his body, and after his resurrection was taken
up into heaven; it is manifest,” &c." Tertullian says,
“If Christ, who is God, yet as man too, was dead
and buried according to the Scriptures, and also
satisfied this law by going through the form of human
death amongst those who are dead in hell,” &c.f St
Cyprian says, “He was not to be overcome by death,
nor to remain in hell.”f Seeing that the descent into
hell is clearly manifested in Scripture, and has been
the belief of the Church in all ages, the truth of this
article and the Apostles' creed must be believed, “that
as Christ died for us, and was buried; so also, it is
to be believed that he went down into hell.”

If the

souls of men do not go into Hades, where, it may be
asked, do they go? If into heaven, or into the place
of actual torment reserved for the devil and his angels,
there is no need of a general judgment. There is no
possibility of either a joyful or a fearful looking for
ward to judgment. They are judged already, which
contradicts Scripture. As the soul is confined in and
makes part of the body, what difficulty can there be in
believing that it may beinprisoned for atime in Hades?
When the sound of the last trumpet shall thunder
* Adver. Haer. 1. v. c. 31.

+ De Anima, c. 55.

# Test. adv. Judaecs, l. ii.
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through this deep abyss, the souls of men shall be
reunited to their bodies. And then shall every man
receive according to the deeds done in the body,
whether good or bad. “But the day of the Lord
will come as a thief in the night; in the which the
heavens shall pass away with a great noise, and the
elements shall melt with fervent heat, the earth also,

and the works that are therein, shall be burnt up.

Seeing then, that all these things shall be dissolved,
what manner of persons ought we to be in all holy
conversation and godliness? But the end of all things
is at hand, let us therefore be sober, and watch unto

prayer,” 2 Pet. iii. 10, 12."
ARTICLE IV. —OF THE RESURRECTION of CHRIST.

I. Christ did truly rise again from death, and took again
his body, with flesh, bones, and all things appertaining to

the perfection of man's nature,—II, wherewith he ascended
into Heaven, and there sitteth, until he return to judge all
men at the last day.
I. In his state of humiliation Christ was debased

as low as death—lower even than that, to the grave
—lower still, to hell itself. In his state of exaltation,

he rose from the dead—higher than that, he ascended
* See this subject extensively and conclusively reasoned in
some papers in Stephen's Episcopal Magazine for 1833. And
likewise in Bishop Horsley's sermon on 1 Peter iii. 18, 19, 20.
Vol. iii. pp. 157, 193.—Beveridge on the Art.
C 2
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into heaven — higher still, he sat down at the right
hand of God. His humiliation occupied the second
and third articles.

This article, therefore, treats of

his exaltation. He as truly rose from the dead, as he
truly suffered, was dead, and buried. His soul was
breathed from his body on the cross. Returning
from Hades, it found his body in the sepulchre, on
the third day after their separation, — the same body
which was nailed to the cross, neither broken, mangled,
nor corrupted, but in the same condition in which the
soul had left it.

After the union of this self-same

body and soul, he immediately arose from the state
of the dead. So that Christ, after his resurrection, as

well as before his passion, had “all things appertaining
to the perfection of man's nature.” He had the same
soul, the same body, the same flesh, and the same
bones as before his death. “Behold my hands and
my feet, that it is I myself; handle me and see ; for
a spirit hath not flesh and bones as ye see me have,”
Luke, xxiv. 39. And to doubting Thomas he said,
“Reach hither thy finger and behold my hands; and
reach hither thy hand, and thrust it into my side,
and be not faithless but believing,” John, xx. 27.
Ignatius says, in his epistle to the Smyrnians, “I
saw * him alive in the flesh, even after his resurrec
tion, and believe in him. And when he came to
those who were with Peter, he said to them, Take
* Ignatius is said to have been one of the children whom

our Lord took up in his arms and blessed, and declared the
kingdom of heaven to be composed of such.
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hold of me, feel me, and see that I am no unbodied

spirit.”
Besides the places in Scripture where his resurrec
tion is recorded, there were many eye-witnesses of
the fact. Mary Magdalene saw him at the sepulchre
immediately after his resurrection, and knew him by
his voice. Cleopas and another walked and con
versed with him on the road to Emmaus.

Ten of

the apostles saw him the same day standing amongst
them, speaking unto them, and breathing the Spirit
upon them, John, xx. 22. Above five hundred
brethren saw him at the same time.

James saw

him by himself, 1 Cor. xv. 6, 7. He was afterwards
seen of all the Apostles, and convinced Thomas
of his identity. His doubt has become the happy
confirmation of our faith, on which Christ pronounced
a blessing to the end of the world. The disciples saw
him again at the sea of Tiberias, where he ate and
drank with them. They saw him again before his
ascension.

Last of all, he was seen of St Paul as of

one born out of due time.

But this is not all : his

very adversaries attested the truth of his resurrection.
The watch came, and told the chief priests what had
been done at the sepulchre. The issue of their con
sultation shews their belief of his resurrection. They
suborned the soldiers to say that his disciples stole
him away by night while they slept. This they did
to prevent the people's belief. He himself had
repeatedly predicted his own resurrection. And now
there were a multitude of witnesses of that event,
both friends and foes,
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II. He remained forty days on the earth after his
resurrection, in which time, he repeatedly ate, drank,
and conversed with his disciples. In the Old Testa
ment his ascension was both typically represented
and prophetically foretold. It was typically repre
sented by Enoch’s translation, and Elijah's ascension

into heaven. But more fully by the high priest's
entering annually into the Holy of holies, Lev. xvi. 2.
Exod. xxx. 10. This scripture is expressly applied
by St Paul to our Saviour. “But Christ, being
become an high priest of good things to come, by a
greater and more perfect tabernacle, not made with
hands, that is to say, not of this building, neither by
the blood of goats and calves, but by his own blood,
he entered in once into the holy place, having ob
tained eternal redemption for us,” Heb. ix. 11, 12.
The Jewish tabernacle signified the world below, the
Holy of holies in it represented the heaven above.
The high priest passed but once a-year only, with
the blood through the tabernacle into the sanctuary.
Christ, therefore, once offered himself up a sacrifice
for sin, and with his own blood passed through this
world below, and entered the highest heavens : that
is, he actually performed what the high priest only
typified. It was prophetically foretold, as well as
typically represented. David sung, “Lift up your
heads, O ye gates, and be ye lift up, ye everlasting
doors, and the King of Glory shall come in,” Psalm
xxiv. 7. These words denote the ascension of Christ,

the King of Glory, into heaven. The following is a
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clearer prophecy still. “Thou hast ascended on
high ; thou hast led captivity captive; thou hast
received gifts for men,” Psalm lxviii. 18. The same
Spirit which dictated these words to David, certified
the same to St Paul, who applies them to Christ,—
“When he ascended up on high, he led captivity cap
tive, and gave gifts unto men.” Eph. iv. 8. It was
Christ who rose from earth to heaven, and that sent

down gifts unto men.

He purchased them for us on

earth, but he sends them down to us from heaven. In

the New Testament we have the positive testimony of
eye-witnesses of the ascension. Christ told Mary that
he was not yet ascended. St Paul argues “He, that
descended, is the same also that ascended up far above
all heavens, that he might fill all things.” Eph. iv. 10.
St Mark briefly relates it, -“So then, after the Lord
had spoken unto them, he was received up into
heaven, and sat on the right hand of God,” Mark,
xvi. 19. St Luke repeats the narrative twice; first
in his gospel,—“And it came to pass whilst he blessed
them, he was parted from them, and carried up to
heaven,” Luke, xxiv. 50 ; again, he more fully in
forms us, that Christ shewed himself alive to his

disciples forty days,—“While they beheld him, he
was taken up, and a cloud received him out of their
sight. And whilst they looked steadfastly towards
heaven as he went up, behold two men stood by
them in white apparel, which also said, Ye men of
Galilee, why stand ye gazing up into heaven? This
same Jesus, which is taken up from you into heaven,

34

ART. IV. - OF THE

shall so come in like manner as ye have seen him go
into heaven,” Acts, i. 1–1 l. These men of Galilee saw

him go up slowly, but lost sight of him in the cloud.
To resolve their doubts, heavenly messengers were sent
to assure them of his ascent into the heavens. There

he enjoys the glory which he had with the Father
before the world began. It was necessary to ascend
to heaven in order to perform his prophetical and
kingly offices. Although he commenced both, yet
he could finish neither, on earth. His prophetical
office is performed by pouring his Spirit upon us,
to make us understand his Father's will, and to reveal ,
it to us. He informed us that the Spirit should not
be sent until after his ascension, John, xvi. 7.

The person of Christ was first to ascend from us,
before his Spirit should descend from God to us.
The principal part of his kingly office is to triumph
over all his conquered enemies—to gather his scat
tered friends — to govern them when gathered — to

defend them from their enemies—and to apply those
privileges to them which he had purchased for them
by his own blood. This therefore required his as
cension. His ascension was equally necessary for the
discharge of his priestly office. His type, the high
priest under the law, went into the Holy of holies,
with the blood of the sin-offering, to intercede for the
people. So Christ, the substance of that type, entered
with his own blood into the true Holy of holies,—
heaven, to make intercession for our souls.

He could

perform this part of his priestly office only in heaven.
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Having ascended, we can now say that “we have
an advocate with the Father,” 1 John, ii. 1. He made

satisfaction for us, by the shedding of his blood on
earth, and he now is our advocate in the court of
heaven. We, therefore, confess, that he arose from

the dead, and ascended up into heaven; that he has
the pledge of our flesh there, as we have the pledge of
his Spirit here. How long this world will last, no
man can tell, not even the angels in heaven. It is
known to the Father, and we ought to check vain
curiosity. The hour of our deaths, is the end of the
world to us. We ought, therefore, to live such holy
and pure lives here, as to be placed on his right hand,
when he cometh to judge the world. In that awful

day, and at that dread tribunal, it will only be in the
robe of Christ's righteousness that we can stand.
Let us work out our salvation, therefore, while the

day of salvation lasts. The night will come in which
no man can work. *

ARTICLE V. – OF THE Holy GHOST.

The Holy Ghost, proceeding from the Father and the Son,
is of one substance, majesty, and glory, with the Father
and the Son, very and eternal God.

This article commences with asserting the proces
sion of the Holy Ghost from the Father and the Son.
* Beveridge - Welchman - Nelson,
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He is called “the Spirit of the Father” by St
Matthew, (Matth. x. 20.) “The Spirit of the Son,”
(Gal. iv. 6) “the Spirit of God—of Christ,” (Rom.
viii. 9.) “the Spirit of Jesus Christ” (Phil. i. 19.) by
St Paul; and “the Spirit of Christ” by St Peter,
(1 Peter, i. 11.) He is called the Spirit of the
Father, and of the Son, because he proceeds from
both. The same operations are attributed to him as
to the Father and the Son. Therefore, although of
the same essence, he must be a distinct person. St
Paul says, he makes intercession for the saints, Rom.
viii.27. St John says, he is sent by the Father in the
name of Christ, John, xiv. 26—he shall receive of
Christ's, and shew it unto the church, John, xvi. 14.

There are things attributed to him which can only
be ascribed to God.

The bodies of the faithful

are his temples, and he dwelleth in them, 1 Cor.
iii. 16.

The whole church is dedicated to him in

baptism, in conjunction with the Father and the Son,
Matth. xxviii. 19.

The same individual act of divine

grace, namely, that of our spiritual birth in baptism,
is ascribed to him and to God.

“That which is born

of the Spirit,” John iii. 6.—“whatsoever is born of
God,” 1 John, v.4, “Some capacity, then,” says Mr
Jones, “there must be, wherein the Scripture makes
no distinction between God and the Spirit: and this
is what the Scripture itself calls the divine nature;
under which God and the Spirit are both equally

comprehended.”* It follows therefore of necessity,
* Jones on the Trinity.
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that he is, as the article asserts, “very and eternal
God;”* that he is equal with the Father and
the Son, and together with them to be adored and
invoked. That he is very and eternal God, he him
self asserts in those Scriptures which he indited.
The style of the prophets usually was, “Thus saith
the Lord of Hosts,” because what they said was first
spoken to them by the Lord of Hosts. It was
neither God the Father, nor God the Son, who spake
by the prophets. St Peter tells us that it was God
the Holy Ghost, —“For the prophecy came not of
old time by the will of man, but holy men of God
spake as they were moved by the Holy Ghost,”
2 Peter, i. 21. He that directed the prophets to
say, “Thus saith the Lord of Hosts,” discovered who he
is to the apostles. The Spirit of God is the Lord of
Hosts, and being such, must be “very and eternal

God.” The same attributes are ascribed to him, as
to God the Father, and to God the Son. He is called
holy, not like a creature, secondarily, derivatively, and
finitely, but so as none but God can be, essentially,
originally, infinitely holy. He is eternal : “Christ,
through the eternal Spirit, offered himself without
spot to God,” Heb. ix. 14. He is omnipresent :

“Whither shall I go from thy Spirit, or whither shall
I flee from thy presence?” Psal. cxxxix.7. He is wise,

understanding, powerful, and knowing : “He is the
Spirit of wisdom and understanding, the Spirit of
counsel and might, the Spirit of knowledge, and of
* Welchman on the Articles.
D
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the fear of the Lord,” Isaiah, xi. 2.

As the same

properties are ascribed, so is the same worship to be
given to the Spirit, as to the Father and the Son.
As we are baptized in the name of the Father, and

of the Son, so are we baptized in the name of the
Spirit also. Hence we dedicate curselves to His
worship as well as theirs; and therefore we may sin
against the Holy Ghost, as well as against the Father
and the Son. The sin against this Person only is
said to be unpardonable by our Saviour, Mat. xii.
31, 32. Unless the Holy Ghost were “very and
eternal God,” how could we sin against him, and the
sin be unpardonable 2 The same works are performed
by the Spirit as by the Father and the Son. “He
moved upon the face of the waters” at the creation,
Gen. i. 2. It was by his Spirit that God garnished
the heavens, Job, xxvi. 13. It is the Spirit that
scatters his gifts and distributes his graces among

men, 1 Cor. xii. 4. It was the Spirit that in
structed the prophets, that ordained the apostles, and
still appointeth overseers in the Church, 2 Peter,
i. 21, Acts, xiii. 2. xx. 28. It was by the Spirit that
Christ cast out devils, Mat. xii. 28.

He still works

miraculously, casting sin out of our corrupted souls.
It is he that throweth the old man out of us, and

renews a right spirit within us at baptism, Titus, iii. 5.
Lying to the Holy Ghost is called lying to God. Be

cause Christians are temples of the Holy Ghost, they
are called temples of God, 1 Cor. iii. 16. He teaches

all things—he guides into all truth—he tells things
to come—he searches all things, even the deep
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things of God. He is, besides, joined with the
Father and the Son in baptism, as an object of faith
and worship. St Paul also makes the same union
in his benedictions; and God will not give his glory
to another. The Spirit, therefore, that proceedeth
from the Father and the Son, must be acknowledged
to be very and eternal God, as well as the Father
and the Son. Though he proceeds from both, yet, as
God, he is inferior to neither. He so proceeds from
them both, as to be the self-same individual God
with them.*

The most notorious opposer of the Godhead of the
Holy Ghost was Macedonius, patriarch of Constan
tinople. It is called the heresy of the Pneumatomachi,

or fighters against the Spirit. In order to uproot this
heresy, the first Council of Constantinople added to
the words in the Nicene creed, “I believe in the

Holy Ghost.”—“The Lord and giver of life, who
proceedeth from the Father and the Son; who with
the Father and the Son together is worshipped and
glorified; who spake by the prophets.” +
ARTICLE VI.–OF THE SUFFICIENCY OF THE HOLY
SCRIPTURES FOR SALVATION.

I. Holy Scripture containeth all things necessary to salva
tion; so that whatsoever is not read therein, nor may be
proved thereby, is not to be required of any man, that it
* Beveridge on the Articles. Nelson's Fasts and Festivals,
Trinity Sunday. Jones on the Trinity.
-

+ Pearson on the Creed.
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should be believed as an article of the faith, or be thought
requisite or necessary to salvation.—l I. In the name of
the Holy Scripture we do understand those Canonical
Books of the Old and New Testaments, of whose authority
was never any doubt in the Church.
Of the Names and Number of the Canonical Books.
Genesis
Exodus
Leviticus
Numbers

The First Book of Chronicles

The Second Book of Chronicles
The First Book of Esdras
The Second Book of Esdras
The Book of Esther
The Book of Job
The Psalms
The Proyerbs

Deuteronomy
Joshua

Judges
Ruth
The First Book of Samuel
The Second Book of Samuel

Ecclesiastes, or Preacher
Cantica, or Song of Solomon
Four Prophets the greater

The First Book of Kings

The Second Book of Kings

Twelve Prophets the less

And the other Books (as Jerome saith) the Church doth
read for example of life, and instruction of manners, but
yet doth it not apply them to establish any doctrine; such
are these following,-

The Third Book of Esdras
The Fourth Book of Esdras
The Book of Tobias
The Book of Judith
The rest of the Book of Esther
The book of Wisdom
Jesus the Son of Sirach
-

-

Baruch the Prophet
The Song of the Three Children
The Story of Susanna
-

Of Bel and the Dragon

*

The Prayer of Manasses
The First Book of Maccabees
The Second Book of Maccabees

III. All the Books of the New Testament, as they are
commonly received, we do receive, and account them
Canonical.

Man was at first created a little lower than the

angels.

He was thoroughly instructed with the

whole will and pleasure of his Maker. He was given
t
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wisdom to know his duty, and grace to do what he
did know. By sinning, he forfeited the grace received,
and became unable to do His will.

Of his infinite

goodness God was still pleased to instruct him with
the knowledge of his will. Although he was unable
to do all he knew, yet he knew by revelation what
he ought to do. In the infancy of the world, God

was pleased to write the knowledge of his will on
the fleshly tables of the heart. Men who lived almost
a thousand years, had sufficient time and opportunity
to hand down the revealed will of God to many
generations. But after men's lives were shortened,

he was pleased to write his will on two tables of
stone. Men were, therefore, no longer left to the un

certainty of tradition and oral teaching, but had the
record from God himself.

One of these tables con

tains our duty to God, the other, our duty to our
neighbour. Both the knowledge and the holiness of
man were greatly impaired by the fall. God was, there
fore, pleased to interpret and explain his will by farther
revelations, by histories of things past, prophecies of
things to come, and other holy writings, at such
times, and in such ways, as he himself thought fit.
All of which is called the Holy Scriptures of the Old
and New Testament.

The Old Testament was written in Hebrew, the

vernacular language of the Jews. The New Testa
ment was written in Greek. The Holy Scriptures .
contain the whole will of God, and nothing but the

will of God. They contain all things which relate
D 2
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either to faith or practice. There is, therefore,
nothing necessary to be believed concerning God,
nor done by us in obedience to him, but what is
revealed to us in them.

Traditions of men, not

recorded in His word, are not necessarily to be
believed. What is written in the Scriptures we are
bound to believe, because it is written; but we are
not bound to believe what is not written in them.

Of this the Scripture is its own witness. This truth
cannot be more forcibly demonstrated than it is by
St Paul —“All Scripture is given by inspiration
of God, and is profitable for doctrine, for reproof, for
correction, for instruction in righteousness, that the
man of God may be perfect, thoroughly furnished
unto all good works,” 2 Tim. iii. 16, 17. He tells
us that the Scriptures are able to make the people,
as well as “the man of God,” wise unto salvation,

2 Tim. iii. 15. They are sufficient for those whose
place and duty it is to declare the whole counsel of
God, Acts, xx. 27. They are sufficient to make our
spiritual guides perfect—to furnish them with what
ever is necessary for our instruction. But how could
that be unless they did contain all things necessary to
salvation ? So complete, however, are they, that
their Author has peremptorily forbid, either to add
or diminish aught from them. “You shall not add
unto the word that I command you, neither shalt
thou diminish aught from it,” Deut. iv. 2. That this
may not be supposed to apply solely to the Old
Testament, the prohibition is repeated in the New,
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with a curse attached to it. “If any man shall add
unto these things, God shall add unto him the plagues
that are written in this book; and if any man shall
take away from the words of the book of this
prophecy, God shall take away his part out of the
book of life, and out of the holy city, and from

the things that are written in this book,” Rev. xxii.
18, 19. He only has a right to prescribe the con
ditions of salvation, who has the sole power of con
ferring it. It is the most daring presumption for
fallible man to teach any thing as necessary to
salvation, which has not been taught and commanded
by God himself in Holy Scripture. “In vain,” says
Christ, “they do worship me, teaching for doctrines
the commandments of men,” Mat. xv. 9. Again,
“Why do ye also transgress the commandment of
God by your tradition,—thus have ye made the com
mandment of God of none effect by your tradition,”
Mat. xv. 3, 6. But the great Apostle of the Gentiles
clenches all this by an anathema. “But though we,
or an angel from heaven, preach any other gospel
unto you than that which we have preached unto
you, let him be accursed,” Gal. i. 8. That is, whoever
preaches any thing as gospel, which is not written in
the gospel, or would impose any thing as an article
of faith, which is not revealed as such in the Scrip
tures, let him be accursed.*

f

“We of the Church of England affirm, that the
* Beveridge on the Articles.
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Scriptures contain a complete rule of faith and

practice; and we reject every doctrine and precept
as essential to salvation, or to be obeyed as divine,
which is not supported by their authority.”* But
the Romanists affirm directly the contrary. That
church “receives traditions with the same veneration

that they do the Scriptures.” The first article of the
Creed of Pius IV. says, -“I steadfastly admit and
embrace apostolical and ecclesiastical traditions, and
the rest of the observations and constitutions of the

same church.”f Under the name of traditions they have invented and added many points to the Scrip
tures. They have decreed many articles contrary to,
and not recorded in the Scripture. Neither prayers
to the saints—for the dead—nor indulgences, are to
be found in Scripture. Transubstantiation is a
money-making invention, contrary to Scripture.
They have deprived the laity of the cup in the
Sacrament, in the teeth of their own acknowledge
ment, that “Christ did institute and command it.”f
They have diminished the commandments, by taking
away the second. They pray in an unknown tongue,
contrary to St Paul's express command. Instead of
one only divine Mediator, they have added an in
numerable multitude, 1 Tim.ii.5. They have invented
a money-coining place, which they call purgatory, and

which may be called the Pope's treasury. They daily
* Tomline Chr. Theol. vol. ii. p. 191.
+ Concil. Trid. Sess. 4.
# Concil. Constan. Sess. 13.
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break the second commandment by the worship of

images.

They enjoin their priests to abstain from

marriage, which St Paul calls a “doctrine of devils,”
1 Tim. iv. 1, and which, in practice, is the cause of
the most enormous profligacy. They make an inven
tion of their own—auricular confession-absolutely
necessary to salvation. And to sum up all, they
have dared to incur the anathemas of St Paul and

St John, by adding the Apocrypha to the canon of
Scripture. All their traditions and newly invented
doctrines are additions to the Scripture. We are
not bound to believe, but to reject them, because
they are “not read therein, nor may be proved
thereby.” But the Romanists say, the Pope is more
than man. He acts with an infallible spirit, and there
fore, say they, in believing him, we believe God
speaking by him. But we read that he is “the man
of sin—the son of perdition,” 2 Thess. ii. 3; “that
he speaks lies in hypocrisy, and has his conscience
seared with a hot iron,” 1 Tim. iv. 2. We read,
besides, that “all men are liars.” Therefore, we are

to reject the pope's traditions as blasphemous lies,
which would lead us to perdition. The Fathers are
express against tradition. Cyprian says, – “From
whence is that tradition ?

Is it derived either from

the authority of our Lord and his gospel, or from
the commands and epistles of his apostles? For
God testifies that we are to do those things which
are written.” Irenaeus also says,—“The Scriptures
* Epist. 47.
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indeed are perfect, as being dictated by the Word
of God, and his Spirit. We, following the one and
sole true God as our teacher, and having his words
for the rule of truth, say always the same things
concerning them.”*
II. The spirit of prophecy ceased after the return
from the Babylonian captivity. Ezra and other holy
men collected the several books that had been written

by inspiration. They determined their number by
dividing them into three general parts—Moses –
the Prophets—and Hagiographa, or holy writing.
Our Saviour confirmed this division by saying to his
disciples —“All things must be fulfilled which were
written in the law of Moses, and in the Prophets, and
in the Psalms,” Luke, xxiv. 44. The Church of
England does not receive, as canonical Scripture, the
books known by the name of Apocryphal. But, as
they contain many good precepts of morality, she
therefore directs them to be read on week days, “for
example of life, and instruction of manners; but she
does not apply them to establish any doctrine.” The
Book of Maccabees itself contains a palpable acknow
ledgment of their being mere human writings. “If
I have done well, and as is fitting the story, it is
that which I desired; but if slenderly and meanly,
it is that which I could attain unto,” 2 Mac. xv. 38.

writer, for the
Holy Spirit would never have indited such a sentence.
This shews the fallible nature of the

* Lib. ii. c. 47. and lib. iv. c. 69.
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Whatever He has writtenistruth—“Thy wordistruth,”
John, xvii. 17. But Judas Maccabeus is conscious
of his own weakness, and therefore concludes with

an apology for it. In calling this canonical Scripture,

the Church of Rome is guilty of blasphemy. She is
guilty of a double blasphemy; for she thus asserts that
the Holy Spirit may err, but that the Pope cannot
err A *

III. The New Testament is acknowledged and
received by the Episcopal Church in these kingdoms.
“All the books of the New Testament, as they are
commonly received, we do receive, and account
them canonical.”

ARTICLE VII.—OF THE OLD TESTAMENT.

I. The Old Testament is not contrary to the New ; for both
in the Old and New Testament everlasting life is offered
to mankind by Christ; who is the only Mediator between
God and Man, being both God and Man. Wherefore they
are not to be heard, which feign that the old fathers did
look only for transitory promises.—II. Although the Law
given from God by Moses, as touching ceremonies and
rites, do not bind Christian men, nor the civil precepts
thereof ought of necessity to be received in any common
wealth; yet, notwithstanding, no Christian man whatso
ever is free from the obedience of the commandments which
are called Moral.

I. The Old Testament does not deliver any other
doctrine than the New Testament; neither does the
* Beveridge, &c. Leslie's View of the Times, vol. v. p. 27.
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New Testament deliver any other doctrine than the
Old Testament.

Christ is the sum and substance of

both — in prophecy, he is the sum of the law — in
history, he is the substance of the gospel. So exactly
do both Testaments agree, that the prophecies of the
...Old, seem to be but the histories of the New Testa
ment—the histories of the New, seem the records in
history of the prophecies of the Old Testament. They
differ in some circumstances, such as external symbols
and sacraments. The grace sealed by the sacraments
was the same, but the sacraments which seal it are
different.

The sacraments of the Old Testament

were circumcision and the Paschal Lamb.

Those of

the New, are Baptism and the Lord's Supper. They
likewise differ in ceremonies, though the substance be
the same. They differ in the manner of the signifi
cation, though the thing signified be the same. The
sacraments of the Old Testament signified Christ to
come ; those of the New, signify the same Christ
already come. The law promised what the gospel
relates. Under the law they saw the Sun of Right
eousness afar off drawing towards them. Under the
gospel we behold the same Sun of Righteousness
shining in full splendour. They differ in the extent
and duration of their objects. The Old Testament

comprehended the Jews only, and was to continue
only till Christ's first advent.

The New Testament

comprehends both Jew and Gentile, and is commen
surate with the duration of the world.

The first

lasted no longer than Christ's descent to be judged

OLD TESTAMENT.

49

by his guilty creatures. The second is to last till he
descends again to judge all men. Although the Old

and New Testaments differin circumstances, yet they
agree exactly in substance; the one is, therefore, not
contrary to the other. Although the one only promises
that Christ shall come, and the other assures us that

he is come, yet they both promise salvation on his
account alone.

The fathers of the Old Testament

were saved by faith in Christ to come, as we are by
faith that he has come. Therefore, they are not to
be believed who assert that the old fathers looked
only for transitory promises. Grace and eternal life
were offered to them in Christ under the law, as well

as to us under the gospel. Therefore, the old fathers
did not go a different way to heaven than we do
now, but went precisely the same way, — that is,
through Christ.
II. St Paul says, “The priesthood being changed, .
there is made of necessity a change also of the law.”
-

The article asserts that the ceremonial law does not

bind the consciences of Christian men, as it did those

of the Jews. “Let no man therefore judge you,” says
St Paul, “in meat or in drink, or in respect of an holy
day, or of the new moon, or of the sabbath days,” Col.
ii. 16. “And if ye be circumcised, Christ shall profit
you nothing,” Gal. v. 2. The ceremonial law, being
the type and shadow of Christ, was concluded when
he said, “It is finished.”

After that, it was no

longer binding, because he, its substance, fulfilled
and abrogated it.

The laws of Moses were
E

the
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municipal laws of the Jews. Christ did not abrogate
the laws of other nations, when he commanded the

apostles to disciple them.

On the contrary, he con

firmed the laws of all other nations.

St Paul com

mands every man to be “subject unto the higher
powers.” Although they were everywhere at that
time heathens, yet he declares they were of God's

ordaining.

And St Peter commands us “to submit

to every ordinance of man for the Lord's sake.” So
that we are not bound by the municipal laws of
Moses, but by the laws of the country in which we
live. But, although exempt from the ceremonial and
judicial laws, yet we are still bound by his moral law.
This our Lord himself confirmed.

“Think not that

I am come to destroy the law and the prophets, I am
not come to destroy, but to fulfil,” Math. v. 17. He
came rather to enforce than to abrogate the com
mandments. This he shewed, by teaching us to keep
them in spirit as well as in the letter. In reply to a
question, he said, “If thou wilt enter into life, keep
the commandments.

He saith unto him, Which 2

Christ answered, Thou shalt do no murder, Thou shalt
not commit adultery, Thou shalt not steal, Thou shalt
not bear false witness, Honour thy father and thy
mother, and, Thou shalt love thy neighbour as thyself.”
Math. xix. 17–19. By commanding obedience to
them in the New Testament, he confirmed them as

binding for ever. The law, therefore, so far from
being abolished, is established. The law of Moses

required perfect obedience. The moral law, as con
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We

are “redeemed by Christ from the curse of the law,”
Gal. iii. 13, that is, from the obligation to perfect
obedience. But we are not exempted from paying
obedience to it.”

ARTICLE VIII.-OF THE THREE CREEDs.

The Three Creeds — I. Nice Creed—II. Athanasius's Creed,
and that which is commonly called the – III. Apostles'

Creed, ought thoroughly to be received and believed: for
they may be proved by most certain warrants of Holy
Scripture.

Immediately before his ascension, our Saviour
commanded the Apostles to baptize all nations in
the name of the Holy Trinity, Math. xxviii. 19, Mark,
xvi. 16. In all ages, therefore, the Church has re
quired a profession of belief in the Father, the Son,
and the Holy Ghost, from all persons to be baptized.
The Church has likewise given her catechumens a
brief account of each Person, in whose name they
were baptized. This is called the Symbol, Creed, or
Rule of Faith. It contains all that is necessary to
be believed and confessed as a preliminary to bap
tism. The Church, scattered abroad among many
nations, all agreed in recognizing the Holy Trinity;
but they differed in the mode of expressing their
belief.

* Pratt on the Comm. Office. Beveridge and Welchman on
the Articles. Leslie's Theological Works.

52

ART. VIII. - OF THE

I. The controversy about the keeping of Easter, and
the Arian heresy, induced the Emperor Constantine
to summon a general Council in the year 325. This
Council met at Nice, in Bythinia. Three hundred
Christian bishops and ministers met there, and, inter
alia, settled an universal Rule of Faith. Each
shewed the Creed of their own Church, all of which

agreed in fundamentals. That of Pamphilius Euse
bius, bishop of Caesarea Palestina, was selected as
most appropriate. In it, he called Christ, “God of
God, and Light of Light;” so that the Nicene fathers
were not the first to give him these titles. This Creed
is the groundwork of that of Nice; to which, how
ever, they made such additions as the Arian heresy
made imperative, — that the Son was Homoousios, or
of the same substance with the Father.

The Creed,

as settled and confirmed by these holy fathers, was
as follows :

“We believe in one God the Father Almighty, the
maker of all things, visible and invisible: And in one
Lord Jesus Christ, the Son of God, begotten of the
Father, the only begotten, that is, of the substance of
the Father, God of God, Light of Light, very God
of very God, begotten, not made, being of one sub
stance with the Father, by whom all things were
made, both that are in heaven, and that are upon
earth; who for us men, and for our salvation des

cended, was made flesh, and became man; he suffered,
and rose again the third day, and ascended into

heaven, and will come again to judge both the quick
and the dead: And in the Holy Ghost.”

-
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To this Creed, they annexed an anathema:—“But
such as say there was a time when he was not, and
before he was begotten he was not, and that he was
made of nothing : or such as say the Son of God is
of another substance, or essence, or convertible, or

changeable,—such the Catholic and Apostolic Church
pronounceth accursed.”
With the exception of five Arian heretics, the
whole Council approved and subscribed this Creed.
In the year 381, the Emperor Theodosius summoned
another Council to meet at Constantinople. Its object
was to confirm the Nicene Rule of Faith, to ordain

a bishop of Constantinople, and to suppress the
Macedonian heresy. This heresy consisted of a
denial of the divinity of the Holy Ghost. This
Council added the following words to the Nicene

Creed, which ended at the words Holy Ghost.
“And in the Holy Ghost, the Lord and giver of life,

proceeding from the Father, who with the Father and
the Son together is worshipped and glorified, who
spake by the prophets: And in one Catholic and Apos

tolic Church : We acknowledge one baptism for the
remission of sins : We look for the resurrection of

the dead, and the life everlasting.”
The Creed settled and confirmed at this Council
is the same as is to be found in our communion

service. There is one exception, however; the words
“and the Son” are not in it. That is, the procession
* Beveridge.
E 2
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of the Holy Ghost from both the Father and the Son,
is not asserted. This Creed was carried by the mem
bers of this council into every Church; and by every
Church it was adopted. But a dispute arose between

the Eastern and the Western Churches about the pro
cession of the Holy Spirit. The Eastern Churches
generally held that he proceeds from the Father only.
The Western Churches maintain, that he proceeds
from both the Father and the Son. The Western, or
Latin Churches, inserted the words “and the Son” into

their Creed. It therefore reads now, “who proceeds
from the Father and the Son.” This being done without
the consent of the Greek Church, proved one of the
causes of the schism between the Eastern and Wes
tern Churches. The Spanish and Gallican Churches
were the first who made this addition to the Creed.

The British Churches followed, and it has ever since

continued in our Liturgy. This being based on the
Creed adopted at Nice, always goes by its name,—the
Nicene Creed. But the Constantinopolitan Council
put it into the shape in which we have it. This Creed,
as well as the other two, ought to be thoroughly re
ceived and believed. It is founded on, and can be
proved by sufficient warrant of Holy Scripture.* This
Creed has been received by every Christian Church
in the world, except the Presbyterians. Not only
the European, the Asiatic, but the African Churches
profess and acknowledge it. It, therefore, contains
* Beveridge on the Articles. Pearson on the Creed.

THREE CREEDS.

55

the doctrine of the Church Catholic. Whoever pro
fesses and acknowledges it, is in communion with the
Church universal.

II. The Athanasian Creedhas been ascribed to many
authors, though generally attributed to Athanasius,
bishop of Alexandria, because he was the most cele
brated champion for the orthodox faith against the
Arians. It is also very consistent with his other
works.

It has been received in the Church since

the ninth century. Hincmar, Archbishop of Rheims,
who lived in the year 850, commands his presbyters,
“That every one should commit to his memory the
words of Athanasius concerning faith, the beginning
whereof is ‘Whosoever will be saved, and under

stand the sense of it, and so be able to pronounce it
in common words.” Its object is to preserve and
explain our faith in the Holy Trinity. It is opposed
to the heresy of Arius and the modern Socinians,
who deny the divinity of Christ our Redeemer. It
is a defence against the heresy of Sabellius, who con
founded the person, and of Macedonius, who denied
the divinity, of the Holy Ghost. It is also designed

as a preventative against such heretics as subvert
the faith, by disputing other articles of the Christian
faith. It explains the nature of the Catholic faith,
which faith, our Saviour himself told his disciples,
was a belief in the Holy Trinity. He commanded

them to baptize all nations in the name of the Father,
* Cited by Beveridge.
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and of the Son, and of the Holy Ghost, Math. xxviii.
19.

He also informed them, that he that believeth

this doctrine, and is baptized in the name of the

Holy Trinity, shall be saved; but he that believeth
not this doctrine, shall be damned, Mark, xvi. 16.
III. This Creed, in the article, is said to be “com

monly called the Apostles' Creed.” It has been
doubted by some, but positively affirmed by others,
to have been composed by the Apostles. Ruffinus
says, “Our ancestors deliver by tradition, that after
the ascension of the Lord, when, by the coming of
the Holy Spirit, the fiery tongues sat upon all the
Apostles, and they could speak diverse and various
languages, &c. being, therefore, to depart from one
another, they appoint one rule of preaching in common
amongst them, lest when taken from one another they
might expound and deliver diverse things to those
that were turned to the faith of Christ. Being there
fore all together, and filled with the Holy Ghost, they
drew up this short form of their future preaching, as
we said, every one giving in what himself thought;
and then they appoint that this should be given as
the Rule of Faith to all believers.” And says

Bishop Beveridge, “What Ruffinus here delivers, is
delivered also by Isidorus Hispalensis, Venantius
Honorius Clementianus, yea, and in the 181st sermon
de tempore, ascribed to St Austin; in all which, not
only the same sense is expressed, but almost by the
same words too, as if not only the same form of faith
had been received by tradition, but also the same form
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of tradition had itself been received by tradition too.”
Dr Comber asserts that as sufficient proof can be
produced that the Apostles did actually compose it,
as for the canon of Scripture. “We have no better
medium to prove the books were written by those
authors, whose names they bear, than the unanimous

testimony of antiquity; and by the same medium we
can prove that the Apostles were the authors of the
Creed.”+
These Creeds ought thoroughly to be received
and believed.

Those who subscribe the book of

Articles, and yet doubt whether these Creeds
are agreeable to the Holy Scripture, are guilty of
lying both to God and men. Those clergy who
refuse or neglect to read the Athanasian Creed, give
reason to conclude that they are guilty of this sin.

Their refusal or neglect must proceed from unbelief.
They neglect the outward means of preserving both
themselves and congregations in that faith, which, at
the peril of their souls, they must teach and believe.

“Beloved, when I gave all diligence to write to you
of the common salvation, it was needful for me to
write unto you, and exhort you, that ye should ear
nestly contend for the faith, which was once delivered
to the saints,” Jude, ver, 3.
* Beveridge on the Articles, p. 165.
f Companion to the Temple.
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ARTICLE IX.—OF ORIGINAL OR BIRTH SIN.

Original Sin standeth not in the following of Adam, (as the
Pelagians do vainly talk.) but it is the fault and corruption
of the nature of every man, that naturally is engendered of
the offspring of Adam, whereby man is very far gone from
original righteousness, and is of his own nature inclined to
evil, so that the flesh lusteth always contrary to the spirit;
and therefore in every person, born into this world, it
deserveth God’s wrath and damnation. And this infection

of nature doth remain, yea, in them that are regenerated,
whereby the lust of the flesh, called in Greek, phronema
sarkos, which some do expound the wisdom, some sensua
lity, some the affection, some the desire of the flesh, is not
subject to the law of God. And although there is no con
demnation for them that believe and are baptized, yet the
Apostle doth confess, that concupiscence and lust hath of
itself the nature of sin.

Adam was created in the image of God; that is,
he was perfectly innocent and free from actual sin, or
any inclination towards it. He was placed in paradise,
or the garden of Eden. This garden was a type
of heaven. After a time of probation in it, had our
first parents continued obedient, they would have
been translated from the type to a supernatural

immortality in heaven itself.

They were endued

with certain supernatural gifts and powers infused
by the Spirit of God, in which their perfection con
sisted.* By disobeying the commands of God, and
* Bishop Bull's State of Man before the Fall.
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eating of the forbidden fruit, they became subject to
death. It also changed the innocent nature in which
they had been created, into one prone to wickedness.
This liability to death, and propensity to sin, were
entailed from him upon all his descendants.” Adam
was made full of righteousness, which he lost. He
was created empty of sin, which he found. He was
not only emptied of the righteousness of which he
was before full, but he was filled with sin of which he

was before empty. His nature became averse from
goodness and inclined to evil. “So that the flesh
lusteth contrary to the spirit; and therefore, in every
person born into this world, it deserveth wrath and
damnation.” In transgressing God's commandments,
we incense his person, and deserve his wrath, and
damnation because of wrath. Though grace in this life
may remove the strength, yet it cannot take away the
life of sin. A man may not live in sin, yet sin reigns
in him. His strong sins may grow weaker, and his
weak graces may grow stronger daily. But his graces
will never be perfectly strengthened, nor his sins

perfectly weakened in this life. So that, although
there shall be no condemnation for him hereafter,

yet he is full of corruption here. The Apostle affirms
that lust and concupiscence is sin, of which no man
will deny that he is guilty. Adam's sin is imputed

to us. We are infected with it, not only before we
are regenerated, but during the whole period of our
* Tomline's Elem. Chr. Theology, vol. ii. p. 232.
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lives. Adam's sin is our guilt, because we were in his
loins when he committed it. In this reasoning, we
follow the Apostle, who said that Levi “paid tithes
in Abraham, for he was yet in the loins of his father
when Melchisedec met him,” Heb. vii. 9, 10. Adam

not only represented, but contained the whole human
race within him.

Hence he was called Adam, that

is, man in general. Therefore, all mankind being in
him, whatever he did, mankind must do with him.
Had he remained innocent, all mankind would have

been innocent with him.

But as he transgressed

God's commandment and fell, all mankind fell in

him. Being in him, and he sinning, we sinned in
him, and became sinners in him. He begat sons in
his own likeness, that is, sinners like himself. Hence
a child is a sinner as soon as conceived, before it can
have committed actual sin, because sin is conceived

in it.

On this account, under the law, children were

commanded to be circumcised the eighth day, and
under the gospel to be baptized in infancy. This
shews that they contract a natural guilt from their
parents, which can only be washed away by the blood
of Christ. This infection remains even after regenera
tion, and is commensurate with this life.

To have

sin perfectly subdued under us, and grace perfectly
confirmed in us, is what we cannot expect on earth.
St Paul clearly shews that we really did sin in Adam.

“Wherefore, as by one man sin entered into the
world, and death by sin, and so death passed upon
all men, for that all have sinned,” Rom. v. 12. “In
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Adam all die,” 1 Cor. xv. 22. How could we die
in Adam, unless we had also sinned in him P Death

is the wages of sin. The Psalmist speaking by inspi
ration, says, “Behold I was shapen in iniquity, and
in sin did my mother conceive me,” Ps. li. 5. As he
was conceived in sin, sin must have been conceived

in him. The Apostle assures us, that “we were by
nature the children of wrath.” We cannot otherwise

be naturally subject to wrath, than as we are naturally
subject to those sins which deserve God's wrath. And
so our Saviour tells us, “that which is born of flesh
is flesh,” John, iii. 6. That which is born of flesh

corrupted with sin, must itself be flesh corrupted
with sin.

The article affirms, that infection remains

even after regeneration. “If we say that we have
no sin, we deceive ourselves, and the truth is not in

us,” 1 John, 1.8. There is none good, no not one. St
Paul himself says, “sin dwelleth in me,” Rom. vii. 17.
“I delight in the law of God after the inward man;
but I see another law in my members warring against

the law of my mind, and bringing me into captivity
to the law of sin, which is in my members,” Rom. vii.
22, 23.

Hence it is, that the lust of the flesh “is not

subject to the law of God,” Rom. viii. 7. This lust
of the flesh, or concupiscence, is not of the Father,
but of the world, 1 John, ii. 16.

So far from it, that

it is expressly forbidden in the tenth commandment,

“Thou shalt not covet,” or lust. This is applied by
St Paul, “I had not known lust, unless the law had

said, Thou shalt not covet,” Rom. vii. 7.
F

This lust,
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being itself a sin, and the best of men being subject to
it, it must therefore remain in them, even after they
are converted from sin.” “It appears, that Adam, who
was at first made upright, and in the image of God,
fell, by his transgression of the command of God, from
a state of innocence, purity, and happiness; became
subject to death, sin, and misery; and transmitted his
nature thus corrupted to all his posterity. Upon this
universal depravity of mankind, and consequent lia
bility to punishment, is founded the necessity of a
Redeemer, whose merits and mediation might atone
for those sins that are common, in a greater or less
degree, to every descendant of Adam ; and all those
expressions of the New Testament which assert that
every one, before he can be entitled to the benefits of
the gospel dispensation, must be ‘born again, must
become “a new creature, and “put on the new
man, imply a corruption of his present nature, and
plainly prove that a great change must have taken
place, since God created man in his own image, and
saw every thing that he had made, and behold it was
very good.”f
“Although there be no such words as original sin
to be found in Scripture, yet that there is such a thing
as original sin to be found in our hearts, we have all
too sad and woful experience. Insomuch, that cer
tainly there can be none that looketh for it, but may
easily find it; and he that doth not look for it, hath
* Beveridge—Welchman–Pearson.

-

f Tomline's Elem, of Chr. Theology, vol. ii. pp. 233,234,
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found it already, in that he doth not look for it; there
being nothing but itself can keep us off from looking
after and mourning for itself; and he that looks for it,
and cannot find it, he doth find it upon that very
account because he cannot find it.

For what is it

but original sin that can so far blind any man's eyes,
as not to see what is continually before his eyes? If

I look for it, and cannot find it, I do as really find it
as I look for it; for then I find it disenabling of me
to find that, which otherwise I could not choose but
find.

I must needs find that this sin hath cast a mist

before mine eyes, and so find this sin in me, because
I cannot find this sin in me.”*

ARTICLE X.–OF FREE WILL.

1. The condition of man after the fall of Adam, is such, that
he cannot turn and prepare himself, by his own natural
strength and good works, to faith, and calling upon God.—
II. Wherefore we have no power to do good works pleasant
and acceptable to God, without the grace of God by Christ
preventing us, that we may have a good will, and working
with us, when we have that good will.

I. God created man perfect in his kind. His will
was free to choose either good or evil. When man
committed sin, he fell from that liberty — he broke
* Beveridge's Exposition.
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that power of election or choice – he ceased to be
free with relation to good — and he became the ser
vant of sin. Hence proceeds a blindness of the
understanding — a perverseness of the will—and an
impetuosity of his passions and appetites. When left
to himself, he is unable either to discern or choose

such things as are truly good, but is hurried into the
choice of such things as are evil in themselves. There
fore, the Apostle says, that “they that are in the flesh
cannot please God,” Rom. viii. 8. Consequently, we

require the assistance of the Holy Spirit, to enable us
to choose and perform what is good. This being the
most excellent gift of God, and given freely, is, by

way of eminence, called grace. This gift is freely
given to all who ask it. When man fell, he fell from
the Creator to the creature. He fell from the height
of happiness to the depth of misery, from holiness to

sin. But he did not altogether lose his freedom of will.
He still continued a reasonable creature.

Where

ever there is reason in the understanding, there is
freedom in the will.

This freedom, however, is cor

rupted and degenerated since the fall. It is now much
more inclined to choose the evil than the good-sin
than holiness. Though the will be still free, yet it
inclines neither to God, to grace, nor to piety; but to
the world, to sin, and to iniquity. "As he originally
fell willingly into sin, so he still continues willingly
in it. His love of sin proceeds from an internal
allurement. He delights in sin, and is averse to
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Thus the article asserts, “that he cannot

turn and prepare himself by his own natural strength
and good works, to faith, and calling upon God.” He
will not repent, believe, turn to God, nor prepare
himself for it.

If he will not, therefore he cannot.

He cannot act contrary to his will.

And, therefore,

if he cannot will it, he cannot do it.” “Abide in me,

and I in you,” says our Lord. “As the branch can
not bear fruit of itself, except it abide in the vine; no
more can ye, except ye abide in me. I am the vine,
ye are the branches : he that abideth in me, and I in
him, the same bringeth forth much fruit: for without
me, ye can do nothing,” John, xv. 4, 5.
II. In order to do good, it is not only necessary
that the grace of God should turn our wills to it,
but assist our wills in it.

Without him, we can do

nothing that is well-pleasing to him. No man can come
by faith to God the Son, unless he be drawn by the
grace of God the Father, John, vi. 44. He does not
drive or force us to Christ, but draws us with our own

wills.

He makes us “a willing people,” Psal. cx. 3.

We can never come unto the Son, unless the Father

make us willing : “For no man can come unto me
unless the Father draw him.”

We are not sufficient

of ourselves to think a good thought; how then can
we possess true faith without God's assistance. If
we are able to do any good work, it is he that enables
* Welchman's Notes. Beveridge's Exposition.
F 2
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“Not that we are sufficient of ourselves to

think any thing as of ourselves, but our sufficiency is
of God,” 2 Cor. iii. 5.

Our Lord himself said,

“Without me ye can do nothing” good, nothing
pleasing or acceptable to God. He first prompts us
to will what we ought to do, and then enables us to
do what we will. Both the grace we desire, and our
desire of grace, proceed alike from him. The Holy
Spirit has put this beyond all doubt. “It is God that
worketh in you, both to will and to do of his good
pleasure,” Phil. ii. 13. We are, therefore, bound to
give most hearty thanks, for bestowing grace upon
us, and also for our desiring grace of him.
Works done before the grace of Christ, may have
some specious appearance of good. But in reality
they are not such, because they do not proceed from
the right motive. All the spiritual benefits which
God ever conferred on men, were by and for the sake
of Christ alone, Heb. xi. As many, therefore,
as pleased God under the first covenant, did it, not
by the strength of their own free will, but by the
assistance of God’s grace. This grace was then also
conferred through Christ, for his merit extends to

all ages of the world. He is therefore called, “the
Lamb slain from the foundation of the world,”
Rev. xiii. 8. This article, as well as the former, is

levelled at the Pelagians. They asserted, that men
were sufficiently enabled by their own natural strength,
to do good works. They likewise maintained, that
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the grace of God, by which we may the more easily
observe his commands, is given according to our
merits.”

ARTICLE XI.-OF THE JUSTIFICATION OF MAN.

I. We are accounted righteous before God, only for the
merit of our Lord and Saviour Jesus Christ, by faith, and not
for our own works or deservings.–II. Wherefore, that we
are justified by faith only, is a most wholesome doctrine,
and very full of comfort, as more largely is expressed in
the Homily of Justification.

This article was directed against the popish doc
trine of merit.

The doctrine of human merit is incon

sistent with the whole scheme of redemption through
Christ alone.

It strikes also at the root of Christian

humility. “Justification, in the language of Scripture,
signifies the being accounted just or righteous in the
sight of God; or the being placed in a state of salva
tion.” In this article, “faith is not opposed to works,
but the merit of Christ is opposed to the merit of our
works—propter meritum Christi, non propter opera
et merita nostra—and it is per fidem, not propter
fidem. It is here asserted, that “we are accounted
righteous before God, only for the merit, that is, on
account of the merit ‘of our Lord and Saviour Jesus

Christ, by faith, that is, through our faith, ‘and not
for, that is, not on account of “our own works or
* Beveridge – Welchman— Leslie – Pearson.
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deservings.

Our works never can have any merit

towards procuring pardon of our sins, from their
own intrinsic worth; they cannot justify, or tend to
justify us. Nor has our faith any merit of this kind;
we are not said to be justified propter meritum fidei,
or propter fidem, but per fidem. The blood of our
Lord and Saviour Jesus Christ, is the meritorious

cause of our justification; but it operates through
our faith, faith being the mean or condition upon
which it has pleased our Almighty Father, to offer
to his sinful creatures, forgiveness of their past
offences.”%

The preceding article shews that we are unable of
ourselves to wash away the stain of sin, which is inhe
rent in us ; this article shews that we are not able

of ourselves to blot out the guilt of sin which lies

upon us. In the last, it is shewn that we could only
be made righteous by the grace of God being im
planted in us: in this article, that we cannot be
accounted righteous, but by Christ's righteousness
imputed to us. Whatever we lost in the first Adam,
we have gained in the second. We are accounted
sinners by Adam's sin imputed to us. We are
accounted righteous, by Christ's righteousness laid

upon us. We are made sinners, by Adam's sin
inherent in us. We are likewise made righteous, by
Christ's righteousness imparted to us. His Spirit is
ours, for the sanctification of our nature, as Adam's
* Tomline's Elem. of Chr. Theology, vol. ii. p. 258.
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sin is ours for its corruption. Christ's merits are ours
for the justification, as well as Adam's transgression
for the condemnation of our persons. The article
says that we are accounted righteous, but not that we
are made such. It is not by the existence of grace
in us, but by the imputation of righteousness to us,
that we are justified. Neither is it by the imputation
of righteousness to us, but by the existence of grace
in us, that we are sanctified. The apostle says,
“Abraham believed God, and it was counted” ac

counted, reckoned, or imputed “to him for righteous
ness,” Rom. iv. 3. And in another verse, he says,
“18ut to him that worketh not, but believeth on him

that justifieth the ungodly, his faith is counted for
righteousness,” ver. v. If, therefore, faith is accounted
for righteousness, we must be accounted righteous by
faith. We are not justified by grace as a principle
of righteousness within us, but by faith that is
accounted for righteousness to us. Justification is
properly opposed to accusation. St Paul says, that

justification is of the ungodly. So long as a man is
ungodly, he cannot be said to be justified by any
inward and inherent, but only by an outward and
imputed righteousness. This appears to be St Paul's
decision, —“Who shall lay anything to the charge
of God's elect? It is God that justifieth, who is he
that condemneth?” Rom. viii. 33, 34. The devil and
their own consciences, will lay things to the charge
of God's elect; but it is God that will justify and
pronounce them righteous; not because they are
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righteous in themselves, but because Christ's right
eousness is imputed to them. That blessed Person,
who knew no sin, is said “to be made sin for us, that

we might be made the righteousness of God in him,”
2 Cor. v. 21. It were blasphemy to say that our
sins are inherent in Christ; he knew no sin, neither

was guile found in his mouth. But our sins are
imputed to him. He was made sin for us. So are
we made the righteousness of God in him, not by
the inhesion of his righteousness in us, but by the im
putation of his righteousness to us. He was accounted
as a sinner, and therefore, punished for us. We are
accounted as righteous, and therefore glorified in
him.

He died for us in time, because our sins were

laid upon him. Therefore, if “we do justly, love
mercy, and walk humbly with God,” (Micah, vi. 8.)
we shall live with him in eternity, because his right
eousness is laid upon us. The innocent was punished
as if he was guilty, that the guilty might be rewarded,
as if they were innocent. We are accounted as
righteous in him, and therefore justified; and he was
accounted a sinner for us, and therefore was con
demned. Justification and sanctification, are two

distinct things. Justification denotes the imputation
of righteousness to us. Sanctification denotes the
implantation of righteousness in us. They are both
the act and goodness of God. The first is the act of
God towards us, the last is the act of God in us.

Our justification is in God only, and not in ourselves.
Our sanctification is in ourselves, as well as in God.
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By our justification, we are accounted righteous by
God, but we are not made righteous in ourselves.
By our sanctification, we are made righteous in our
selves, but are not accounted righteous by God; but
it is only through the merits of our Lord Jesus
Christ, that we are justified or accounted righteous,
and not for our own works. It is neither by our own
strength that we can be sanctified, nor by our own
works that we can be justified before God. As it is
only by the Spirit of Christ that our nature can be
made righteous, so it is only by the merits of Christ
that our persons can be accounted righteous. As
the merit of Christ is made over to us by our faith
in him, we are therefore said to be “justified by
faith.” It is not as an act of ours, but as it applies
Christ to us.

We are therefore said to be justified

by faith in Christ, because we should not be justified
by Christ without faith.*
II. “That we are justified by faith only, is a most
wholesome doctrine, and very full of comfort.”
But our justification by faith is not because of faith.
-

There is no more merit in our faith, than in our

works. Our faith, at best, is but imperfect, but how
great soever it be, it is the gift of God. Faith, there
fore, is not the cause, but the condition of our justifi
cation. And it is solely to be attributed to the
bounty of God, and the merits of Christ. The
Scriptures open up and explain this mystery. St
* Beveridge–Barrow – Tomline — Welchman.
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Paul says, “Therefore, we conclude, that a man is
justified by faith without the deeds of the law,” Rom.
iii. 28. Again, “Knowing that a man is not justified

by the works of the law, but by the faith of Jesus
Christ, even we have believed in Jesus Christ, that
we might be justified by the faith of Christ, and not

by the works of the law; for by the works of the law
shall no flesh be justified,” Gal. ii. 16.

In another

epistle, he says, “For by grace are ye saved, through
faith, and that not of yourselves, it is the gift of God;
not of works, lest any man should boast,” Eph. ii. 8, 9.
Hence, he says to the Philippians, “Yea, doubtless,

and I count all things but loss for the excellency of
the knowledge of Christ Jesus my Lord, for whom I
have suffered the loss of all things, and do account
them but dung, that I may win Christ, and be found
in him, not having mine own righteousness, which is
of the law, but that which is through the faith of
Christ, the righteousness which is of God by faith,”
Phil. iii. 8, 9. Abraham was accounted righteous, but
not by the works of the law. “He believed God, and
that was accounted to him for righteousness,” Gen.
xv. 6. These words are cited by St Paul, commenc
ing with, “for what saith the Scripture,” Rom. iv. 3.

Abraham performed many good works, yet he was
not justified, or accounted righteous for them ; but
by his active faith which prompted him to do them.
The example of the father of the faithful should,
therefore, stimulate us to do good works, as evidence
of our faith. Although Abraham was justified
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by faith alone, yet he was full of good works. And
although we shall not be justified by our works, yet
our justifying faith will make us endeavour to do
good works. St James tells us, that “a man is
justified by works, and not by faith only,” James,
ii. 24; and “Faith without works is dead,” ver,

26. That is, although it is by faith only that we are
justified, yet it is by such a faith as produces good
works. A merely speculative faith, such as that
which the devils possess with trembling, will never
justify any man. Good works is the evidence of a
true faith. A faith which does not produce good
works, is a dead faith, and profits nothing. Faith,
without good works, is as unable to justify us as
works without faith.

It is not from the works that

accompany our faith, but from the faith that is
accompanied by our good works, that we are justified.
Therefore, St James does not contradict St Paul.

The latter speaks of works that precede, and the
former of works that follow, justification. A man is
justified by faith only, and not by works. But a man
that is justified will have works as well as faith.
Before our fellow-men it is by works, and not by faith,
that we are esteemed righteous; but before God it
is by faith only, and not by works alone, that we are
accounted righteous.*
* Welchman's Notes; Beveridge's Exposition; Skinner's
Theological Works, vol. i. p. 352, 366. See the subject of Jus
tification more particularly treated in Numbers 29, 30, 31, 32,
of Stephen's Episcopal Magazine, vol. iii. for the year 1835.
G
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ARTICLE XII.-OF GooD WoRKs.

Albeit that good works, which are the fruits of faith, and
follow after justification, cannot put away our sins, and
endure the severity of God's judgment; yet are they
pleasing and acceptable to God in Christ, and do spring
out necessarily of a true and lively faith; insomuch, that
by them a lively faith may be as evidently known, as a
tree discerned by the fruit.

This article is calculated to prevent that dead
faith which is condemned by St James. The Jews
were bound to believe, as well as to obey. The

Christian is bound to obey, as well as to believe.
Although our justification pardons preceding sins,
yet it does not give us a liberty to commit sin here
after. We are bound as much to obey, as if we were
justified by works without faith, because we cannot
be justified by such a faith as is deficient of good
works. Though good works are not meritorious,
yet they are pleasing to God, and accepted by him

through Christ. This appears by St Paul's words :
“For we are his workmanship, created in Christ
Jesus unto good works, which God hath before
ordained that we should walk in them,” Eph. ii. 10.
And because Christ “gave himself for us, that he

might purify unto himself a peculiar people, zealous
of good works,” Titus, ii. 14. Again, “Who will
render to every man according to his deeds,” Rom.
ii.6. Our works at best are but imperfect, and cannot

endure the severity of God's judgment. They can
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never expiate our sins, but rather require to be
expiated by Christ's merits; and for his sake God
deals bountifully with us. He is not strict to mark
what is done amiss, but has compassion upon our
infirmities, and has ordained infinite rewards for those

who have done well, even although imperfectly. This
article asserts that good works, as well as faith, “are
pleasing and acceptable to God in Christ.” Both
are acceptable to him. It is impossible that there
should be true faith, without good works following :
neither can there be good works without faith.
“Faith, if it have not works, is dead, being alone.
Yea, a man may say, Thou hast faith, and I have
works : shew me thy faith without thy works, and I
will shew you my faith by my works,” James, ii.
17, 18. Without faith our works are bad, and without

works our faith is dead. Good works are as clearly
the evidence of a true faith, as the fruit demonstrates

the nature of a tree. We may judge of a man's faith
by his manner of life. “Ye shall know them by
their fruits: do men gather grapes of thorns, or figs
of thistles P” Mat. vii. 16. If his faith is good, his
works will be so too.

If his works be bad, his faith

cannot be good. Wherever there is a justifying
faith, there are also good works; and where there are
no good works, there is no justifying faith. Love is
always joined to a true faith, consequently true faith
is neither unfruitful nor inactive.

The man who

truly believes the gospel will “be careful to maintain
good works;” the neglect of which is the evidence
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of a dead faith, or even of none at all.

“In Christ

Jesus neither circumcision availeth any thing, nor
uncircumcision, but faith, which worketh by love,”
Gal. v. 6.

ARTICLE XIII.-OF WoRKS BEFORE JUSTIFICATION.

Works done before the grace of Christ, and the inspiration of
his Spirit, are not pleasant to God, forasmuch as they
spring not of faith in Jesus Christ, neither do they make
men meet to receive grace, or (as the school authors say)
deserve grace of congruity; yea rather, for that they are
not done as God hath willed and commanded them to be

done, we doubt not but they have the nature of sin.

Works, to be perfectly good and acceptable to God,
must flow from a good principle—from faith. They
must likewise be directed to a good end—the glory
of God. But who among the sons of men, either
before or after the grace of Christ, has been so
happy? Every action which we perform by our
own unassisted powers must be imperfect, and par
takes of the corruption of our nature; therefore, the
works of unbelievers, however specious, cannot
deserve any reward, in consequence of their imper
fection. On account of their want of faith, they are
esteemed evil, rather than good. Solomon tells us,
that “the sacrifice of the wicked is an abomination;

how much more when he bringeth it with a wicked
mind?” Prov. xxi. 27. And Ignatius says, “They
who are carnal cannot do the things that are spiritual,
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out faith it is impossible to please God,” Heb. xi. 6.
Again, St Paul assures us, that “the carnal mind is
enmity against God; for it is not subject to the law
of God, neither indeed can be. So then they that
are in the flesh cannot please God.” Rom. viii. 7.8.
The language of Bishop Burnet has been reckoned
conclusive on this subject. “A great difference,”
says he, “is here to be made between an external
action, as it is considered in itself, and the same

action, as it was done by such a man. An action is
called good, from the morality and nature of the
action itself; so actions of justice and charity are in
themselves good, whatsoever the doer of them may
be ; but actions are considered by God with relation
to him that does them, in another light: his principles,
ends, and motives, with all the other circumstances of
the action, come into this account; for unless all these

be good, let the action, in its own abstracted nature,
be ever so good, it cannot render the doer acceptable
or meritorious in the sight of God.”
An action cannot be good unless it be perfect in
all things. The actions of wicked men do not spring
from faith in Jesus Christ.

“Without faith it is

impossible to please God,” Heb. xi. 6; “for what
soever is not of faith is sin,” Rom. xiv. 23. A wicked

man cannot have a true lively faith. If he had, he
would not be a wicked man. Faith empties the
* Burnet on the Articles.
G 2

78

ART. XIII.-OF WORKS

heart of sin, and replenishes it with grace. The
works of a wicked man are sinful, because they do not
proceed from faith. They are likewise sinful, because
they are not directed to a right end, namely, the
glory of God. “Whether I eat or drink, or what
soever I do,” I should “do all to the glory of God,”
1 Cor. x. 31. A bad intention makes even a good
action bad, though a good intention can never make
a bad action good. A wicked man lives “without
God in the world,” Eph. ii. 12; therefore God is not
within him. As God is not in all his thoughts, there
fore he can do nothing pleasing to Him. Every thing
that is good proceeds from God; consequently, before
we have received grace from God, nothing that we
do can be pleasing to him. “Yea, rather, for that
they are not done as God hath willed and commanded
them to be done, we doubt not but they have the
nature of sin.”
“Some of the schoolmen have devised a twofold

merit—a merit of congruity, and a merit of condignity.
The latter they ascribe to works, which a man does
by the assistance of grace, and to which a reward is
in justice due. The former they ascribe to such
works as man does by the mere strength of free

will, and which are to be rewarded only out of
liberality. But what foundation is there for this sort
of merit, since all of us are by nature evil? ‘I know
that in me—that is, in my flesh-dwelleth no good
* Beveridge's Exposition.
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thing, Rom. vii. 18. “They that are in the flesh
cannot please God, Rom. viii. 8. ‘A corrupt tree
bringeth forth evil fruit, Mat. vii. 17. And, there
fore, this sort of merit is rejected by others, and even
by those of the Church of Rome, as savouring of
Pelagianism.”
ARTICLE XIV.—OF WoRKs oF SUPEREROGATION.

Voluntary works, besides, over and above God's command
ments, which they call works of Supererogation, cannot be
taught without arrogancy and impiety; for by them men
do declare, that they do not only render unto God as much
as they are bound to do, but that they do more for his sake
than of bounden duty is required; whereas Christ saith
plainly, When ye have done all that are commanded to
you, say, We are unprofitable servants.

This article is levelled against the Popish doctrine
of merit. The Romish Church pretends that we may
not only have merit for ourselves, but do and suffer more
than in justice can be required of us. This doing or
suffering more than enough, they say, is superfluous
as to ourselves, but it is not superfluous as to others.
Whatever, therefore, any one does, over and above
his bare duty, is cast into the treasury of the Church.
Those who lack merit may be supplied by paying
money for it. Out of this treasury the Romish
priesthood draw all their indulgences; and which

they sell to the best bidder. The Pope is the
* Welchman's Notes, p. 36.
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treasurer, keeps the key, and derives the profit. If a
man commit a great sin, a penance is imposed. This
penance can by no means be pardoned or remitted,
unless complete satisfaction is made some other way.
But as they pretend some other men have performed
more good works, and suffered more penances and
punishments than were due to their own sins; there
fore, the supererogatory works and sufferings per
formed by them may be granted to others, on suing
them out in the Pope's chancery. One man has done
more than was required, and another man is unwilling
to do so much; therefore, what the one party has to
spare, may be purchased by the party who has not
enough : so the excess of the one cures the defect
of the other. This blasphemous doctrine is the
source of immense wealth, not only to the Pope
himself, but to every priest in that Church. It lays
the priesthood under the temptation of encouraging
men to sin, that they may the more readily drain
their purses.
But the law of God is perfect, and requires us to
do every good work. We are commanded “to love
God with all our souls, and with all our strength,”
Luke, x. 27. How should a man be more perfect than
the law of God, which is the exact rule of all perfec
tion? It proposes God himself as a pattern to us in
doing well : “Be ye perfect, even as your Father,
which is in heaven, is perfect,” Mat. v. 48, Man is
so far from being so good as he ought to be, that he
is unable to fulfil all that it is his bounden duty to do.

OF SUPEREROGATION.
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We are taught by our Saviour to pray daily that our
trespasses may be forgiven. This cuts up superero
gation by the root; because it is absurd to suppose
that a man is at the same time a debtor and a supere
rogator. The Pharisee in the temple was a superero
gator. He boasted of his mighty works, and despised
the penitent publican. But our Saviour assures us
that the publican was pardoned, while the other was
not. And, as if to guard against the doctrine of
merit, he adds to the parable—“For every one that
exalteth himself shall be abased, and he that humbleth
himself shall be exalted,” Luke, xviii. 14. All our

gifts and graces are of God. Is there, then, any
merit in receiving such great gifts as he daily bestows
on us? If we employ the talents which have been
bestowed upon us to the best advantage, is it more
than our duty? No man, Christ excepted, ever did
his whole duty. We are all sinners and unprofitable
servants. He accuses even the angels of folly. The
greatest saints, not excepting the man after God's own
heart, were sinners, and confessed themselves to be

such. Jacob said he was not worthy of the least of God's
mercies. Job, who was a perfect man, and had none
like him on the earth, said, “I abhor myself, and
repent in dust and ashes.” Daniel, who stopped
the mouths of lions, confessed his sinfulness.

St

Paul, the great apostle who was caught up to the
third heaven, said of himself, that he was “the chief
of sinners. *”

But what can be more decided than
* Leslie's Case Stated.
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our Saviour's own words : “So likewise ye, when ye
shall have done all those things which are commanded
you, say, We are unprofitable servants, we have done
that which was our duty to do,” Luke, xvii. 10.
How is it possible to do more than our duty, if we
are unprofitable, even after we shall have done all that
we are commanded ? For whatever good we do, it is
God’s command to do it. If I pray without ceasing;

if in every thing I give thanks, 1 Thess. v. 17, 18–
if I sell all I have, and distribute to the poor,
Luke, xviii. 22– if I deny myself, take up my
cross, and follow Christ, Mat. xvi. 24 - if I am
faithful unto death, Rev. ii. 10,—it is no more than

I am commanded to do. It is, therefore, beyond
contradiction that we can do no good thing but what
we are commanded to do.

If it is God’s will to

command, it is our duty to obey. The labourer who
entered the vineyard at the eleventh hour, received
his penny as well as he who bore the whole heat
and burden of the day. It therefore appears, that
when we have borne the heat of the day—the heat
of temptations—of afflictions—of persecutions—we

have done no more than it was our bounden duty to
do, – we are still unprofitable servants. It is impos
sible for any man to do more good works than are
commanded. No work is good but what is com
manded; and it is only a good work because it is
commanded.

It is the command of God that is the

foundation of all duty; and what is the foundation
of duty to us, is the ground of acceptance with Him.
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There is nothing, therefore, that God will accept as
good from us, but what he has commanded. If
voluntary works, which the Romanists call works of
supererogation, are commanded, it is our duty to
perform them; consequently they are not superero
gatory. If they are not commanded, it is our duty
not to perform them : their performance would be
sin. It is impossible to do more good works than it
is our duty to do, because, what is not our duty,
cannot be good works. The prophet reproves the
Jews of his day for their supererogatory works :
“Who hath required these things at your hands?”
Isaiah, i. 12. They multiplied their fasts and un
commanded sacrifices. These were rejected: “Bring
no more vain oblations; incense is an abomination

unto me; the new moons and sabbaths, the calling
of assemblies, I cannot away with ; it is iniquity,
even the solemn meeting,” ver, 13. To do works of
supererogation is to make the doers co-partners with
Christ, in making satisfaction for the sins of others.
This is adding blasphemy to their sin. It debases
the merits of Christ, and exalts their own.

It makes

the sins of finite creatures of equal value with the
blood of our Saviour. One mere man cannot satisfy
for the sins of another. At the day of judgment it
will not be the good works of another man, but our
own, that will be accepted, through the merits of
Christ. In that awful hour “every man shall bear
his own burden,” Gal. vi. 5. “Every man shall
receive his own reward according to his own labour,”
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2 Cor. v. 10. And, “We must all appear before the
judgment-seat of Christ, that every one may receive

the things done in his body, according to what he
hath done, whether it be good or evil,” 1 Cor. iii. 8.
The father shall not be punished for the son's iniquity,
nor the son rewarded for his father's piety, Ezek. xviii.
What then becomes of the works of supererogation ?
What will the cheating priest, and the cheated lay
man do, when he finds that the best of men—even

Noah, Daniel, and Job—shall only deliver their own
souls? The sins of other men will not affect him

who lives and dies in holiness; neither will the

holiness of others profit him who lives and dies in
sin. Many have done and suffered much, even to
death, for Christ's sake, of whom the world was not
worthy; but it is neither their torments nor their
virtues which will satisfy for the sins of another's
life. It is Christ alone who has made satisfaction for
the sins of the whole world.*

What he did was of

merit, not of duty : what we do is of duty, not of
merit. A clear refutation of works of supererogation
may be drawn from the parable of the Ten Virgins.
The five wise virgins had no oil, grace, or works
to spare to the foolish five : they required them all
for themselves.

And so shall the best of us.

* Welchman's Notes; Beveridge's Exposition.
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ARTICLE XV.--OF CHRIST ALONE witHouT SIN.

I. Christ, in the truth of our nature, was made like unto us

in all things, sin only except; from which he was clearly
void, both in his flesh and in his spirit. He came to
be the Lamb without spot, who, by sacrifice of himself
once made, should take away the sins of the world; and
sin, as St John saith, was not in him. II. But all we,
the rest, although baptized, and born again in Christ, yet
offend in many things; and if we say we have no sin, we

deceive ourselves, and the truth is not in us.
I. Christ did not lay aside his divine nature when
he assumed the human.

He assumed the human

nature into the divine, not as corrupted by sin, but
pure as at first created. He assumed the perfect
nature of man in the womb of his mother in time, as

he possessed the perfect nature of God from eternity.
He was, therefore, made like unto us in all things,
sin only excepted. In flesh and spirit we are naturally
full of sin; but he was clearly void of sin, both in
flesh and spirit. He came to be a Lamb without

spot, to take away the sins of the whole world.
“He needed not daily, as those high priests, to
offer up sacrifice, first for his own sins, and then for
the people's,” Heb. vii. 27. “In him,” says St John,
“is no sin,” 1 John, iii. 5.

As sin did not live in

him, neither did he live in sin. “Which of you,”
said he himself, “convinceth me of sin P" John, viii.

46. And St Peter says, he “did no sin, neither was
guile found in his mouth,” 1 Peter, ii. 22. As God,
h
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he was infinitely opposed to sin; as man, he was
perfectly void of it.
II. But although the Head be void of sin, yet
none of the members ever were, or shall be free from

it. Noah, Daniel, and Job, are called righteous,
and Zacharias was called blameless; that is, they
were comparatively so, according to the free and
undeserved favour of God. He accepts of the willing
mind, instead of perfect obedience. According to
what a man hath he is accepted, and not according
to that he hath not. Though we be born again, and
our original sin washed away in the water of baptism,
nevertheless sin dwells in us, and we are guilty of
sin. If any man says he is not a sinner, he sins in
saying so. “If we say that we have no sin, we
deceive ourselves, and the truth is not in us,”
1 John, ii. 8. From the fountain of sin in our

hearts the streams of sin are continually flowing out
in our lives. The best of men are imperfect—their
graces—their duties—their love—their charity –
are all imperfect. So far, therefore, as grace and

duty are imperfect in us, so far is sin and iniquity
to be acknowledged by us. In heaven only will our
graces and duties be perfect, the perfection of grace
being the crown of glory. The best of men must
own that whilst on earth he has sin as well as grace.
He cannot have grace without sin till he reach
heaven. None but Christ was ever so holy as not
to be sinful.

Christ alone was without sin.”

* Welchman's Notes; Beveridge's Exposition.
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ARTICLE XVI.-OF SIN AFTER BAPTISM.

I. Not every deadly sin, willingly committed after Baptism,
is sin against the Holy Ghost, and unpardonable.—II.

Wherefore the grant of repentance is not to be denied to
such as fall into sin after Baptism. After we have received
the Holy Ghost, we may depart from grace given, and fall
into sin, and, by the grace of God, we may rise again, and
amend our lives; and therefore they are to be condemned
which say, They can no more sin as long as they live here,
or deny the place of forgiveness to such as truly repent.

I. Every sin is in its nature deadly, since “the
wages of sin is death.” Every sin is committed
against the Holy Ghost, as well as against the
Father and the Son. But all sins are pardonable
on sincere repentance. “Wherefore I say unto you,
all manner of sin and blasphemy shall be forgiven
unto men,” Mat. xii. 31.

Our Saviour, however,

excepted one sin, which he emphatically called “the
sin against the Holy Ghost.” Of which sin, St
Jerome says, “they are only guilty, who, though
in miracles they see the very work of God, yet
slander them, and say that they are done by the
Devil; and ascribe to the operation of that evil spirit,
and not to the divine power, all those mighty signs
and wonders which were wrought for the confir
mation of the gospel.” Mr Skinner says, that all
* Ad Marcellam.
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commentators are agreed that this sin “was of a
nature peculiarly atrocious, being fraught with danger
peculiar to the circumstances and the opportunities of
the early ages of Christianity; to which circumstances
after times are not exposed, and with which oppor
tunities they are not blessed. Hence it is most
warrantably concluded, that the harsh doctrine drawn
from this declaration, and from the Apostle's denun
ciation, (whatever may have been the import of them,
so long as the circumstances and opportunities enjoyed
by these early ages existed) is now, on no account,
to be extended beyond its original design, or to be
applied to the deviations and backslidings, incident to
human nature, in the very best of Christians.” These
sentiments agree with what Bishop Tomline has
expressed in his exposition of this sin. He sums up
the whole of his reasoning as follows:– “Thus, it
appears that the sin against the Holy Ghost consisted
in finally rejecting the gospel as preached by the
Apostles, who confirmed the truth of the doctrines
which they taught, ‘by signs and wonders, and divers
miracles, and gifts of the Holy Ghost.’ And it was
unpardonable, because this was the consummation of
the proofs afforded to the men of that generation of
the divine mission of Christ. This sin was manifestly
distinct from all other sins : it indicated an invincible

obstinacy of mind—an impious and unalterable deter
mination to refuse the offered mercy of God.”f
* Skinner's Works, vol. i. 339.

+ Elements of Christ. Theology, vol. ii. p. 292.

AFTER BAPTISM.

89

II. Sin willingly committed after baptism, is there
fore not the unpardonable sin against the Holy Ghost.
All manner of sin, both before and after baptism, ex
cept this sin, shall be forgiven to such as truly repent,
turn from their wickedness, and believe on him that

died for them. There is not any sin whatever, but is
a sin against the Holy Ghost as God. Yet every sin
is not unpardonable. “Wherefore the grant of repen
tance is not to be denied to such as fall into sin after

baptism.” If God will pardon sins after baptism, it
must be sinful in man to deny the grant of repentance.
“Brethren, if a man be overtaken in a fault, ye which
are spiritual, restore such an one in the spirit of
meekness; considering thyself, lest thou also be
tempted,” Gal. vi. 1. Ignatius says, “The Lord
pardons all such as repent, if they repent with due
regard to the Unity of God, and to their communion
with the bishop.” Again, Clement of Alexandria
says, “The doors are open to every one who in
truth, and with his whole heart, returns to God; and

the Father most willingly receives a son that repents.”
A man who has received strength to rise from sin to
grace, may fall from grace to sin. “A just man falleth
seven times and riseth up again,” Prov. xxiv. 16.
Although a man may fall from grace to sin, yet he
may rise again from sin to grace, repent of his former
sins, and reform his future life. The promise of pardon
to repentance rises in general terms. If a man confesses
his sins to God, he is faithful and just, and will forgive
* Epist. ad Philadelph.
h 2
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him his sins. The cases of David, Peter, and many
others, are examples of this. Our Saviour tells us
that “there is joy in the presence of the angels of
God, over one sinner that repenteth,” Luke, xv. 10.
Since God is ready to pardon repenting sinners, the
Church should likewise be ready. “Sufficient to such
a man is this punishment, which was inflicted of many.
So that contrariwise, ye ought rather to forgive him,
and comfort him, lest perhaps such an one should be
swallowed up with over much sorrow. Wherefore,
I beseech you, that you would confirm your love to
him,” 2 Cor. ii. 6. The case of Simon Magus clearly
shews that the place of repentance is not to be denied
to the greatest sinner. St Peter admonished him to
repent, “and pray God that perhaps the thought of
thy heart may be forgiven thee,” Acts, viii. 22.
Peter, therefore, did not deny to him the place of
repentance. But Christ did not deny Peter himself
the place of repentance after his denial of him. He
turned, and looked graciously and compassionately
upon him. We are commanded in Scripture to repent;
but what would be the use of repentance if its place
were denied ? It were vain to repent of sins, if sins
were not to be pardoned. A just man may sin; may
fall from grace given, and yet may rise again. His
rise must be by repentance. If he repents and con
fesses his sin, “God is faithful and just to forgive us
our sins, and to cleanse us from all unrighteousness,”

1 John, i. 9. The best of men are more or less guilty
of sin after regeneration. If, therefore, every sin after

-
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baptism were unpardonable, the best of men must be
condemned. But such is contrary to Scripture, and
the express declaration of this article. We have our
blessed Lord's assurance, that “all manner of sin and

blasphemy shall be forgiven unto men.” And, there

fore, we conclude, that “every deadly sin willingly
committed after baptism, is not the sin against the
Holy Ghost and unpardonable.”
ARTICLE XVII.—OF PREDESTINATION AND ELECTION.

I. Predestination to life is the everlasting purpose of God,

whereby (before the foundations of the world were laid,)
he hath constantly decreed by his counsel, secret to us, to
deliver from curse and damnation those whom he hath

chosen in Christ out of mankind, and to bring them by
Christ to everlasting salvation, as vessels made to honour.
II. Wherefore they which be endued with so excellent a
benefit of God, be called according to God's purpose, by his
Spirit working in due season; they through grace obey the
calling; they be justified freely; they be made sons of God
by adoption; they be made like the image of his only
begotten son Jesus Christ; they walk religiously in good
works, and at length, by God's mercy, they attain to ever
lasting felicity.
III. As the godly consideration of Predestination, and our
Election in Christ, is full of sweet, pleasant, and unspeak
able comfort to godly persons, and such as feel in them
selves the working of the Spirit of Christ, mortifying the
works of the flesh, and their earthly members, and drawing

up their mind to high and heavenly things, as well because
it doth greatly establish and confirm their faith of eternal
salvation, to be enjoyed through Christ, as because it doth

fervently kindle their love towards God; so, for curious and
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carnal persons, lacking the Spirit of Christ, to have conti
nually before their eyes the sentence of God's Predestina
tion, is a most dangerous downfall, whereby the devil doth
thrust them either into desperation, or into wretchlessness
of most unclean living, no less perilous than desperation.
IV. Furthermore, we must receive God's promises in such
wise as they be generally set forth to us in Holy Scripture;
and, in our doings, that will of God is to be followed,
which we have expressly declared unto us in the Word of
God.

I. This abstruse doctrine was not a subject of
controversy during the three first centuries. The
Fathers were then occupied with fortifying their fol
lowers against idolatry and heresy. It was the Pela
gian heresy in the fourth century, which engendered

this unprofitable dispute. The Pelagian heresy was
opposed to the doctrine of grace, and roused the
opposition of Jerome and Augustine. “Thus it was,”
says Mr Skinner, “in the management of the Pelagian
controversy, that the word ‘Predestination seems to
have been slipped in, to guard against the extravagant
liberty which the Pelagians impiously asserted; in
corroboration of which opinion, Tiro Prosper affirms,
‘that the new heresy of the Predestinarians had arisen
from misunderstanding Augustine's books.’” Pre
destination is, however, a Scripture word. Like many
other things in the Scriptures, it is spoken after the
manner of men. Our capacities cannot comprehend
the nature of God.

We cannot conceive a duration

without past, present, or to come.

All things are

* Skinner's Theol. Works, vol. i. 385.
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present with him. He is eternal, and dwells in eter
nity, but we can only speak and think of time. There

fore, whenever the Scriptures attribute fore or after
to God, it is spoken to our capacities. God knows
all things, but he fore knows nothing, because all
things, past, present, and to come, are present with
him. He ordains, but he does not fore ordain any
thing. But we, who speak in time, must use these
words, because they are according to our capacities.
The perplexities connected with the word Predesti
nation would cease, were we to use it, and some other

Scripture expressions, with the words as if prefixed.
As if he repented—as if he grieved—as if he predesti
nated—as if there were a past or a future in him—as
if he had chosen us by name and passed an irresistible
decree, which neither time nor accident should ever

alter.

Inattention to this manner of speaking has

produced the absurdities which follow the strict and
literal sense of the word. Strictly speaking, Predesti
nation supposes a time past in God, and a decree
already past, respecting things to come with God.
Such a decree, which is supposed to be past, takes
away free will; otherwise the will of man might dis

appoint the divine decree.

All the promises and

threatenings of Scripture, the assurances that God
delighteth not in the death of a sinner, and his ear
nest invitations to repentance, clearly evince that we
are possessed of free will. “Let us understand God's

predestination (as his repenting) to be a word ad
captum, not to be strictly and philosophically inquired
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into, and consequences drawn from it, but to look
to the general import and meaning of it; and there
we understand the firmness of God's promises, and of
his covenant made with us in Christ, impossible to be
frustrated, as if decreed in time past, even from eter
nity; but the decree of God being only present, for
that there is no past or future in him, we take the
expression only ad captum, and see no future infrac
tion upon our free will from the predestination of
God. The whole difficulty being as to the time of
fore and after, which we are sure is not, nor cannot
be in God.”

The Calvinistical scheme of predestination makes
God the author of sin. It makes him arbitrarily
condemn men to eternal flames, for sins which he had

put it out of their power to avoid. Men seem, by
the Calvinistical scheme, to have been created for no

other purpose than to be eternally tormented. It
blasphemously represents the Father of mercies, and
of infinite goodness, in the most cruel and odious
light. It makes the very Fountain of mercy to be
more cruel than the devil himself. God is justice,
but there is nothing of cruelty in his nature. He
punishes in justice, as the supreme judge of the

world; but there would be no justice in depriving
us of our will, so as to put it out of our power to
avoid sin.

will.

A man cannot sin, unless he has free

Sin is the inclination of the will to evil, and
* Leslie's View of the Times, vol. iv. 32, 33.
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not to good. But if a man has no power of his will, he
can neither do good nor evil of himself. He is, in
consequence, neither entitled to reward, nor obnoxious
to punishment. “What a jest,” says Leslie, “would
it be in you, if you should pretend to argue with me,
to promise or threaten, to persuade me to do such a
thing, if you knew beforehand that it was impossible
for me to do it? Suppose you should tie me hand
and foot, throw me into a prison, and lock the doors
fast upon me, then set fire to it, and preach to me in at
the window, and use most pathetical exhortations to
me to come out, and why would I stay there to be
burned ? and should swear to me, as I live I don't

desire your death, nor have any pleasure in it; and
should promise me great rewards if I would come
out : would not this be insulting my misery, and the
greatest aggravation of cruelty that is possible to be
imagined? Yet this is the notion these rigid
Calvinists would have us to entertain of the goodness
of God, of all his gracious promises, and of his
threatenings to us, if we forsake not our iniquities, and
deliver ourselves out of that prison and bondage of
sin, into which we had cast ourselves by our habitual
wicked courses.”* By his rebellion against God,
man fell from his first estate.

He was, in conse

quence, unable to deliver himself from the dominion
of sin, or from the prison of death, to which he was
doomed. But Christ entered into that prison, in our
* View of the Times, vol. iv. pp. 28, 29.
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nature and in our stead, and made full satisfaction for

all the sins of our nature. All men may apply this
satisfaction to themselves, by a lively faith, and sin
cere repentance for their actual sins." He opened
the prison doors, and preached deliverance to all who
would accept of his salvation. He assists the willing
with his grace, to help their infirmities in all their
actions. It is his grace which enables us to think
good thoughts, and do good actions. Although all
the glory is deservedly due to him, yet there is some
thing remains for us to do. We must work with him,
because he works in us, to will and to do. Although
our working will of itself produce no good thing, yet

it prepares our hearts to receive the grace of Christ.
This corresponds with St Paul's words, He that

planteth is nothing, nor he that watereth, but God
only that gives the increase.* God has delivered
Christians from the curse of the law, being made a
curse for us, Gal. iii. 10.

Christians are also a chosen

people; “elect according to the foreknowledge of
God the Father, through sanctification of the Spirit
unto obedience, and sprinkling of the blood of Jesus
Christ.”
II. Those who conform to the conditions of the

gospel dispensation, are made partakers of its bene
fits. They are assisted by the influence of God's
Holy Spirit. Their imperfect endeavours are accepted
through his free and voluntary offer of pardon and
* Leslie, vol. iv. pp. 29, 30.
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justification. “In whom we have redemption through
his blood, the forgiveness of sins, according to the

riches of his grace,” Eph. i. 7. This article affirms
that we are made the sons of God by adoption.
“When the fulness of time was come, God sent forth
his Son, made of a woman, made under the law, that

we might receive the adoption of sons,” Gal. iv. 4, 5.
In baptism we are adopted into the family of God.
We, therefore, become the sons of God, heirs with
Christ, who is our elder brother, Titus, iii. 5–7. It

also asserts that we are made like the image of

Christ. “For whom he did foreknow, he did also
predestinate to be conformed to the image of his Son,
that he might be the first-born among many brethren,”
Rom. viii. 29. Christ was without sin. Baptism
washes away our original sin, and so we are made
like to his image. “For we are his workmanship
created in Christ Jesus unto good works, which God
hath before ordained, that we should walk in them,”

Eph. ii. 10. “In whom we have attained an inheri
tance, being predestinated according to the purpose
of him who worketh all things according to the
counsel of his own will,” Eph. i. 11. “Blessed be
God the Father of our Lord Jesus Christ, which,

according to his abundant mercy, hath begotten us
again unto a lively hope, by the resurrection of Jesus
Christ from the dead, to an inheritance incorruptible
and undefiled, and that fadeth not away, reserved in
heaven for you,” I Peter, i. 8, 4. The following
I
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remarks of Mr Pyle, in his preface to the Epistle to
the Romans, place this subject in so clear a light,
that I shall transcribe them here. “The errors and
vain disputes that have arisen, in the latter ages of
Christianity, concerning faith and works, justification
and sanctification, election and reprobation, that have
distracted the minds of many Christians, have pro
ceeded from applying particular phrases or passages
in the epistles to particular persons, which originally
referred to the state and condition, not of particular
persons, but of whole churches in their collective
capacity. Thus the body of heathens, while in their
heathen state, are called aliens, strangers, enemies to
God, &c.; but such of them as were converted, (the

churches to whom the apostles wrote,) are styled no
longer strangers, but of the household of God, a
chosen or elected generation, a royal priesthood,
justified, sanctified, saints, &c. So the major part of
the Jewish nation, who obstinately rejected the gospel
of Christ, instead of being any longer the holy nation,
the people of God, are called the vessels of wrath,
fitted, by their own obstinacy, for destruction, repro
bate; while the believing Jews became vessels of
mercy, fore-ordained, predestinated, to be called into
the kingdom or covenant of the gospel, chosen to
eternal life; which expressions mean no more, than
their having been offered the means and opportunities

of attaining to the future happiness of heaven, by
their knowledge and practice of Christ's religion.
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Their actual enjoyment of future happiness, depended
entirely on their virtuous obedience to the gospel;
on their diligence to make their calling and election
sure—that is, effectual to their salvation. No private
persons are ever mentioned in these writings, as elected
to eternal life, by any absolute decree of God. Paul
was a chosen vessel; but he was chosen as a proper
minister of Christ's gospel, to bear his name to the
Gentiles; his being chosen to the crown of life here
after, was the fruit of his earnest endeavours to keep
the faith, (his fidelity,) to finish his course, and of his
labouring abundantly. To take these expressions
otherwise, is to pervert the design of these writings.
It is this mistake that has diverted the minds of many
good men from attending to the more excellent parts
of these writings, the moral and weighty exhortations

given to Christians; and by puzzling them about
former controversies, that do very little, if at all, com
cern us now, have turned off their thoughts from the
great matters of the Christian law, which are most
easy to be understood, and requisite to be put in prac
tice.”* Predestination to life is not an irrespective
decree of eternal happiness to certain individual
Christians. It is the gracious purpose of God, before
the creation of man, to make an indiscriminate offer,
in his own good time, to all who shall embrace and

obey the Gospel, through the merits of Christ.
Predestination cannot be reconciled in any other
* Cited in Tomline's Elem. p. 309.
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sense with the attributes of God and

the free

agency of man. It is inconsistent with his infinite
goodness and mercy, to select arbitrarily, a deter
minate number, on whom to bestow the blessing

of eternal happiness, and consign all the rest to
eternal punishment. There is no proof in Scripture
that God decreed from all eternity, that some only
should be saved, or that he forces grace on some
men, and denies it altogether to others." Such an
arbitrary proceeding would be destructive to human
freedom, and repugnant to the divine perfections.
Let it be particularly noticed, that the grace of elec
tion only is asserted in this article. The severity of
reprobation is never once mentioned. There is not a
word of any being fore-ordained to misery. It speaks
only of those who are elected to salvation in bap
tism. The doctrine of predestination is a profound
abyss, too deep for human curiosity to pry into. +
III. It must be a source of inexpressible satisfac
tion, to consider that God will save all men who

believe and obey the gospel. “It is an encouragement
to depend upon the promised assistance of the Holy
Spirit; it fortifies them against the temptations to
fleshly lusts; it teaches them to set their affections
on things above; it strengthens their faith, and
animates their love towards God.

On the other

hand, the idea of God’s absolute and unconditional

predestination, is apt to hurry the presumptuous and
* Tomline's Elem. Christ. Theo. vol. ii. p. 305.
+ Welchman's Notes—Leslie's Works.
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wicked, who resist the influence of the Holy Spirit,
either into a state of gloomy despondency on the one
hand, or into a course of unbridled licentiousness on
the other.”*

The whole of this article is to be under

stood as the words are used in Scripture, as addressed
to our finite understandings. These expressions of
Scripture are, according to our capacities and manner
of speaking, “full of sweet, pleasant, and unspeak
able comfort to godly persons.” The assurance of
predestinarians is entirely imaginary. It is built
on decrees which they confess are secret to us... But,
says Leslie, “I thank God, my faith (which I have
learned in the Church of England) is this, that
Christ died for all mankind, and consequently for me
in particular. And I have his promise, which is an
infallible assurance, that if I believe and trust in that
complete satisfaction he has made for all my sins, and
truly repent of them, I shall be saved. And though
my faith be weak, that I say, Lord, I believe, help
thou mine unbelief; and my repentance is unworthy,

and fit to be repented of, and all my righteousness is
as filthy rags-yet I despair not, because the satisfac

tion made for my sins was performed by Christ in his
own person, wholly without me, in which I have no
share or part at all. I paid not, nor could pay one
penny of my debt, or make any satisfaction to infinite
offended justice; but my whole debt was paid by
my surety, and by him alone full satisfaction was
* Tomline's Elem. vol. ii. p. 311.
I 2
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made, who only could make it. And my faith is the
hand which reaches this medicine to me, and applies
it.

The virtue is not in the hand, but in the medi

cine. But the stronger the faith, the greater the
comfort. Therefore, Lord, increase my faith, and I
pray that my faith fail not. They who looked on the
brazen serpent were healed, yet some had better
sight than others. ‘Even so was the Son of Man
lifted up, that whosoever believeth in him should
have eternal life. Thus my faith is in Christ, but
not in my faith itself; and if I have but a grain of it,
as big as a mustard seed, the mountain of my sins
will be removed, and cast into the sea. If my faith

be well grounded, though weak; and my repentance
be sincere, though unworthy, I am upon Jacob's
ladder, and though upon the lowest step, yet in the
road to heaven. Some are upon a higher step, and
some upon a lower, but all are safe. This is my faith
and my assurance, and this is the reason and the
rock upon which it is built. But what reason can
any man give for his being elected by a secret decree,
which he knows not?

He fancies himself elected :

there can be no more of it—there can be no sure

mark of it on the principles of the predestinarians.
And what then could the apostle mean, (in their
sense,) by bidding us make our calling and election
sure ? Is not the decree of God sure without us?”*

IV. The promises of God are general and con
* View of the Times, vol. iv. pp. 36, 37.
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Every man's salvation depends on his

observance of the conditions of the covenant between

God and man.

Men are free agents: it is in their

power to perform, or not to perform, these conditions.
God knew from all eternity who would, and who
would not perform the conditions. There is here a
vast difference between this knowledge, and an irre
versible decree.* This knowledge does not interfere
with our free will; but an irreversible decree makes
man a mere machine, and fixes his fate whether he

do good or evil. But the Scripture teaches us that
“God so loved the world, that he gave his only
begotten Son, that whosoever believeth in him should
not perish, but have everlasting life,” John, iii. 16
“who will have all men to be saved, and come to the

knowledge of the truth—who gave himself a ransom
for all, to be testified in due time,” 1 Tim. ii. 4, 6.

We should believe God's promises in the general
terms, in which they are proposed in Scripture, and
make it our duty to embrace them; and not perplex
ourselves about decrees which, being secret to us, can
never be fathomed by us. “And behold a certain
lawyer stood up, and tempted him, saying, Master,
what shall I do to inherit eternal life? He said unto

him, What is written in the law

How readest thou?

And he answering said, Thou shalt love the Lord thy
God with all thy heart, and with all thy soul, and
with all thy strength, and with all thy mind, and thy
* Tomline's Elements.
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neighbour as thyself. And he said unto him, Thou
hast answered right; this do, and thou shalt live.”
Christ also said, “If thou wilt enter into life, keep
the commandments;” but if the eternal decree, which

puzzles so many, be true, to keep the command

ments would neither be possible nor profitable; and
all the promised blessings of the gospel would only
add to our misery. Do what we can, strive with ever
such agony to enter in at the strait gate; after all His
gracious assurance, we should find it irrevocably
shut ! Do not such sentiments “partake of the nature
of sin?” Without doubt, if we keep the command
ments, and strive to enter in at the strait gate,

We

shall find it open to receive us, with the gracious
welcome of, “Well done, good and faithful servant,
enter thou into the joy of thy Lord.”

ARTICLE XVIII.—OF OBTAINING ETERNAL SALVATION
ONLY BY THE NAME OF CHRIST.

They also are to be had accursed that presume to say, That

every man shall be saved by the Law or Sect which he
professeth, so that he be diligent to frame his life according
to that law and the light of nature. For Holy Scripture
doth set out untous only the name of Jesus Christ, whereby
men must be saved.

When our Saviour sent his Apostles to preach the
gospel to every creature, he said, “He that believeth
and is baptized, shall be saved; but he that believeth not
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shall be damned,” Mar. vi. 16. With this awful denun

ciation before our eyes, we can never place believers and
unbelievers on the same level. Salvation is promised
to them only that believe. Eternal condemnation is
denounced on those who do not believe. Those who

consider the gospel as useless, certainly deserve to be
anathematized.

In vain has Christ revealed it, in

vain did he command it to be preached to every
creature, if, when all is told, believers and unbelievers

are equally entitled to salvation.

It is not our busi

mess to determine how he will deal with those who

have never heard of the gospel. Charity requires us
to hope that such as live up to the best of their know
ledge will meet with a suitable reward. In heaven there
are many mansions. Among those who may, through
the merits of Christ, reach heaven, there will be great
differences of merit. For us to place the best of
Heathens on a level with even inferior Christians, is

very great presumption. There was not a greater
prophet among those that were born of women than

John the Baptist. Yet we have divine authority for
it, that the least in the kingdom of heaven is greater
than he, Luke, vii. 28. That is, a baptized Christian
is greater than even the best men under the Jewish
dispensation. How much more preferable, then, must
Christian men be than Heathens. Of all the religions

professed in the world, a council of the Church of
England has pronounced the Christian religion to be
the best, and the only way to eternal happiness. This
council has also decided, that “they are to be accursed
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that presume to say, that every man shall be saved
by the law or sect which he professeth, so that he be •
diligent to frame his life according to that law, and
the light of nature.” This article is opposed to what
is called “natural religion.” Let a man be never so
strict a Jew, Mahometan, or any other false religion,
he can only be saved by becoming a Christian. Though
many professing Christians may be condemned, yet it is
Christians only that can be saved. Many that profess
Christ may not be saved, yet those who deny Christ
are certain of being condemned. For, as this article
asserts, it is by Christ and him only that we can be .
saved.

This fundamental truth Christ has himself

asserted, “I am the way, the truth and the life: no
man cometh unto the Father but by me,” John, xiv. 6.
It is only by faith in Jesus Christ that we can come
to God. “He that believeth on him (Christ) is not
condemned, but he that believeth not is condemned

already,” John, iii. 18.

It is, therefore, certain that

unbelievers shall be condemned.

It is also certain

that all who believe on him and live in conformity,
shall be pardoned. There is no salvation promised
but through Jesus Christ. “Neither is there salva

tion in any other, for there is none other name under
heaven, given among men, whereby we must be saved,”
Acts, iv. 12. There is neither saint, nor angel, nor
Virgin Mary, in the world, whereby our sins can be
pardoned, our persons justified, and our souls saved
- but only Jesus Christ. “And this is the record,
that God hath given to us eternal life; and this life
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is in his Son. He that hath the Son hath life; and he
that hath not the Son of God hath not life,” I John, v.

11, 12. This article maintains that the only way to sal
vation is through Christ — that this is the instituted

means. It only declares that those deserve to be
amathematized, or held accursed, who deem all religions

to be matters of indifference, and as if God regards
all religions, whether true or false, alike.” “It is im

portant to observe,” says Bishop Tomline, “the exact
words used in this article, ‘that every one shall be
saved by the law or sect which he professeth, that is,
by virtue of his religion, whatever it may be, without
the merits of Christ. Let it not, therefore, be under
stood, that this article confines salvation to one sect

of Christianity, or that it excludes from the benefits
of Christ's incarnation all to whom the gospel has not
been made known.

It has no reference whatever to

the unhappy divisions which have always subsisted,
and still do subsist, among Christians; it only con
demns those who confound all religions, who make
revelation useless, and the grace of God of none effect,
by denying the necessity of believing the gospel when
it is proposed, and by asserting that everlasting happi.
ness would have been equally attainable if Christ had
not been born into the world.”f
* Welchman's Notes. Beveridge's Exposition.
+ Elements of Christian Theology.
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ARTICLE XIX.—OF THE CHURCH.

I. The visible Church of Christ is a congregation of faithful
men, in the which the pure Word of God is preached, and
the sacraments be duly ministered, according to Christ's
ordinance, in all those things that of necessity are requisite
to the same.

II. As the Church of Hierusalem, Alexandria, and Antioch,
have erred, so also the Church of Rome hath erred, not
only in their living and manner of ceremonies, but also in
matters of faith.

I. It is religion that makes a Church, and not a
Church that makes religion. The Church is to be
tried and discerned by religion, and not religion by
the Church. The visible Church is that which main

tains the religion of Christ. It professes its belief in
the Father, Son, and Holy Ghost. It baptizes its
members in the name of the Holy Trinity, and cele
brates the Lord's Supper as Christ has appointed.
The invisible Church consists solely of the saints.
The Church visible and invisible, both in heaven and

in earth, is but one and the same family. The invisible
is triumphant — the visible is militant. The former
consists of good only, the latter of both good and bad.
The Church which is crowned with glory in heaven
cannot be seen; but the Church established by grace
on earth is visible, and is the branch alluded to in this

article. It is here called a congregation. At the time
when this article was drawn up, the word congrega
tion signified what we now mean by Church. The
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Greek word ecclesia is sometimes used to signify an
assembly of any sort, and sometimes an assembly of
Christians met for the worship of God. It is also
used to denote the place where such assemblies meet.
In the old English translations of the Bible, the
word congregation was frequently used for what we
now call Church.

In this article, it is used in the

singular number; because, the visible Church consists
of many congregations, yet so as to be but one congre
gation or Church. Those many congregations are
all built on one foundation – are all members of one

head—and all agree in one faith. The human body
consists of many members, yet it is but one body.
The Church likewise consists of many congregations,
yet it is still but one Church. Every one of these
congregations is, however, a particular Church, 1 Cor.
j. 2.

We read of the Church of God which is at

Corinth — the seven Churches which are in Asia—

the Church of Ephesus—of Smyrna—of Pergamos—
of Thyatira— of Sardis — of Philadelphia — of Lao
dicea, Rev. ii.; and that St Paul went through
Syria and Cilicia confirming the Churches, Acts, xv.

41.

These are the Churches of particular cities or

districts, in which there were many congregations.
But St Paul sometimes calls particular families
Churches.

He salutes the Church that is in the

house of Priscilla and Aquila, Rom. xvi. 5: the
Church in the house of Nymphas, Col. iv. 15; and
in the house of Philemon, Phil. ver. 2. Although all
these be particular Churches, yet being all governed
K
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by one head, and holding one faith, they make but
one Catholic or universal Church. They are all but
the one visible Church spoken of in this article.

But though the visible Church be a congregation,
yet every congregation of which it is composed is not
the visible Church.

“The visible Church is a con

gregation of faithful men;” that is, of such men as
profess faith in Christ : so that all that do profess
true faith in Christ are of the visible Church. In the

Creed, the Church is called “the Holy Catholic
Church,” although all its members be not really holy

– really saints — really believers in Christ. Christ
himself compared his visible Church to a floor where
there was both wheat and chaff, Math. iii. 12.—to a

field where tares and wheat were mingled - to a net
full of good and bad fish- to Noah's ark containing
clean and unclean beasts.

In the Church militant

there are sinners as well as saints.

But it is in the

Church triumphant alone where there are only saints.
Faithful men are, therefore, here to be understood as

those only who profess holiness and faith, and belong
to the visible Church, though they be not all really
faithful or holy. It is the outward profession of faith

in Christ that entitles us to Church membership on
earth; but it is only the inward possession of Christ
by faith, that will entitle us to communion with the
Church invisible in heaven. It is plain, from the
constant practice of the Church in all ages, that the

Church is a congregation of faithful men,—that is,
such as profess faith in Christ. The Church has never
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admitted any into communion with it, but such as
have, either by themselves or sureties, made a profes
sion of the Catholic faith.

When three thousand

were converted by St Peter's first Christian sermon,
we read that they were baptized, Acts, ii. 41. They
first received his word, and believed, before they were
baptized. None were baptized but such as did receive
his word. The Church must therefore be a congre
gation of faithful men, for none but faithful men can
be made members of it. None but those who profess
faith in the Holy Trinity by their sponsors are ever
admitted into the Church by baptism. Therefore, the
Church is a congregation or society of faithful mem
bers. It is a society which is spread over the whole
earth. But though a congregation of faithful men
meet together, yet they are not a Church, unless “the
pure word of God is preached, and the sacraments
be duly administered according to God's ordinances
in all those things that of necessity are requisite to
the same.” The due administration of the sacraments

must be by a duly authorized minister,-Baptism, “in
the name of the Father, and of the Son, and of the

Holy Ghost,” Math. xxviii. 19.; the Lord's Supper,
agreeable to Christ's institution, Math. xxvi. 26, 27.
1 Cor. xi. 23–25. Men shew their faithfulness and

constancy by “continuing steadfastly in the Apostles'
doctrine and fellowship, and in breaking of bread,
and in prayer,” Acts, ii. 42. There can be no Church

without bishops and priests. Without them, the word
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can neither be rightly preached, nor the sacraments
duly administered."
II. Christ promised to be with his Church always.

He will always therefore preserve a true Church some
where. But he nowhere promised to make it, or any
branch of it, infallible. So far from it, he said that at

some period he should not be able to find faith on
the earth. This article declares, that the three great

patriarchates of Jerusalem, Alexandria, and Antioch,
have erred. But their chief design seems to have been
levelled at the Church of Rome, which has erred more

egregiously than them all. No other Church, ancient
or modern, has ever clinched their errors with the

blasphemous assumption of infallibility. The Church

universal will constantly maintain and hold the truths
'delivered in the gospel, and so may be called infallible;
but that the Church of Rome, or any other particular
Church, is infallible, this article expressly denies.
The Church of Rome has rendered all her corruptions
incurable, by her pretensions to infallibility. She
has never, however, notwithstanding her infallibility,
determined where this divine attribute is settled.

Bellarmine, and some others, place it in the person
of the Pope, because he is St Peter's successor, and,
as they say, heir of all the promises made to him.
They extend this attribute both to matters of faith
and practice. Some of their writers allow the Pope
* Welchman’s Notes.

Beveridge's Exposition.
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himself to be infallible, only when he is in cathedra,
but even in this they are not agreed. Some say,
he is in cathedra in the conclave; while others, again,
only in a general council.

Some have maintained

that the infallibility lies in a council. On this sup
position, they assert that a council is superior to the
Pope, and may depose him. The councils of Con

stance and Pisa reduced this theory to practice, by
deposing three popes, who all claimed infallibility at
the same time. Others, again, have rejected all these

infallible hypotheses, and say that it lies in a pope
and council together.

Again, their great men have

differed among themselves, to what the infallibility
extends. Some say, it extends to matters of practice
only; others, both to faith and practice. Therefore,
till they can adjust these points, they must drop their
blasphemous claim, which includes also omnipotency.
Even their own historians have informed us of the

infamous and profligate lives of the popes. They
were erroneous in their principles, as well as in their
practices. They have been the universal instigators
of rebellion, which, in Scripture, is declared to be a
damnable sin; “For rebellion is as the sin of witch

craft, and stubbornness is as iniquity and idolatry,”
1 Sam. xv. 28. They have repeatedly deposed kings,
and placed usurpers on their thrones. They have
absolved subjects from their oaths of obedience.
Six successive popes joined in the league against the
king of France, which was made an invincible argu
ment in favour of the rebellion.
K 2
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of one pope and council opposing and repealing the .
acts of other popes and councils. Which, therefore,
is the infallible party? Eleutherius and Victor both
fell into the heresy of Montanus. Marcellus renounced
the faith of Christ, and sacrificed to idols.

Liberius

and Felix adopted the Arian creed, which denies the
divinity of Christ and the Holy Spirit. Zosimus was
a Pelagian heretic. Vigilius adopted successively
four different heresies. At length, the Roman Church
became a most loathsome sink of the grossest errors;
and at this moment, with all her infallibility, she is
both heretical and idolatrous.

-

. The Council of Trent enacted, under the most
horrid curses, the standard doctrines of the Church of

Rome. It began in 1545, and concluded its sittings
in 1563. The convocation which drew up the English
Confession of Faith, sat in 1562. These two councils,
therefore, sat and concluded at the same time on their

different doctrines.

The English convocation con

cluded on truth, while the Tridentine Council decided

on monstrous heresies.

The following comparison

will justify the truth of what we have called truth and
heresy.

-

We do not acknowledge the Apocrypha to be
canonical Scripture, Art. vi. But the Council of Trent
says, “This synod thought good to write down to
this decree, an index of the holy books, lest any one
should doubt which they are, that are received by
this Council. Now they are the underwritten. (Here
:follows the names of the Apocryphal books.) But if
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any one doth not receive all these books with every
part of them, as they used to be read in the (Roman)
Catholic Church, and as they are contained in the
vulgar edition, for holy and canonical, and shall
knowingly contemn the aforesaid traditions, let him
be accursed.” Concil. Trid. Sess. 4.

\

The English Confession says, that original sin is
the fault and corruption of every man, none excepted,

Art. ix. But the Romanists say, “This synod declares
it is not their intention to comprehend the blessed
and unspotted Virgin Mary, the mother of God, in
this decree, where it treats of original sin.” Sess 5.
We say, that we are justified by faith only, Art xi.
They say, “If any one say that a sinner is justified
by faith only, that he so understand that nothing else
is required to attain the grace of justification, and
that it is no ways necessary that he should be pre
pared and disposed by the motion of his own will,
let him be accursed.”

Sess. 6, can. 9.

We say, works before justification have the nature
ofsin, Art. xiii. But they say, “If any onesay that all the
works which are done before justification, howsoever
they are done, are truly sins, or deserve the hatred of
God; or by how much the more vehemently a man
strives to dispose himself for grace, by so much the
more grievously doth he sin: let him be accursed.”
Sess. 6, can. 7.

We say, Christ was alone without sin. But they
say the Virgin Mary was also without sin, “If any

one say, that a man being once justified can sin no
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more, nor lose his grace, and therefore he who falls

and sins was never truly justified ; or, on the con
trary, that he can avoid through his whole life all

venial sins, unless by a special privilege from God,
as the Church holdeth concerning the blessed Virgin,
let him be accursed.” Sess. 6, can. 23.

We say, that the Romish doctrines of purgatory,
pardons, adoration of images and relics, invocation of
saints, is a fond thing, vainly invented, and grounded
upon no warrant of Scripture, but rather repugnant
to the word of God, Art. xxii. But they say, “Seeing
the Catholic (that is, the Romish Church) taught by
the Holy Ghost out of the holy Scriptures, and the
ancient tradition of the Fathers in holy councils, and

last of all, in this general synod, hath taught that
there is a purgatory, and that souls there detained
are helped by the suffrages of the faithful, but princi
pally by the sacrifices of the acceptable altar; this

holy synod commands the bishops that they would
diligently study, that the sound doctrine concerning

purgatory delivered from the holy fathers and sacred
councils, be by Christ's faithful people believed, held,
taught, and preached every where,” Sess. 25. “This
holy synod commands all bishops, and others, that
have the charge and care of teaching, that, according
to the use of the (Roman) Catholic and Apostolic
Church, received from the primitive times of the
Christian religion, and the consent of the holy
fathers, and the decrees of sacred councils, especially
concerning the intercession of saints, the honour
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of relics, and the lawful use of images, they dili
gently instruct the faithful, teaching that the saints
reigning together with Christ do offer up their prayers
to God for men, and that it is good and profitable
simply to invocate or pray unto them, &c. And that
the body of the holy martyrs, and others that live
with Christ, are to be worshipped, &c. And also that
images of Christ, the God-bearing Virgin, and other
saints, are to be had and retained, especially in
churches, and that due honour and veneration be

given them.” “But if any one teach or think any
thing contrary to these decrees, let him be accursed.”
Sess. 25.

We say, that it is contrary to the word of God to
have public worship in an unknown tongue, Art. xxiv.
But they say, “If any one say, that the custom of the
Church of Rome, whereby part of the canon and
words of consecration are uttered with a loud voice,

is to be condemned, or that the mass ought to be
celebrated only in the vulgar tongue, or that water
ought not to be mixed with the wine that is to be
offered in the cup, or that it is contrary to Christ's
institution, let him be accursed.”

Sess. 22, can. 9.

We say, there are but two sacraments, Article xxv.
But they say, “If any say that the sacraments of the
New Law were not all instituted by Jesus Christ our
Lord, or that there are more or less than seven — to

wit, baptism, confirmation, the eucharist, penance,

extreme unction, orders, and matrimony, or that any
of these seven is not truly and properly a sacrament,
let him be accursed.”

Sess. 7, can. 1.
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We say, transubstantiation is repugnant to Scrip
ture, and overthroweth the nature of a sacrament.
But they say, “Because Christ, our Redeemer, said,
that that which he offered under the shape of bread
was truly his body, therefore it was always believed
in the Church of God; and, last of all, this holy
synod doth now declare it, that, by the consecration
of bread and wine, is made the changing of the
whole substance of the bread into the substance of

the body of Christ, our Lord; and of the whole
substance of the wine into the substance of His

blood; which change is fitly and properly called by
the Holy (Roman) Catholic Church, Transubstan
tiation.” Sess. 3, can. 4.

We say, the sacrament of the Lord's Supper is
not to be worshipped, Art. xxxviii. But they say,
“There is, therefore, no place of doubting left, but
that all the faithful of Christ, according to the custom
always received in the (Roman) Catholic Church,
should give, to this most holy sacrament, in the
adoration of it, that worship of service which is due
to the true God.”

Can. 5. and 6.

We say, the cup of the Lord is not to be denied
to the laity, Art. xxx. But they say, “If any one say
that, from the command of God, and the necessity of
salvation, all and every believer in Christ ought to
receive both kinds of the most holy sacrament of the
eucharist, let him be accursed.”

Sess. 21, can. 1.

We say, the sacrifices of masses are blasphemous
fables, and dangerous conceits, Art xxxi. But they
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say, “If any one say that, in the mass, there is not a
true and proper sacrifice offered to God, or that to
be offered is nothing else but for Christ to be given
to us to eat, let him be accursed.”

Sess. 22, can, 1.

There are many other things in which the Church
of England, on the sure foundation of Scripture,
bears testimony against the Roman apostacy. Brevity
will not admit of more comparisons; but these may
comprehensively shew how far apart we are from
the blasphemies of that most corrupt and idolatrous
Church, We may, therefore, conclude, that the
Church of Rome has erred—has apostatized, both
from the faith and practice of the Church Catholic ;
and that, if she denies it, she adds this to her many
other errors. But what errors and heresies may we
not look for in a Church which places the fables of
tradition above the Scripture. In the year 1825
Leo XII. denounced the word of God as deadly
pastures, and as the gospel of the devil/
ARTICLE XX.—OF THE AUTHORITY of THE CHURCH.

I. The Church hath power to decree rites or ceremonies, and
authority in controversies of faith.-II. And yet it is not
lawful for the Church to ordain any thing that is contrary
to God's word written; neither may it so expound one
place of Scripture that it be repugnant to another.
Wherefore, although the Church be a witness and a keeper
of Holy Writ, yet as it ought not to decree any thing
against the same, so, besides the same, ought it not to

enforce any thing to be believed for necessity of salvation.

I. The preceding article describes the nature of
the Church. This, therefore, determines the extent of
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its authority. In this article, by “the Church” are
meant those who are invested with authority in
it. It was necessary to assert this authority, inas
much as the council which did so, had itself exer

cised authority. The Westminster Confession of
Faith, asserts the authority of Synods and Councils,
to determine controversies of faith, and cases of

conscience. It is lawful for every particular Church
to appoint what external rites and ceremonies it
may consider for edification, – not as parts of God's
worship, for then they would not be rites and
ceremonies, but as things indifferent, till once

they be determined by the Church. After which,
although they still continue to be things indifferent

in themselves, yet they become necessary and lawful
in reference to the authority which imposed them.
Therefore, by rites and ceremonies, we understand
the circumstances and customs which particular
churches may adopt in the service and worship
of God; so that “all things be done to edifying,”
I Cor. xiv. 26. But besides these, the Church has
power to decide controversies of faith. In contro
versies on points of faith, the Church has power to
decide on which side the truth is most agreeable to
Scripture. We find St Paul writing to the Corin
thians, to see that “all things be done decently, and
in order,” I Cor. xiv. 40. But this were impossible,
unless the Church of Corinth had power to determine
what was decent and orderly. Therefore, the Holy
Ghost gave them this power through the ministry of
St Paul. By this general rule which St Paul gave
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the Corinthians, all churches were to frame particular
rules and canons, for edification in the worship of
God.

-

Her authority in determining controversies of

faith, as well as decreeing ceremonies in worship, is
deducible from apostolic practice. In a controversy
respecting circumcision, the representatives of the
Church, apostles and priests, met in council at Jeru
salem. After deliberation, they decided and issued
their decretal letter, Acts, xv.

If the Church in

council possessed that power in the apostles' days,
there is no doubt but that it possesses the same power
still. It is governed by the same Head, and enjoys
the same Scriptures now, as then. Indeed, this apos
tolic council may be considered as a model for all
subsequent councils. The apostles were all actuated
by an infallible Spirit. They could have decided
individually, without any controversy or council
whatever. As if, however, to shew that no individual
had power to decide controversies, but that it lay in
the Church general, this council took place for our
learning. The Church has the same power and
authority to determine controversies, as to expound
the Scriptures. That is the true side of any contro
versy on which the Scripture lies. The Scripture

side, therefore, is to be reckoned truth, the opposite
error. Therefore, as the Church has authority to
expound Scripture, it must likewise have authority to
decide controversies.*

* Beveridge's Exposition.
L
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The Church is the pillar and ground of the truth.
The sacred oracles of the Scriptures were deposited
with the Church, to be preserved and preached; but
she has no dominion over our faith.

She is the

helper of our joy; for by faith we stand, 2 Cor. i. 24.
The Church is the evidence of the truth, by which
we are taught to believe all the Christian doctrines.
But although she has no authority over our faith, as
the Church of Rome pretends, yet she has an autho
rity to preach the word to her flock. She has
authority to sign and seal the covenant of God with
them in the Holy Sacraments; and she has autho

rity to remit or retain sins. The keys of the kingdom
of heaven are committed to her.

She has, therefore,

authority to open and shut—to bless and to curse in
the name of the Lord. He has promised to ratify
the sentence in heaven, which she shall justly pass on
earth. And Christ affirms, that whosoever despises
her ministers, shall be despised and judged by him.
This is comprehended under the name of discipline,

and the power of the keys. This power is placed
entirely in her hands, and she will be answerable to
the chief Shepherd for her faithful administration;
but to none other.

In this sense also, she may be

called the pillar of the truth. She is not only the
keeper of this sacred deposit, but its administrator.
She offers up the incense of the prayers of the saints,
and blesses them in the name of the Lord.

“Thus

standing in the midst, between God and the people,
in the person of their great Mediator; whose sacri
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fice her priests offer up continually for the people, in
representation, and in conjunction with what Christ
in person offers to his Father in heaven.”*
II. If it were lawful for the Church to ordain any
thing contrary to the word of God, it would soon be
made a jest of, and destroyed. The Apostles were
commanded to teach the whole world all things which
Christ had commanded them, Matth xxviii. 20.

The

word of God is a constant rule for the formation of

all decrees, and from which we are not at liberty to
depart. “For though we, or an angel from heaven,

preach any other gospel unto you than that which we
have preached, let him be accursed,” Gal. i. 8.
What agrees with the word of God is a lawful
decree; what is contrary to the word of God is an
unlawful decree.

The word of God is truth itself.

The Scriptures are always to be acknowledged, as
the rule both of faith and manners, and by which all
doctrines and opinions must stand or fall. But
although the Church has authority to decree rites, and
decide controversies of faith, yet these must always
be in conformity with the word of God. To decree
any thing contrary to Scripture is sin. Neither is
the Church to interpret one part of Scripture, so as it
shall be repugnant to other parts. But in all inter

pretations of Scripture, on which the determination
of controversies depend, “the proportion of faith”
(Rom. xii.6.) is still to be observed. This proportion,
* Leslie's View of the Times, vol. v. p. 19.
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or analogy of faith, is not the quantity of any man’s
faith in particular, but for the rule of faith in
general. Whatever is repugnant to any place of

Scripture cannot be true. It is false, because it is
repugnant. What is repugnant to one place, can
not be the exposition of another; and what is
true of one place, cannot be repugnant to another :

because, “all Scripture is given by inspiration of
God,” 2 Tim. iii. 16.

The Church of Rome claims

a judgment of authority in matters of faith, – that is,
her members must believe whatever she proposes to
them for their belief. This is downright blasphemy.
Before we can believe the Church, we must be

lieve in Christ, because the Church has no authority
but what is derived from Christ.

The Church also

teaches us to believe in God, not from her authority,
but upon her evidence. Christ told his Apostles, that
they should be “witnesses unto me, both in Jeru
salem, and in Samaria, and unto the uttermost parts
of the earth,” Acts, i. 8. Although the Church has
authority to decree rites, and decide controversies
of faith, yet it is not lawful for her to decree the one,

or decide the other, contrary to Scripture.” “As we
said before, so say I now again, If any man preach any
other gospel unto you, than that ye have received,
let him be accursed.”

Gal. i. 9.

* Leslie's View, &c.

Beveridge's Exposition.
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ARTICLE XXI.-OF THE AUTHORITY OF GENERAL
CouncILS.

I. General Councils may not be gathered together without
the commandment and will of Princes. – II. And when

they be gathered together (forasmuch as they be an assemi
bly of men whereof all be not governed with the Spirit
and word of God) they may err, and sometimes have
erred, even in things pertaining unto God. Wherefore
things ordained by them, as necessary to salvation, have
neither strength nor authority, unless it may be declared
that they be taken out of Holy Scripture.

If we search the Scriptures, we shall find that
general councils have always been summoned by the
Prince. It was to Moses the civil governor, and not
to Aaron the priest, that the Lord said, “Gather me

the seventy men of the elders of Israel,” Num. xi. 16.
It was David that summoned a council of princes,
priests, and Levites, to consult about bringing back
the ark, l Chron. xiii. 1, 2.

It was Solomon that

gathered a council to bring up the ark to the city of
David, 1 Kings, viii. 1. And it was Josiah that

brought together all the elders of Judah for renewing
the covenant, 2 Kings, xxiii. 1.

After the captivity,

Ezra could not summon a council, till he had Arta

xerxes' letters patent, Ezra, vii. After the birth of
Christ, Herod summoned the chief priests and scribes
to council, Matth. ii. 4.

The Jews had a chief

priest appointed by God himself; but he could not
call a council together, without a licence from his
L 2
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sovereign. How much more, therefore, are Chris
tians bound to obey the will of their prince, who

have no visible head, as the Jews had. After the
Apostles, the first eight general councils were gathered
together by the Emperors. All the other general
councils, called by Popes, are disavowed by the
Greek and Protestant churches. In process of the
working of the mystery of iniquity, the Pope sum
moned and held councils, not only without the per
mission, but in opposition to the authority of the
Emperor. For any foreign bishop to summon the
bishops of any country to leave it, to attend his coun
cils, is an usurpation of the rights of sovereign
princes; because it is contrary to the laws of every
realm, that bishops should leave their own country,
and go into other kingdoms on the summons of
another, without their own sovereign's permission.
It follows, therefore, that they cannot assemble in
general councils, without the will of princes.” “Let
every soul be subject unto the powers that be.”

II. The Church of England denies the infallibility
of both popes and councils.

More than one council

have decreed the worshipping of images, contrary to
the second commandment.

The Council of Lateran

decreed that the bread and wine in the Eucharist, is

transubstantiated into “the body and blood, soul and
divinity of Jesus Christ.” The Council of Constance
took the cup from the laity, notwithstanding Christ
* Welchman's Notes. Beveridge's Exposition.
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had appointed it. The Council of Basil decreed that
the Virgin Mary was born without the taint of

original sin, contrary to Holy Scripture. The Council
of Florence added five sacraments to those of Christ's
appointment. The Council of Trent confirmed all
these heresies, and decreed many more, under which
the Church of Rome groans to this day. It is,

therefore, evident from history, that general councils
“may err, and sometimes have erred, even in things
pertaining unto God.” But “the Scripture being
the only source from which we can learn the terms of
salvation, it follows that “things ordained by general
councils, as generally necessary to salvation, have
neither strength nor authority, unless it may be
declared that they be taken out of Holy Scripture.
It is upon this ground we receive the decisions of
the first four general councils, in which we find the
truths revealed in the Scriptures, and therefore, we
believe them.

We reverence the councils, for the

sake of the doctrines which they declared and main
tained; but we do not believe the doctrines upon the
authority of the councils.”*
* Tomline's Elem, of Christian Theology, vol. ii. p. 350.
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ARTICLE XXII.—OF PURGATORY.

The Romish doctrine concerning, I. Purgatory, II. Pardons,
III. Worshipping and adoration, as well of Images, as
of, IV. Relics; and also, V. Invocation of Saints, is a fond
thing, vainly invented, and grounded upon no warranty of
Scripture, but rather repugnant to the Word of God.

These five Romish doctrines are so utterly absurd
and impious, that much time need not be wasted on
them. Under this article, “Of Purgatory,” there
are four other heresies included. The first is,
1. PURGATORY.

The 19th article of the Romish

creed says, “I do firmly believe that there is a
purgatory, and that the souls detained therein are
helped by the prayers of the faithful.” And the
Tridentine Fathers say, “If any one say that after
the grace of justification received, the fault is so
pardoned to every penitent sinner, and the guilt of
temporal punishment is so blotted out, that there
remains no guilt of temporal punishment to be done
away in this world, or that which is to come, in
purgatory, before the passage can be opened into

heaven, let him be accursed. —There is a purgatory,
and the souls detained there are helped by the
suffrages of the faithful, but principally by the
sacrifice of the acceptable altar.”* And the great
Bellarmine says, “Purgatory is a certain place, in
which, as in a prison, the souls are purged after this
* Con. Trid. Sess. vi. c. 30, and sess. 25.
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life, which were not fully purged in this life, to wit,
that they so may be able to enter into heaven, where
no unclean thing enters in.”
Purgatory is one of the many devices of Popery
for raising money. There is not the slightest authority
in Scripture for the belief of any such place. It
mentions only two places between death and the
general judgment. Abigail told David, that “the
soul of my lord shall be bound in the bundle of life
with the Lord thy God; and the souls of thine
enemies, them shall he sling out, as out of the middle

of a sling,” 1 Sam. xxv.29. We read of Abraham's
bosom and its opposite, hell—of paradise, where the
penitent thief should be with Christ that very day—
of a strait narrow path leading unto life, and a
broad way leading to destruction — of sitting down
with Abraham, Isaac, and Jacob in the kingdom of
heaven, and of utter darkness, with weeping and
gmashing of teeth,-but we read no where of Purga
tory. We read, that “he that believeth shall not
come into condemnation, but pass from death to life,”
John, v. 24. But the papists say, We do not pass
from death to life, but to purgatory. St Paul assures
us, that “being justified by faith, we have peace
with God, through our Lord Jesus Christ,” Rom.
v. 1. But the papists say, We have not peace with
God. It is necessary to pay for peace with the
Pope, for masses, &c. St John tells us, that “the
blood of Christ cleanseth from all sin,” 1 John, i. 7.
* Bell. de Purgat. b. i. c. 1.
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And again, that he heard an angel proclaim, “Blessed
are the dead which die in the Lord from henceforth ;

yea, saith the Spirit, that they may rest from their
labours; and their works do follow them.”

But the

papists say, they shall not rest, but suffer certain
burnings till their surviving friends buy their release.
Were this doctrine true, it would annihilate the

efficacy of the blood of Christ.

Therefore, we deny

the place of Purgatory, and call it a fond, that is,
a foolish thing, repugnant to Scripture.
II. PARDoNs, or INDULGENCEs. The Papists raise
a large fund out of the superabundant merits of Christ
and the saints. Of this fund the Pope is the chief
manager. He applies as much of their merits as he
thinks fit to those who pay for them. This is for the
remission of such punishments as remain to be inflicted
after the faults themselves are remitted. This special
grace or favour is called an Indulgence. This soul
ensnaring doctrine is a mine of wealth to the Romish
priesthood. It was the proximate cause of the Refor
mation in Germany. Bellarmine says of it, “That
many holy men have suffered more for God and
righteousness' sake, than the guilt of the temporal
punishment, which they were obnoxious to for faults
committed by them, could exact.” Leo X. says in his
decretal letter in the year 1518, “The Pope of Rome
may, for reasonable causes, grant to the same saints

of Christ, who, charity uniting them, are members of
Christ, whether they be in this life or in purgatory,
* Bell. de Indulg.
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pardons out of the superabundancy of the merits of
Christ and the saints; and that he used for the living
as well as for the dead, by his apostolical power of

granting pardons, to dispense or distribute the merits
of Christ and his saints, to confer the indulgence
itself, after the manner of an absolution, or transfer it,

after the manner of a suffrage.”

It appears that the

Pope not only gives pardons for sins past, but for
sins to come ; and not only pardon for one's own
sins, but the power of pardoning the sins of other

men.

In the book of Indulgences or Pardons

it is said, “that Pope Sylvester and Gregory, that
consecrated the Lateran churches, gave so many

pardons, that none could number them but God, St
Boniface being witness, who said, “If men knew the
pardons of the Lateran church, they would not need
to go by sea to the holy sepulchre. In the chapel of
the saints are twenty-eight stairs, that stood before
the house of Pilate in Jerusalem.

Whoever shall

ascend those stairs with devotion, hath, for every sin,
nine years of pardons ; but he that ascends them

kneeling, he shall free one soul out of purgatory.”
This most impious doctrine is based upon works of

supererogation. It is out of that treasury that the
Popish Church draw all their pardons. This is a
rotten foundation, which cannot sustain a superstruc
ture. This doctrine supposes that one man can

satisfy for the sins of another; whereas the Scrip
ture assures us Christ is our only propitiation. It
is an usurpation of the attributes of God, who alone
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can pardon sin. “If we confess our sins, He is
faithful and just to forgive us our sins, and to cleanse
us from all unrighteousness,” 1 John, i. 9.
III. IMAGES. — The twenty-first article of the Tri
dentine Creed informs us what the Popish doctrine is
on this head. “I do most steadfastly assert, that the
images of Christ, and the mother of God, and of the
other saints also, are to be had and retained; and.

that due honour and veneration is to be paid to
them.”

And it is farther added in the Council of

Trent, “Because the honour which is given to
images is referred to the prototypes which they
represent; that by the images which we kiss, and
before which we uncover our heads, and fall down,
we adore Christ, and worship the saints whose image

they bear.”

And Bellarmine says, “That the

images of Christ and the saints are to be worshipped,
not only by accident, and improperly, but by them
selves, and properly; so that themselves terminate
the worship as they are considered in themselves,
and not as they represent that of which they are the

image.”t And Peter de Cabura says, “Images are
truly and properly to be worshipped, and from an
intention of worshipping them.” He goes a step
farther still, and says, “refusing to worship images

is a manifest heresy.” Any manner of worship to
images is idolatry, let them colour it how they will.
And nothing need be farther said than the Second
* Concil. Trid, sess. 25.

+ Bell, d' Imagin. l. ii, c. 21.
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Commandment, which, by the by, the Romanists have

expunged.—“Thou shalt not make unto thee any
graven image, or the likeness of any thing that is in

heaven above, or that is in the earth beneath, or that
is in the water under the earth ; thou shalt not bow

down thyself to them, nor serve them.” “Cursed is

the man that maketh any graven or molten image,”
Deut. xxvii. 15. “Little children, keep yourselves
from idols,” 1 John, v. 21.

IV. RELICs.—Respecting Relics the Council of
Trent declares, “That the holy bodies of the holy
martyrs, and others that live with Christ, which were
the living members of Christ, and the temples of the
Holy Ghost, to be raised up by him to eternal life,
and glorified, are to be worshipped by the faithful,
by which many benefits are performed to men. So
that all such as affirm that worship and honour ought
not to be given to the relics of the saints, and that
they and other monuments are unprofitably honoured
by the faithful, and that, for the obtaining of their
help, the memories of the saints are vainly frequented,
are to be altogether condemned.” The sin is great
which gives that glory to the creature which is due
only to the Creator. Why should their relics be
adored, when the saints themselves refused to be

worshipped while on earth.

Peter took up the

Kneeling Cornelius, telling him he himself was but
a man, Acts, x. 26. “Hezekiah removed the high
* Con. Trid. sess. 25.
M
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places, and brake the images, and cut down the
groves, and brake in pieces the brazen serpent which
Moses had made; for unto those days the children
of Israel did burn sacrifice unto it,” 2 Kings,
xviii. 4.

-

-

W. INvoCATION of SAINTs.—The twentieth article

of the Popish creed asserts,—“And I do likewise
firmly believe that the saints, reigning together with
Christ, are to be honoured and prayed to ; and that
they do pray to God for us; and that their relies are
to be had in veneration.” We are not to put faith in
the saints.

We are to believe in none but God, and

we are to call on none but Him.

When Christ

instructed his apostles to pray, he sent them to
neither saint nor angel; but said, When ye pray, say,

“Our Father,” &c. “There is one Mediator between
God and man, the man Christ Jesus,” 1 Tim. ii. 5,
“who is able to save to the uttermost them that

come unto God by him, seeing he ever liveth to
make intercession for them,” Heb. vii. 25.

Whoso

ever, therefore, betakes himself to the mediation of
saints, virtually denies the Mediatorship of Christ.
“I fell at his feet to worship; and he said unto me,
See thou do it not : I am thy fellow-servant : Worship

God,” Rev. xix. 10. It is the interest of the Church
of Rome to maintain the doctrines which our Church
here condemns as fond or foolish things. Each of
them is the source of boundless wealth to all the
orders of their hierarchy. “But,” says Bishop Tomline,

“very little inquiry will convince us that there is no
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foundation whatever for this doctrine in Scripture.
We are commanded to offer our prayers to God,
through Christ alone. ‘There is one God, and one
Mediator between God and man, the man Christ

Jesus.’ ‘Through him we have access to the Father.’

No other person is mentioned by whom we can
approach the Father, and the silence of Scripture is
decisive on this subject; for we may rest assured,
that every necessary direction is given to us, relative
to the important duty of prayer. The worshipping
of angels is forbidden by St Paul. “Let no man
beguile you of your reward in a voluntary humility,
and worshipping of angels. It must, therefore,
be unlawful to worship men, who were “made lower
than the angels.
Several of the apostles and
first Christians, particularly St James the Great, and

Stephen, had suffered martyrdom when the epistles
were written, but no mention is made of , offering
prayers to them, or through them.”*
ARTICLE XXIII. – OF MINISTERING IN THE
CoNGREGATION.

It is not lawful for any man to take upon him the office of
public preaching, or ministering the sacraments in the con
gregation, before he be lawfully called, and sent to execute
the same. And those we ought to judge lawfully called
and sent, which be chosen and called to this work by men
who have public authority given unto them in the congre
gation to call and send ministers into the Lord's vineyard.

The nineteenth article asserts, that “the Church is
a congregation of faithful men, where the word of
* Elements of Christian Theology, ii. 368.

136

ART, XXIII. - OF MINISTERING

God is preached, and the sacraments be duly adminis
tered.”

This article, therefore, determines who are

those who are entitled to preach the word and
administer the sacraments in the Church.

It is not

every one who imagines himself fit, but such only as
are lawfully called. There are two ways in which
God is pleased to call men to this office. Some he
called immediately from himself, without men ;
others he now calls from himself mediately by
men. The prophets and apostles were all called
immediately, “not of men, nor by men, but by Jesus
Christ, and God the Father,” Gal. i. 1.

As the

apostles were called immediately by Jesus Christ, so
were others called mediately by them. Christ called
the apostles — by the appointment of Christ, the
apostles called others to succeed them—and these
again called others to succeed them. In this manner,
there has been a regular uninterrupted succession of
lawful ministers ever since. Though these have not

been called immediately by Christ, yet they have
been all called mediately by those who had authority
from him to call them.

None, therefore, are lawful

ministers, but such as are thus called by Christ, and
all that are thus called are lawful ministers, – that

is, such as are called by those who have succeeded
to Christ and the apostles. Without this call it is
not lawful for any man to undertake the office of the
ministry. St Paul asks the Romans, “How then
shall they call on him, in whom they have not be
lieved? And how shall they believe in him, of
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whom they have not heard? And how shall they
hear without a preacher? And how shall they
preach except they be sent?” Rom. x. 14, 15. It is
clear, therefore, that no man can lawfully preach,
unless he be lawfully sent. For this is an “honour
that no man takes to himself, but he that was called
of God, as was Aaron,” Heb. v. 4. Those who did

assume this honour without a lawful calling, were
condemned under the old dispensation. “I have
not sent these prophets, and yet they ran; I have
not spoken to them, and yet they have prophesied,”

Jer. xxiii. 21. God therefore commands his people
not to listen to them.

“Hearken not to the words

of the prophets that speak unto you, for I have not
sent them, yet they prophesy a lie in my name,”
Jer. xxvii. 14, 15. Such as assume the ministerial
office without a lawful call, we are bound not to hear.
Lawful ministers are called Stewards, Titus, i. 7.
No man can be his fellow-creature's steward without

a special appointment, otherwise his acts are not valid.
They are also called Ambassadors, 2 Cor. v. 20. No
man can undertake an embassy without his prince's
commission.

However wise his conduct and advis

able his transactions, yet they would not be recognized
by his sovereign, consequently they would be null
and void.

As the mission of Christ's stewards and

ambassadors are of so much more importance than
those of an earthly king, so much more sure ought
their commission to be.

Because those who run

unsent, have no authority to enter into covenant with
M 2
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us, their transactions only deceive us. God will
not recognize their ministry, because he has not sent
nor empowered them to bind and loose in his name.
. God our Saviour has not immediately called any one
to the ministry since the days of the apostles. It
follows, therefore, that men must be called by those
who have succeeded to the apostles. The apostles
ordained presbyters in every city; and, before their
death, bishops to govern these presbyters. These
bishops ordained others to succeed them, from whom
the bishops of the present day are regularly descended.
This power was conferred only on the bishops. It
was exercised only by them from the days of the
apostles to the Reformation. From that period some
churches have allowed it also to presbyters, which is
decidedly contrary to the apostolic practice, and that of
the whole Church. “We neither judge nor despise
them,” says Mr Welchman; “but the case is widely
different with our own countrymen, who, rebelling
against an excellently well constituted church, have
arrogated to themselves this power of ordination.
These, therefore, we rightfully and deservedly account
guilty of schism and irregularity.”
St Paul left Titus in Crete for the purpose of

lawfully calling others into the Lord's vineyard. He
invested him likewise with the power of rejecting
heretics. He expressly speaks of the office and
qualifications of a bishop to Timothy. He instructs
* Welchman's Notes. Beveridge's Exposition.
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him to call no man into the Lord's vineyard suddenly,
till he had first ascertained his qualifications for the
office.

Clement of Rome, whose name is in the Book

of Life, says, “our apostles knew from our Lord
Jesus Christ, that there would arise a contention
about the name of bishops. For this reason, having
had a perfect knowledge of them, they chose the
aforesaid persons, and invested them with the pastoral
care; that after their deaths, other men also, having
first been tried and approved, might still succeed
them in their office.” Ignatius, in his epistle to the
Ephesians, says, “Since charity does not permit me
to be silent concerning you, I have, therefore, written
to you first, to exhort you to concur with the sentence
of God. For Jesus Christ, who is inseparably the
life of our souls, is the sentence of the Father; as also

the bishops, who are appointed even to the ends of
the earth, are the sentence of Jesus Christ.”
ARTICLE XXIV.—OF SPEAKING IN THE CONGREGATION IN

such A ToNGUE As THE PEOPLE UNDERSTANDETH.

It is a thing plainly repugnant to the Word of God, and the
custom of the primitive Church, to have public prayer in
the Church, or to minister the Sacraments, in a tongue
not understanded of the people.

This article is evidently levelled at the practice of
the Church of Rome.

That Church pronounces a

curse upon those who pray publicly in the vulgar
tongue. They add sin to sin by forbidding what the
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Holy Spirit has commanded. St Paul occupies
nearly the whole of the fourteenth chapter of his
first epistle to the Corinthians in shewing that the
public prayers should be performed in the vulgar
tongue. He would rather speak five words, which
the people could understand, than ten thousand in an
unknown tongue. The service of God is a reasonable
service, but how can an unknown tongue be a reason
able service? Unless our prayers be with our spirits
and our understandings also, they must be blind unedi
fying performances. If I cannot understand what the

priest says, how shall I know whether he prays for
me or curses me P-whether he blesses the bread,

or curses it?—whether he prays to God to pardon
or to punish me? Extemporary prayer is nearly
as bad as that in an unknown tongue. The minister
may pray well or ill, but his hearers cannot join in it,
and therefore cannot be edified by it. But the
custom of prayers in an unknown tongue is equally
repugnant to Scripture, and the custom of the primitive
Church. Origen says against Celsus: “Every one
prays in his own tongue, and praises God according
to his power; and the Lord of all tongues hears them
praying with all their several tongues.”
ARTICLE xxv.–OF THE SacRAMENTs.
I. Sacraments ordained of Christ be not only badges or
tokens of Christian men's profession, but rather they be

certain sure witnesses, and effectual signs of grace, and
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God's good-will towards us, by the which he doth work

invisibly in us, and doth not only quicken, but also
strengthen and confirm our faith in him.
II. There are two sacraments ordained of Christ our Lord in

the Gospel, that is to say, Baptism, and the Supper of the
Lord.

Those five commonly called sacraments, that is to say, Confir
mation, Penance, Orders, Matrimony, and Extreme Unction,
are not to be counted for sacraments of the Gospel; being

such as have grown, partly of the corrupt following of the
Apostles, partly are states of life allowed in the Scriptures,
but yet have not like nature of sacraments with Baptism
and the Lord's Supper, for that they have not any visible
sign or ceremony ordained of God.
III. The sacraments were not ordained of Christ to be

gazed upon, or to be carried about, but that we should duly
use them. And in such only as worthily receive the same,
they have a wholesome effect or operation; but they that
receive them unworthily, purchase to themselves damnation,
as St Paul saith.

I. The former article determined in what language
the sacraments are to be administered. This article,
therefore, recognizes and defines those sacraments.
They are acknowledged to be signs, but it is denied
that they are nothing else than signs. They are not
only such signs as distinguish a Christian from a
Heathen, but they are “sure witnesses, and effectual
signs of grace and God’s good-will towards us, by
which he works invisibly in us.” By them, he
graciously confirms our faith in himself. We read
that circumcision was “the seal of the righteousness
of faith,” Rom. iv. 11.

What circumcision was to
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the Jews, the sacraments are to Christians. They
are not bare signs, but sure seals of the righteousness
by faith. By them, God not only signifies his grace
to us, but confirms our faith in Him. Our faith being
confirmed in the sacraments, they prove so advanta
geous to our souls; “For as many as have been bap
tized unto Christ, have put on Christ,” Gal. iii. 27.
Such as apply to themselves by faith what is sealed
in the sacraments, are made partakers of Christ, and
all the benefits of his death and passion. The sacra
ments are the means of confirming our faith in God,
and his love is confirmed in us.

They are, therefore,

more than bare marks of distinction between Chris

tians and other men. They are sure witnesses and
effectual signs of grace. By them God is pleased to
work his grace in us, and to enable us to have faith
in him.

-

II. The Romanists have intruded five other things as
sacraments. They have even ventured to pronounce
a curse on those who deny their doctrine; but our
Church, contemning their curse, has declared that
two only are to be so accounted. That Baptism and
the Lord's Supper are sacraments, are acknowledged
on all hands ; but the other ceremonies have not

the like nature. Confirmation, although practised by
the Apostles, was not instituted by Christ. Christ
commanded all men every where to repent. Ordina
nation was instituted by Christ; but every command

and institution is not a sacrament,-else let your yea
be yea, and your nay nay, would be one also, and the
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-only one which the Quakers observe. Matrimony
was not instituted by Christ during his ministry; it
was instituted by him before his incarnation, and
before the fall, in the state of man's innocency.
Extreme unction is a device for raising money for
a corrupt priesthood. The first Christian elders
anointed the sick to restore them to health; but the

Romish priest anoints when all hope of recovery is
past, and to prepare them for death. It is emphati
cally called the Viaticum. It is the nature of sacra
ments to have promises annexed to them ; but we
find no promises attached to the five Romish Sacra
ments. We find our Saviour solemnly instituting only
two sacraments, – Baptism and the Lord's Supper.
When the Apostle compares the law with the gospel,
he points to the two sacraments only. “And were
all baptized unto Moses in the cloud and in the sea,
and did all eat the same spiritual meat, and did all
drink the same spiritual drink,” 1 Cor. x. 2, 3, 4. And
again, he unites these – “For by one Spirit are we
all baptized into one body, whether we be Jews or
Gentiles, whether we be bond or free ; and have been

all made to drink into one Spirit,” 1 Cor. xii. 13.
It is to be noticed, that when the Roman centurion

pierced our Saviour's side, “there came out blood and
water.” An eye-witness has asserted this with more

than ordinary force. This circumstance indicated to us
the two sacraments.

The two sacraments are visible

signs of an invisible grace.

They are the signs of

this grace to those who receive them worthily. But
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this conveyance is not by their own virtue, but by
the operation of the Holy Spirit accompanying
them.

None can institute a sacrament but him who

has the power of conferring that grace which accom
panies it. There can, therefore, be no more than
God has himself instituted. It is evident from Scrip
ture that Christ instituted only two, -Baptism, for
conferring spiritual life, and the Eucharist, for con
veying spiritual food. Respecting the former he
said, “Go ye and teach all nations, baptizing them
in the name of the Father, and of the Son, and of

the Holy Ghost,” Matt. xxviii. 19. For the latter,
St Paul says, “I have received of the Lord that
which I also delivered unto you,” &c. 1 Cor. xi. 23–26.
He then recites our Lord’s words of institution of the
Eucharist.

III. In the Popish Church the Eucharist is carried
about the streets in pompous processions, to be seen
of men. This our Church peremptorily forbids. The
Romanists also reservesome consecrated wafers togive

to the sick or absent without any eucharistic service.
This our Church forbids, and ordains all the conse
crated elements to be consumed at once.
In the

Popish and Presbyterian Churches, non-communi
cants remain and look on those who do communicate.

This is also peremptorily forbidden in the Church of
England. To derive benefit from the sacrament,
we must partake in faith, humility, and true repen
tence. “God is a Spirit, and we must worship him

in spirit and in truth.”

When men unworthily
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receive the Lord's Supper, they are guilty of sin,
which is sometimes followed by temporal punish
ments. But this, like other sins, may be repented of,
and blotted out, through the merits of Christ.*
ART. XXVI.—OF THE UNWORTHINESS OF THE MINISTERs,
WHICH HINDERS NOT THE EFFECT OF THE SACRAMENTS.
I.

Although, in the visible Church, the evil be ever mingled
with the good, and sometimes the evil have chief authority
in the ministration of the Word and Sacraments, yet, for
asmuch as they do not the same in their own name, but
in Christ's, and dominister by his commission and authority,
we may use their ministry, both in hearing the Word of
God, and in the receiving of the Sacraments. Neither is
the effect of Christ's ordinance taken away by their wicked
ness, nor the grace of God's gifts diminished from such as,
by faith, and rightly, do receive the Sacraments ministered
unto them, which be effectual, because of Christ's institution
and promise, although they be ministered by evil mem.
II. Nevertheless, it appertaineth to the discipline of the
Church, that inquiry be made of evil ministers, and that
they be accused by those that have knowledge of their
offences; and finally, being found guilty, by just judgment
be deposed. .

Although the visible Church is a congregation of
faithful men yet all its members are not truly faithful.
The Church, while floating in the world, is like
Noah's ark-like the floor—the field—the net

mentioned by our Lord.

It contains clean and

* Beveridge's Exposition, Welchman's Notes. Tomline's
Elements.
N
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unclean-wheat and chaff—wheat and tares—good
and bad. The Church triumphant contains none but
saints — the Church militant both saints and sinners.

The priesthood is taken from among men: they there
fore partake of the qualities of men. They are men
of like passions with the laity. Their office is holy,
but their persons are often sinful. Their persons are
not, however, better for their office, nor their office

the worse for their persons. If their persons be sin
ful, their office can never make them holy, neither
can their persons make their holy office sinful. The
sacraments are not sinful, although they be adminis
tered by sinners. Neither are they ineffectual to the
receivers on account of the sins of the administrators.

God's grace is not withheld from the worthy receiver
on account of the sinfulness of the minister.

This

truth is forcibly illustrated by our Saviour. “The
Scribes and Pharisees sit in Moses’ seat; all, there

fore, whatsoever they bid you observe—that observe
and do; but do not after their work, for they say and
do not,” Matt. xxiii. 2, 3. Our Saviour here com
mands the Jews to hear the law even from unworthy
ministers.

He cautions them, however, not to follow

their evil example, – which is a demonstration, that

the word preached by unworthy ministers might be
effectual to worthy hearers. Many of the tribe of
Levi are recorded as unworthy of their sacred office;

yet their office was not ineffectual through their
infirmities. Judas preached the gospel, baptized, and
cast out devils. Christ knew his wickedness, yet
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suffered him to act in his name. This article explains
the reason, – neither he nor his colleagues acted in
their own name, but in the name of Christ.

The

ordinance is Christ's, and his graces will not be with
held from his own ordinances on account of the sins

of the minister. The promises are made by Christ;
and he will be faithful who hath promised, although
his ministers be unfaithful.

But whether the minis

ters be worthy or unworthy, it is the grace of Christ
which makes his ordinance effectual.

If Christ is

pleased to withhold his grace, it cannot be obtained,

although the minister may be the most holy of men;
and if Christ is pleased to bestow his grace, it can
not be hindered, however wicked the minister may
be." But it is our duty to respect and esteem the
clergy for their works' sake. They are relatively

holy, from the holiness of him whom they represent.
And Christ has said, that those who despise them,

despise him that sent them.

We ought, therefore,

rather to cover their infirmities than expose them.'
“Neither is he that planteth any thing, nor he that
watereth, but God that giveth the increase.
II. The former part of this article determined that
the unworthiness of the minister does not hinder the

effect of the sacraments. The conclusion provides

for the punishment of those who disgrace their sacred
calling by any gross immorality.

“Against an elder

* Beveridge's Exposition. Welchman's Notes.
+ Nelson's Fasts, ch. x.
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receive not an accusation, but before two or three wit

nesses,” 1 Tim. v. 19. If they are guilty of very scan
dalous crimes, they are deposed from the ministry.
“For a bishop” (and every other minister) “should
be blameless; the husband of one wife, vigilant, sober,
of good behaviour, given to hospitality, apt to teach,
not given to wine, no striker, not greedy of filthy lucre,
but patient—not a brawler, not covetous,” 1 Tim. iii. 2.

More than that, the apostle requires him to be “a
lover of hospitality — a lover of good men; sober,
just, holy, temperate,” Titus, i. 8. Of all men in the
world the clergy ought to lead exemplary lives. It
is their duty to reprove sin in others; but how can
they do so with effect if they themselves set a bad
example? “Thou which teachest another, teachest
thou not thyself? Thou which preachest a man
should not steal, dost thou steal? Thou that sayest
a man should not commit adultery, dost thou commit
adultery ? Thou that abhorrest idols, dost thou com
mit sacrilege?” Rom. ii. 21, 22.
ARTICLE XXVII. – OF BAPTISM.

I. BAPTISM is not only a sign of profession, and mark of
difference, whereby Christian men are discerned from
others that be not christened; but it is also a sign of
regeneration or new birth, whereby, as by an instrument,
they that receive baptism rightly are grafted into the
Church; the promises of the forgiveness of sin, and of our
adoption to be the sons of God by the Holy Ghost, are
visibly signed and sealed; faith is confirmed, and grace
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increased by virtue of prayer unto God.—II. The baptism
of young children is in any wise to be retained in the .
Church, as the most agreeable with the institution of
Christ.
s

I. Baptism distinguishes a Christian, as circumci
sion did the Jews from all other men.

All that are

baptized are Christians; but those who are not
baptized are not Christians. But this is not the
whole effects of baptism. It is not only a sign of
our profession, but also of our regeneration. St Paul
calls it the “washing of regeneration,” Titus, iii. 5.
“Baptism,” says Bishop Walker, “lays the founda
tion of the Christian life in repentance, faith, and
obedience.” By it we are grafted into the Church,
and made members of that body of which Christ is
the head: “For by one Spirit are we all baptized
into one body,” I Cor. xii. 18. In baptism, God has
promised forgiveness of sins. St Peter said, “Repent
and be baptized every one of you in the name of Jesus
Christ for the remission of sins,” Acts, ii. 38.

In

baptism we are justified and adopted. “Being justified

by his grace, we should be made heirs according to
the hope of eternal life,” Titus, iii. 7. In baptism our
faith is confirmed, and grace increased, by virtue of
prayer to God. He purifies our souls by his Spirit in
the same manner that our bodies are washed with

water. The water washes off the pollutions of the
body, and his Spirit purgeth away the corruptions of
* Sermon ad Cleros, June 22, 1825, p. 34.
N 2
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our souls. “Baptized (washed, that is) and made to
live by the virtue of that blood and water, the Church
unhesitatingly declares every such child to be regene
rate, and gives solemn thanks for it, in the conclusion
of the office; which would be the most solemn

mockery of Almighty God, if baptismal regeneration
was not clearly ascertained to be a divinely revealed
truth, received and practised upon by the purest
antiquity. We must receive life before we can live,
and be born before we can breathe; and so it is in our

new birth. It is, therefore, greatly to misunderstand
the real nature of it, to think that it may spring from
any thing in ourselves, or be breathed into us by
man's lungs and loudest voice, exciting inward con
victions and qualms; and so we, by some unaccoun

table moving emotions, feel the vital quickening in
ourselves. Whereas it is not feeling, but faith, that
has place here, resting upon the word of his grace,
and steadfastly believing the promises of God, made
to us in that sacrament; a supernatural mean, to a
supernatural end, that the excellency of the power
may be of God, and not of any thing in man, how
ever virtuous and well disposed.” The article
declares baptism to be a sign of regeneration. So
does the apostle. “He saved us by the washing of

regeneration, and renewing of the Holy Ghost.” So
does our Saviour in his conversation with Nicodemus.

He there makes it absolutely the condition for admis
*Bishop Jolly's Friendly Address, p. 23.
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sion into the kingdom of heaven. “Verily, verily, 1
say unto thee, except a man be born of water, and of
the Spirit, he cannot enter into the kingdom of God,”
St John, iii. 5. The primitive fathers also maintained
and taught the same doctrine. Barnabas, in his
epistle, says: —“We descend into the water full of
sins and pollutions, and ascend out of it full of good
fruits, having fear in our hearts, and hope towards
the Lord in our Spirit.” Origen says, “Thou descen
dest into the water dead in sin; thou ascendest

quickened in righteousness: And because, by the
sacrament of baptism, the filth of our nativity is
purged away.” St Paul says, “Buried with him
(Christ) in baptism, wherein also you are risen with
him through the faith of the operation of God.” He
repeats the same words in his epistle to the Romans.
Augustine uses nearly the same language : —“As the
body of Christ being buried in the earth brought forth
the fruit of the world, salvation; so also, our body
being buried in baptism, brought forth fruit, even
righteousness, sanctification, adoption, and innumer
able other good things.” St Crysostom says, “By
water we are regenerated, by blood and flesh we are
nourished.” Athanasius says, “He that is baptized
puts off the old man, and is renewed, as being regene
rated by the grace of the Spirit.” St Basil, “Being
baptized in the name of the Holy Ghost, we are regene
rated.” It is not the simple act performed by any
unauthorized person which does so much for us. It is
the grace and Spirit of God in baptism accompanying
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ing the ministration of his authorized servants. It is
the Spirit that quickeneth. It is not to the water
itself, but to the Holy Spirit, to whom we are to
ascribe such supernatural effects. The inward grace
sealed to us by the sacrament of baptism, is the
pouring forth of the Holy Spirit on the person
baptized, in order to his regeneration, or new birth.
Regeneration is that spiritual change that is wrought
by the Holy Spirit on any person in the use of
baptism; by which means, he is translated out of his
natural state as a descendant of Adam, into a spiritual
state in Christ. He then passes from a state of
wrath, to a state of salvation.*
II. The conclusion of this article seems to be in

opposition to the Baptists, who refuse baptism to
infants. Our Saviour declared, that of such as infants

“is the kingdom of God,” Mark, x. 14. He com
manded his apostles “to baptize all nations.” Nations
consist of infants as well as adults. The following
text points strongly to infant baptism —“For the
unbelieving husband is sanctified by the wife, and the
unbelieving wife is sanctified by the husband ; else
were your children unclean; but now are they holy.”
They could be holy no otherwise than by baptism,

which shews, that infant baptism was practised in the
apostles' days. Origen asserts, in express words, that
“it was the usage of the Church to baptize infants.”
Infants understand as much of the nature of baptism
*Bishop Walker's Sermon. Bishop Jolly's Friendly Address.
Beveridge's Exposition. Welchman's Notes.
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as they did of circumcision under the law. In the
Jewish Church, children were circumcised on the

eighth day. Baptism has succeeded to the rite of
circumcision; and, therefore, may be performed in
infancy. The apostles were commanded to disciple
and baptize all nations. When they made a man a
disciple, his whole family, women and children, were
baptized with him. The jailor of Philippi “was
baptized, he and all his.” Among all his, there were,
doubtless, women and children, and persons of all
ages : none of whom is particularly mentioned. But
let the Baptists produce a text of Scripture which
forbids the baptism of infants. Till then, the Chris
tian world will be justified in following the usage of
the Church.

There is no doubt, but that infants are

capable of entering the covenant of grace. They are,
therefore, capable of receiving its signs and seals.
Circumcision was a gospel covenant long before the
legal institutions. A new seal was added to this
covenant by our Saviour. The painful seal of cir
cumcision was changed to the more comprehensive
seal of baptism. “If women are admitted upon the
equity of the command (Go and baptize, &c.) who
had not the seal before, because they are in the
covenant, and therefore have a right to the seal,

where it is such as it may be applied to them; how
can those infants be excluded to whom it was com

manded to give the seal of circumcision before? And
this supposes they were written in the covenant, nay, it
is expressly said, Gen. xvii. 14. that the reason why
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the male child that was not circumcised was to be

cut off, was because “he hath broken my covenant.”
Now none can break his covenant who is not in it,

far less if he is not capable of being in it, which is
the reason the Baptists give for excluding of infants.””
Irenaeus says, “Christ came to save us all by himself,
all, I say, who are born again to God through him,
infants and young children, and boys, and young men,
and old men.” And Cyprian says, “Moreover, if to
the greatest sinners remission of sins is granted,
and none is debarred from receiving baptism and
grace, how much more ought not those benefits to be
denied to an infant, who, being but newly born, hath
as yet no way sinned, except that, being born of the
flesh, according to Adam, he hath contracted the con
tagion of the old death from his very birth; who is
the more easily admitted to receive remission of sin
upon this very account, because he hath no sin of
his own to be remitted, but only those of others.”
But the second council at Milan determined,—“It

pleaseth also, that whosoever shall deny that children
newly come from their mother's womb should be
baptized, let him be accursed.”
ARTICLE XXVIII. – OF THE LORD's SUPPER.

I. The Supper of the Lord is not only a sign of the love that
Christians ought to have among themselves one to another,
but rather is a sacrament of our redemption by Christ's
* Leslie's View of the Times, vol. vi. 11, 19.
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death; insomuch that to such as rightly, worthily, and with
faith receive the same, the bread which we break is a

partaking of the body of Christ, and likewise the cup of
blessing is a partaking of the blood of Christ.
II. Transubstantiation, or the change of the substance of bread
and wine, in the Supper of the Lord, cannot be proved by

holy writ; but is repugnant to the plain words of Scripture,
overthroweth the nature of a sacrament, and hath given
occasion to many superstitions.
III. The body of Christ is given, taken, and eaten in the
Supper, only after an heavenly and spiritual manner. And
the mean, whereby the body of Christ is received and
eaten in the Supper, is faith.
IV. The Sacrament of the Lord's Supper was not by Christ's
ordinance reserved, carried about, lifted up, or worshipped.
-

1. The Lord's Supper is a sign of that mutual love,
and of that intimate fellowship which is, or ought to
be among Christians. “For we, being many, are one

bread and one body; for we are all partakers of that
one body,” I Cor. x. 17. It points out to us, Christ
offered as an expiatory sacrifice for us. The worship

of God, by sacrifice, was instituted immediately after
the Fall. It was a type of Christ's death from which
By sacrifices, the Jews
rendered honour to God, and acknowledged his
dominion over them. They made expiation for their
sins, and appeased the wrath of God—they suppli
cated blessings—they returned thanks, and expressed
their gratitude to God. When Christ came, he did not
alter the nature of divine worship. He only changed
the kind of the sacrifice. He instituted the pure offering
it derived its whole virtue.
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of Malachi, or the unbloody sacrifice of Christ's body
and blood, instead of the bloody sacrifices of the law.
This appears from the words of institution. This
bread is, or represents my body, which is given or
offered to God for you. In the communion office, the
Lord's Supper is expressly called a sacrifice of praise
and thanksgiving. These are but the fruits of the
heart and lips; but a sacrifice requires a material gift
or oblation. The elements of bread and wine are,
therefore, the oblation to which the Church refers.
The Eucharist is, therefore, a commemorative sacrifice
of the oblation he made of himself for the sins of all

men. It is the means also of conveying to the faith
ful receiver all the benefits of his death. “The cup
of blessing which we bless, is it not the communion of
the blood of Christ ?

The bread which we break, is

it not the communion of the body of Christ?” The
word communion here means partaking. The sacri
fice of the Holy Eucharist is a visible authorized
memorial to move God’s remembrance of Christ's

death and passion. It is also a memorial of the ever
lasting covenant made in Christ's name with mankind.
Like the bow in the cloud, which was a token of
remembrance of his covenant with Noah, the

sprinkling of the blood on the door-posts of the
Jewish houses, was a sign to the destroying angel not
to enter. The breaking of the bread, and pouring out
of the wine, is a lively memorial of Christ's body
broken, and his blood shed, for the sins of the world.*
*Bishop Rattray on the Covenant, &c.
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By offering them to God, the priest claims or pleads
a right to the merits of the grand sacrifice on the
Cross for all faithful Christians. “As the serpent,”
says Leslie, “was lifted up in the wilderness, so we
look, by faith, upon our great High Priest who was
lifted up upon the Cross for us, that whosoever
believeth in him, should have eternal life; and though
our faith be weak, yet the virtue is not in our faith,
which is only the hand that reaches the medicine to
us; the whole virtue is in the medicine, in the full

and sufficient satisfaction which Christ made for us,
in his own person wholly without us, though applied
inwardly by faith, which is also the gift of God. And
as Christ, in his own person, perpetually offers up the
sacrifice of himself (once made) in the presence of
his Father in heaven, to interpose betwixt the wrath

of God and our sins; so has he ordained priests upon
earth to represent his person, and offer the same
sacrifice, in resemblance and figure, under the holy
symbols he has commanded, which, therefore, he calls
his own body and blood, granting us truly to be made
partakers of them really and truly, in an outward and
visible manner, and his priests to offer them up to God
on earth, in conjunction with the same which he
celebrates in his own person in heaven, making both
one and the self-same sacrifice, and uniting heaven

and earth together, while all things here are done
according to the pattern of things in heaven. And
both being thus made one family, and the earth the
road to heaven, he has committed to his vice-priests
O
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on earth, the keys of the kingdom of heaven, to open
and to shut, to remit and retain sins, with promise to
ratify their sentence (when justly passed) in heaven,
to shew that our way thither is chalked out for us,
and that we may not devise new means of our own
invention, in neglect of that church he has instituted
for this end, and to conduct us as well by her disci
pline, as by her doctrine.”
II. The Church of England rejects the doctrine
of transubstantiation for four special reasons, as they
-

are expressed in the article. Because, First, it cannot
be proved by the Scriptures. Second, It is repugnant
to the Scriptures. Third, It overthroweth the nature
of a sacrament. And, lastly, it has given occasion

to many superstitions. First, It cannot be proved by
Scripture, because the elements were called by St
Paul, “bread and wine,” after consecration, 1 Cor.
xi. 27, 28. In repeating the words of institution, St

Paul calls it bread four times consecutively. Our
Lord himself calls the wine the “fruit of the vine,”

after consecration, which is a plain declaration that it
was a sign of his blood which he gave. Second, Its
repugnance to Scripture is plain. “Were it admitted,
then it would follow, first, that Christ is not ascended

into heaven; or, secondly, that he descendeth daily
from it. Now both these are contrary to the express

articles of the Christian faith, and the plain testimony
of Scripture.”* Third, In a sacrament, it is necessary
* View of the Times, vol. v. pp. 144, 145.
+ Essay on Transubstantiation, p. 58, 59,
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that there be some outward sign representing the in
ward grace. But if this doctrine be true, the elements
are not the signs, but the thing signified itself. The
signs themselves are the sacrament; and, therefore,
where there are no signs, there can be no sacrament.
18y annihilating the outward signs, they overthrow the
nature of a sacrament. They should, therefore,
expunge it from the number of their sacraments; be
cause, according to the Romish doctrines, the bread and
the wine cease to exist, and the body and blood, soul

and divinity of our Lord, assume their place. Fourth,
The least acquaintance with popery shews the lament
able superstition to which the wisest and best of that
communion are subjected. When the Devil was cast
out of the heaven of his power, by the conversion of
the pagans to Christianity, he intrenched himself in
the Church.

There he has erected such a fabric as

may denominate it the Synagogue of Satan. This single
doctrine alone has given him more power than,
perhaps, any other. Processions — reservation of

the wafers—pretended miracles by them — worship
ping a piece of wafer as the great God and our
only Saviour—and prostrating their bodies before it.

The superstition of Purgatory hinges upon this
tenet, — as the performance, for money, of so many
masses, they pretend, will free souls from this
imaginary place of torment.*
* For a complete refutation of this absurd and blasphemous
doctrine, I refer to an “Essay on Transubstantiation,” 18mo.
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III. It is after a spiritual, and not after a corporal
manner, that the body and blood of Christ are
received in the sacrament. The Jews and Capernaites,
like their followers the Papists, understood our Lord
in a carnal sense. His disciples likewise misunder
stood him, saying, “This is a hard saying, who can
bear it?” He quickly undeceived them. “It is the
Spirit,” says he, “that quickeneth; the flesh profiteth
nothing; the words that Ispeak unto you, they are
Spirit and they are life.” As if he had said, The words
which I speak unto you are not to be understood in
a carnal, but in a spiritual sense. Augustine says,
“Understand spiritually what I say unto you ; you
must not eat this body which you see, nor drink that
blood which they will shed who crucify me. I have
commended to you a certain sacrament; being
spiritually understood, it will quicken you; though it
be necessary it should be celebrated visibly, yet it
must be understood invisibly.” And Alfric, a Saxon

Archbishop of Canterbury, says, “That bread is
Christ's body, not bodily, but spiritually.” It must,
therefore, be eaten spiritually, and not bodily.

And

if we receive Christ's body and blood in the sacra
ment, after a spiritual manner, we can receive him
only by faith.
IV. The “vanity” of transubstantiation produced
many consequences; among others, the reservation of
-

pp. 172 by an English divine, originally published in 1687,
now republished, 1835. It exhausts the subject, and leaves
nothing to be said.
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part of the consecrated wafers. It next followed that
some extraordinary honour should be shewn to this

imaginary deity.

Accordingly, after consecration,

it is lifted up, or elevated as they call it, when the
people fall down and worship the creatures of bread
and wine, with the same worship as is due to the
Creator. Their next superstition was, to set apart a
special holyday, which they call Corpus Christi day.
On this day, they carry the sacramental wafer in pro
cession through the streets on a horse gorgeously
caparisoned; those who meet it must fall down on
their knees on the street, and worship this idol.
The reservation of the sacramental elements is con

trary to our Saviour's institution. He said, “Take,
eat.” But he did not say, Take, eat, and reserve some
part of it. That is a modern Romish invention, for
pecuniary advantages. This was a practice unknown
in the primitive Church. In it, the elements were

neither reserved nor worshipped. We must, there
fore, conclude, whether they will or will not, that the

Papists are idolaters, so long as they eat one piece of
bread and worship another."

ARTICLE XXIX. — OF THE WICKED which EAT NOT THE
BoDY OF CHRIST IN THE USE OF THE LORD's SUPPER.

The wicked, and such as be void of a lively faith, although
they do carnally and visibly press with their teeth (as St
* Welchman's Notes.

Beveridge's Exposition.
o 2
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Augustine saith) the sacrament of the body and blood of
Christ; yet in no wise are they partakers of Christ, but
rather to their condemnation do eat and drink the sign or
sacrament of so great a thing.

This article is a deduction from the preceding.
Faith is the mean by which we eat the body of Christ
in the Lord's Supper. It is, therefore, impossible that
wicked men, who have no true faith, should be par
takers of the body of Christ. They may, indeed, eat
the bread, which signifies the Lord's body; but they
cannot feed upon the Lord that is signified by the
bread. It is to be lamented that whilst they receive
the signs or symbols of the Lord's body, they receive
them to their own condemnation. They sin against
Christ by using such holy things in such an unworthy
manner. They take the bread and wine into their
bodies, but they do not receive the body and blood of
Christ into their souls. If they eat the body and

blood of Christ, they are not wicked men. They are
such as dwell in Christ, and have Christ dwelling in
them. “He that eateth my flesh, and drinketh my
blood, dwelleth in me, and I in him,” John, vi. 56,

He that dwelleth in Christ, and has Christ dwelling
in him, cannot be a wicked man.

It must therefore

follow, that no wicked man can eat the body and
blood of Christ. “If we say we have fellowship with
him, and walk in darkness, we lie, and do not the

truth; but if we walk in the light, as he is in the
light, we have fellowship one with another, and the
blood of Jesus Christ his Son cleanseth us from all
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sin,” 1 John, i. 6, 7. Wicked men not only miss the

grace signified by the bread and wine, but they heap
condemnation on themselves by eating and drinking
those elements which signify that grace. “He that
eateth and drinketh unworthily, eateth and drinketh

damnation to himself, not discerning the Lord's body,”
I Cor. xi. 29.

The sacraments themselves are not

the cause of their condemnation. Their approaching
the holy altar with sinful hearts, becomes an aggrava
tion of their sins. Christ's coming into the world for our
sins, becomes the occasion of greater condemnation
to many on account of their unbelief, John, iii. 19. This
sacrament is to good men through faith the savour of
life unto life; while to the wicked it is the savour of
death unto death. The one eats and drinks the sacred

symbols, and partakes of the body and blood of Christ;
the other eats and drinks the bread and wine, and is

guilty of the body and blood of Christ. The one eats
and drinks salvation, the other only aggravates their
guilt. This article is drawn up in the very words of
St Augustine. It entirely annihilates the doctrine of
transubstantiation. For if the elements be changed
into the very body and blood of Christ, nothing can
prevent wicked men, and even vermin, from eating
the body of Christ. The Papists are obliged to
confess the truth of this awkward dilemma; and they
say, that by whomsoever or whatsoever the host is
devoured, it is still the body of Christ so long as any
of the species of it remains."
* Beveridge.

Welchman, Essay, &c.
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ARTICLE XXX.—OF BOTH KINDs.

The cup of the Lord is not to be denied to the lay people;
for both the parts of the Lord's Sacrament, by Christ's
ordinance and commandment, ought to be ministered to all
Christian men alike.

Our Lord was pleased to institute two signs to be
used in the administration of this sacrament.

But

with an audacity peculiar to that church, and which
peculiarly marks it for Satan's synagogue, the
Church of Rome has deprived the laity of the cup.

If any part of this sacrament be more necessary than
the other, the cup seems to be so.

It represents the

blood of Christ, to which remission of sins and our

redemption is oftener ascribed than to his body.
“For if the blood of bulls and of goats, and the ashes
of an heifer sprinkling the unclean, sanctifieth to the
purifying of the flesh; how much more shall the
blood of Christ?” Heb. ix. 13, 14. It is mere trifling
to say, that some blood remains in the body. In the
Eucharist we commemorate our Lord's death, and

not his life. At his death his blood was separated

from his body; and he ordained the cup to be
administered separately. This article determines, by
authority, that the cup is “to be ministered to all
Christian men alike.”

Christ himself seems to have

guarded against the sacrilege of denying it to the
laity, by commanding all to drink of the cup.
Mat. xxvi. 27, 29. And another evangelist specially
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informs us, that they did “all drink of it,” Mark,
xiv. 23. And our Saviour himself said, that he
should “not drink henceforth of the fruit of the vine,

until that day when he should drink it new with them
in his Father's kingdom.” St Luke says, “Likewise

also the cup after supper, saying, This cup is the new
testament in my blood, which is shed for you,”
Luke, xxii. 20. St Paul also commands the cup to be
administered as often as we communicate.

“After

the same manner also he took the cup, when he had
supped, saying, This cup is the new testament
(covenant) in my blood; this do ye, as oft as ye drink
it, in remembrance of me,” 1 Cor. xi. 25. In all these
places, wherever the bread is mentioned, the cup is
constantly added. None of the sacred writers ever
speak of the bread as representing both his body and
blood. So that to partake of his body and blood, we
must receive both the bread and the wine. It appears,
therefore, that our Saviour commanded all his dis

ciples to drink, and it is expressly mentioned, that
“they did all drink of it.” But it is no where men
tioned that they all ate of the bread, although no
doubt they did. The Council of Constance sacri
legeously declared that none but the officiating priest
should drink of the consecrated cup. In the thrteenth

session of that council, which was held in the year
1415, it was decreed,—“Though Christ did institute
in both kinds, and the primitive church did so
administer, yet we desire the contrary to be observed.”
In the year 1431, the Council of Basil confirmed
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this sacrilege. That council declared that it was not
sacrilege, and decreed that every priest who should
administer the cup to the laity, should be excommuni
cated. The Council of Trent completed the sacrilege
by confirming the decisions of the above councils.
They went a step farther, and pronounced the
opposers of this enormous wickedness to be accursed.
It decreed the three following canons :
I. “If any shall maintain that by the command of
God, or necessarily to salvation, all and every the
faithful disciples of Christ ought to receive both
species of the Holy Sacrament of the Eucharist, let
him be accursed.”

II. “If any one shall say, that the holy Catholic
Church was not induced by good reasons, to ordain
that laymen and also clerks not conficient, (that is,
not actually saying mass at the same time,) should
communicate, but under one species, or that the
said Church hath erred therein, let him be accursed.”

III. “If any one shall deny, that whole and entire
Christ, the fountain and author of all graces, is not
received under the one species of bread, because, as
some falsely assert, it is not received according to
Christ's institution, let him be accursed.”
ARTICLE XXXI.—OF THE ONE OBLATION OF CHRIST
FINISHED UPON THE CRoss.

The offering of Christ once made is that perfect redemption,
propitiation, and satisfaction for all the sins of the whole

world, both original and actual, and there is none other
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satisfaction for sin but that alone. Wherefore the sacrifice

of masses, in the which it was commonly said, that the
priest did offer Christ for the quick and the dead, to have
remission of pain or guilt, were blasphemous fables and
dangerous deceits.
The sacrifice of Christ once made on the cross is

sufficient and perfect. There is, therefore, no occasion
for any other, neither can it be repeated. Jesus Christ
made a full, perfect, and sufficient atonement for the
sins of the whole world, by his own oblation of him
self on the cross. “Christ hath redeemed us from the

curse of the law,” Gal. iii. 13. “If any man sin, we
have an advocate with the Father, Jesus Christ the

righteous, and he is the propitiation for our sins, and
not for ours only, but also for the sins of the whole
world,” 1 John, ii. 1, 2. “We are sanctified through
the offering of the body of Jesus Christ once for all,”
Heb. x. 10. “If we sin wilfully after that we have
received the knowledge of the truth, there remaineth
no more sacrifice for sins,” Heb. x. 26. St Cyprian
says, “We make mention of his passion in all our
sacrifices; for the passion of our Lord is the sacrifice
which we offer.” Although our Lord's passion be a
sacrifice, yet he does not truly suffer in the popish
mass; therefore, there cannot be a true sacrifice in it. If,
as the Romanists say, Christ be truly offered in their
mass for the remission of sins, then he is often truly
slain, and his blood is often truly shed; “for without
shedding of blood is no remission.” This is in
direct contradiction to Holy Scripture, which says,
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“Nor yet, that he should offer himself often as the
high priest entereth into the holy place with the blood
of others; for then he must often have suffered since
the foundation of the world; but now, once in the

end of the world he hath appeared to put away sin
by the sacrifice of himself.” Heb. ix. 25, 26. The
pretence, therefore, of the Church of Rome, to repeat
the propitiatory sacrifice of the cross, is certainly “a
blasphemous fable.” It makes them worse than the
Jews. For they tell us, that in the mass, his living
and true body, as it was born of the Virgin and hung
upon the cross, is offered up. The seventeenth article
of their creed says, “I do likewise profess, that in the
mass, there is a true, proper, and propitiatory sacrifice
for the living and the dead; and that the body and
blood, together with the soul and divinity of our Lord
Jesus Christ, are truly, really, and substantially, in the
most holy sacrament of the Lord's Supper; and that
the whole substance of the bread is turned into the

body, and the whole substance of the wine is turned
into the blood, which change, the (Roman) Catholic
Church calls transubstantiation.”

In their usual

satanic Spirit, they have denounced a curse on those
who follow the Scripture for their guide. “If any one
shall say, that there is not a true and proper sacrifice
offered unto God; or, that to be offered is nothing
else but for Christ to be given to us to eat, let him be
accursed.” Concil. Trid. Sess. 22, Can. 1. If Christ

be alive in the Eucharist, the priest must, according

to their doctrine, kill him. Consequently, Romish
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priests become murderers of Christ. But when Christ
instituted the Eucharist, he was then alive, and he is
now alive in heaven. They say the soul and divinity
is in the wafer, consequently it must be alive. If the
consecrated wafer be capable of destruction in the
stomach of the receiver, then it cannot be the real
body of Christ. The Psalmist tells us, that “the
Holy One shall not see corruption,” but the wafer
does see corruption, and therefore cannot be “the
body and blood, soul and divinity,” of our blessed
Tord.

Can it therefore be doubted for a moment,

that the sacrifice of the mass is a “blasphemous
fable and dangerous deceit?” The one only sacrifice
which Christ offered on the cross is represented or
commemorated on the altar. This doctrine, the
Reformed Church believes; but the Romish doctrine

of a true, proper, and propitiatory sacrifice in their
mass, is absurd and blasphemous, and is rejected by
all Protestant churches."
ARTICLE XXXII.—OF THE MARRIAGE of PRIESTs.

Bishops, Priests, and Deacons, are not commanded by God's
law, either to vow the estate of single life, or to abstain
from marriage; therefore, it is lawful for them, as for all
other Christian men, to marry at their own discretion, as
they 'll judge the same to serve better to godliness.

St Paul calls the constrained celibacy of the clergy
“ a doctrine of devils.” It is one of the marks which

* Welchman's Notes. Mason de Min. Angl, book v. Essay, &c.
P
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he gives of the great apostacy. “Some shall depart
from the faith, giving heed to seducing spirits, and
doctrines of devils; speaking lies in hypocrisy, having
their conscience seared with a hot iron; forbidding to
marry, and commanding to abstain from meats which
God hath created to be received with thanksgiving
of them which believe and know the truth,” 1 Tim.

iv. 1, 4. If the Holy Ghost had not told us that
that corrupt Church should be so deluded as to
believe a lie, we might wonder why they cannot see
their own apostacy fulfilled in every particular of
the apostle's words. Celibacy was early recom
mended in the Roman Church, but it was never

fastened round the necks of the clergy, till the ponti
ficate of Hildebrand, about the end of the eleventh

century. Bellarmine attempts to make the celibacy
of the clergy jure divino; failing which, he endea
vours to prove that it has been enjoined by canons
as ancient as the days of the apostles. The most
ancient canons only forbid those who are already
priests to marry : but they do not forbid those who
are already married to become priests. The prohibi
tion of marriage was never enforced in England, till
the Archiepiscopate of Anselm, a Burgundian monk.
He held a national council or synod at Westminster,
1140, and made a severe canon against it. He met
with a most pertinacious opposition from the Anglican
clergy. They positively refused to repudiate their
wives and adopt concubines. In consequence, he
summoned another council, held in the presence of

a
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the king and nobility. In it, were enacted severe
penalties against the married clergy. He did not,
however, live to enforce them, and his successor

Rodolphus, gave himself no trouble about the matter.
William Corbet, who succeeded him, was a severe

antinuptial tyrant, and was in consequence canonized.
In the year 1126, he called a council at Worcester,
at which John de Crema, the pope's legate, attended.
The legate made an eloquent speech in favour of
celibacy, and inveighed bitterly against the married
clergy. John de Crema, however, was not immacu

late. He was caught in the act of adultery that very
night! The antinuptial canons were renewed. The
clergy were too stubborn for the archbishop's coer
cion; he therefore delivered them over to the secular

arm. Henry I. contented himself with making the
married elergy take out a licence for having a wife.
The clergy resisted this “doctrine of devils,” with
various success, till the year 1237. Otho, the pope's
legate, held a council in St Paul's, London, which
drove the nail to the head. The secular clergy lay
under this tyrannical burden for about three hundred
years, when the blessed Reformation set them free.
It may be remarked, that, although they were pro
hibited from marrying, yet they were allowed to keep
concubines, provided it was done without scandal
nec publice nec cum scandalo. Even so late as
the reign of the capricious Henry, an act was passed,

“whereby it was made felony for a priest carnally to use
a woman to whom he had been married or contracted.”
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31 Hen. VIII. c. 14. A clause of the same act, even
made it heresy and treason for a priest to marry.
But by the statute of Edward VI. “all laws, statutes,
canons, ordinances, and constitutions made against
the marriage of priests, are made null and void.”
3 Ed. VI. c. 21.

But, nevertheless, the canons and

acts of Parliament which punish their incontinency
remain still in force.*

It is quite clear that St Peter was married; and we
may conclude from St Paul's words, that some of the
other apostles were also married. “Have we not
power,” says he, “to lead about a sister, a wife, as
well as other apostles, and as the brethren of the Lord
and Cephas?” 1 Cor. ix. 5. So that, here are no less
than , three distinct parties whom St Paul alleges
had wives.

There is no doubt, but that St Paul

would have warned Timothy against marriage, had
he considered it to have been a doctrine of devils.

But so far from that, he tells him that “a bishop
must be blameless, the husband of one wife—one that

ruleth well his own house, having his children in
subjection with all gravity. Likewise must the
deacons be grave, &c. even so must their wives be
grave, &c. Let the deacons be the husbands of one
wife, ruling their children and their houses well,”

1 Tim. iii. 1, 13.

He declares that “marriage is

honourable in all,” Heb. xiii. 4.

There is here no

restriction, but it is honourable in all men, both clergy
* Sir Simon Degge's Parson's Councillor.
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and laity. “Philip the deacon had four daughters
virgins, which did prophesy,” Acts, xxi. 9. His wife's
name is not recorded, but having four daughters so
honourably mentioned, clearly implies that he had a
wife. The celibacy of the Romish clergy is one of
the chief causes of the abandoned profligacy which
has ever existed in that Church.

The indelicate

nature of the questions in the confessional leads to
practical pollution. And they might with equal pro
priety have expunged the seventh commandment as
the second. Both equally condemns their practice;
only that, by the seventh commandment they have
many opportunities of extorting money from their

victims, and therefore they retain it. “We say,” says
Bishop Jewel, “marriage is honourable and holy in
all degrees of men, in patriarchs, in prophets, in
apostles, in holy martyrs, in the ministers of the
churches, and in the bishops. And we say, as Sozo
mon did of Spiridian, and Naziazen of his own father,
‘that a pious and industrious bishop is nothing the

worse for being married, but rather much the better,
and more useful in his ministry. And we say, that
the law which by force taketh away this liberty from
men, and ties them to a single life against their wills,

is, as St Paul styles it, the doctrine of devils.”
* Jewel's Apology, chap.
the Church of England.

containing the doctrine received in
p 2
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ARTICLE XXXIII. – OF ExCoMMUNICATE PERSONS, How
THEY ARE TO BE AVOIDED.

That person which, by open denunciation of the Church, is
rightly cut off from the Unity of the Church, and excom
municated, ought to be taken of the whole multitude of the
faithful as an heathen and publican, until he be openly
reconciled by penance, and received into the Church by a
judge that hath authority thereunto.

The Church is a regularly incorporated society or
kingdom, under Christ the head. Christians are
admitted into this society by baptism. From being
aliens they become then members or citizens of this
kingdom. When they break its laws, by gross and
notorious crimes, it is reasonable that the governors
of this kingdom should have the power of expelling
them out of it. He is then looked upon as a heathen,

an alien, and no longer of the household of faith,
because he lives an unfaithful and heathenish life.

As the Christian Church is the perfection of the
Jewish, it ought to possess the same powers of expul
sion which the Jewish Church did.

That soul which

disobeyed the severe laws of that Church was cut
off. “He who hath the keys of hell and of death,”

gave his own ministers the power of the keys — to
govern his kingdom till the end of the world—to
admit into and to exclude out of it—to bind, to loose,
to chastise and correct with spiritual censures — to
humble and exalt – to suspend, deprive, degrade,
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restore; and finally, to cut off the incorrigible with
the spiritual sword. When a man has been cut off
from the communion of the faithful, it is their duty to
avoid his company. “Now we command you, bre
thren, in the name of our Lord Jesus Christ, that ye
withdraw yourselves from every brother that walketh
disorderly, and not after the tradition which he re
ceived of us. And if any man obey not our word by
this epistle, note that man, and have no company with
him, that he may be ashamed. Yet count him not
an enemy, but admonish him as a brother,” 2 Thess.
iii. 6, 14. Although at a distance, St Paul commanded
the Church in Corinth to excommunicate an inces

tuous person, to “deliver such an one unto Satan for
the destruction of the flesh, that the spirit may be
saved in the day of the Lord Jesus,” I Cor. v. 5.
And again, he commands the Church in Rome to
“mark them which cause divisions and offences con

trary to the doctrine which ye have learned, and avoid
them,” Rom. xvi. 17.

“Whosoever holds not the

unity of the Church,” says Cyprian,“how much soever
he may boast of himself, and whatever he may claim
to himself, he is a profane person, an alien, and “with
out the pale of the Church.” “But now I have written
unto you not to keep company, if any man that is
called a brother be a fornicator, or covetous, or an

idolater, or a railer, or a drunkard, or an extortioner;
with such an one no not to eat. Therefore, put away
from yourselves that wicked person,” I Cor. v. 11, 13.
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And our Saviour himself said, “If he neglect to hear
the Church, let him be unto thee as a heathen man,

and a publican,” Matt. xviii. 17.
There are two sorts of excommunication, the less and

the greater. By the less, menare debarred from partak
ing of the Eucharist, but not hindered from attending
divine worship. By the greater, they are entirely ex
pelled from the Church, and are not permitted to be
present at any of the public offices of religion. Theless
is a temporary punishment, but the greater is perpetual,
unless the delinquent give full proof of his repentance.
If he repent, he is to be restored again to communion
with the Church. The popes carried this doctrine
to an enormous extent, and perverted it to the worst
purposes of their own selfish policy; so much so,
as to take away the common rights of nature and of
social life. They withdrew the allegiance of the
subject from the prince – they even commanded
subjects to depose and murder their excommunicated
princes—they loosened the obedience of children
from their parents—they interdicted whole churches
and nations from the use of the sacraments, and of

those five rites which they call sacraments, and of
social worship. But princes and subjects, husbands
and wives, parents and children, masters and servants,
ought, even when under the sentence of excommuni
cation to perform their respective duties to each other;
because these are obligations which have no depen
dence upon the religion of the parties to whom they
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are performed. We are not to count such an one an
enemy, “but to admonish him as a brother.” The
article concludes with instructions for the repentant
brother to be received back into the Church; which is

to be done by a judge having authority,–that is, by
a bishop, or by one to whom the episcopal power is
rightly delegated. “Sufficient for such a man is this

punishment, which was inflicted of many. So that,
contrariwise, ye ought to forgive him, and comfort
him, lest perhaps such a one should be swallowed up

with overmuch sorrow,” 2 Cor. ii. 6, 7. So here, St
Paul directs the same parties both to excommunicate
and receive back again a person charged with a great
crime.*

ARTICLE XXXIV.—OF THE TRADITIONs of THE CHURCH.

I. It is not necessary that traditions and ceremonies be in all
places one, and utterly alike; for at all times they have
been diverse, and may be changed according to the diversity
of countries, times, and men's manners, so that nothing be
ordained against God's word. Whosoever, through his
private judgment, willingly and purposely doth openly
break the traditions and ceremonies of the Church, which
be not repugnant to the Word of God, and be ordained
and approved by common authority, ought to be rebuked
openly, (that others may fear to do the like,) as he that
offendeth against the common order of the Church, and
* Welchman's Notes.
Office.

Hick's Dignity of the Episcopal

Burn's Ecclesiastical Law,
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hurteth the authority of the magistrate, and woundeth
the consciences of the weak brethren.

II. Every particular or national Church hath authority to
ordain, change, and abolish ceremonies or rites of the
Church, ordained only by man's authority, so that all
things be done to edifying.
-

I. “The word ‘traditions, is not used here in the

same sense in which it was used in the explanation
of the sixth article. It there signified unwritten
articles of faith, asserted (by the Papists) to be
derived from Christ or his apostles: in this article, it
means customs or practices relative to the external
worship of God, which have been delivered down
from former times; that is, in the sixth article,

tradition meant traditional doctrines of pretended

divine authority, and in this it means traditional
practices acknowledged to be of human institution.”
Rites and ceremonies are in themselves indifferent
matters; but when they are established by the
authority of the Church, it is the duty of all its mem
bers to observe them.

We owe this reverence to

that authority which is derived from God. He has
commanded us “to obey them that have the rule
over us, and to submit ourselves.” He who does
not obey is a schismatic. The gospel leaves us at

perfect liberty with respect to external forms. These
are to be regulated in every independent church by its
* Tomline's Elements of Christianity, vol. ii. p. 529,
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own lawful governors, the bishops. What might be
decent and orderly in one church, might not tend to
edification in another.

And none can be so able to

judge of such external rites and ceremonies as the
indigenous governors. Turing the establishment of
episcopacy in Scotland, the rites and ceremonies of
the Church were essentially different from those of
England. Here we had neither altar, nor kneeling
at the sacrament, nor gowns, nor surplices, nor a
liturgy, nor forms of any sort different from the
present Presbyterian rites. Synods and presbyteries
were also held, which never obtained in England.
All these external “traditions” passed away with the
Revolution; and the governors of the Episcopal
Church in Scotland have conformed almost exactly to
the rites and ceremonies of the Church of England.

We have now altars and kneeling at the sacrament,
gowns and surplices, and a liturgy. But we have
still diocesan synods, although we have no presby
teries.

“That difference, therefore, and constant

change, which are observable from the first promulga
tion of the gospel to the present day, are not only
allowed in Scripture, but are founded in the nature
of human things.” The article, however, guards
against human inventions in the worship of God.
Whatever we do, ought to be done to the glory, con
sequently must not be “repugnant to the word, of
God.” No terms of communion must be imposed
* Tomline's Elements.
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contrary to the declarations of Scripture. If, like
Church of Rome, it does force such, we are not
to comply. But those who causelessly oppose lawful
customs, act contrary to St Paul's directions, “Them
that sin, rebuke before all, that others also may fear,”
1 Tim. v. 20, as he “that offendeth against the com
mon order” of that particular church. “If any man
the

seem to be contentious, we have no such custom,
neither the churches of God,” 1 Cor. xi. 16; “Let

all things be done decently and in order,” I Cor.
xiv. 40. Here St Paul left it to the governors of
the Church in Corinth to determine the decency and
order of the external rites and ceremonies.

The

disobedient “hateth the authority of the magistrate,”
because he enforces the authority of the Church by
the civil sword. “Let every soul be subject to the
higher powers; for there is no power but of God:

the powers that be are ordained of God,” Rom. xiii.
They also “wound the consciences of the weak” by
leading them into sin by their own precept and bad
example. “When ye sin so against the brethren,
and wound their weak conscience, ye sin against
Christ,” I Cor. viii. 12.

II. Every particular or national church is equal
in authority, and none has any power over another;
but Christ is King and Lord of them all. And there
fore, in such things as he has neither commanded nor
forbidden, every church is at perfect liberty to “ordain,
change, and abolish ceremonies or rites of the church
ordained only by man's authority, so that all things
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be done to edifying.” “The principle,” says Bishop
Tomline, “upon which the popish ceremonies were
Tejected at the Reformation, was of a higher nature

than that upon which we have been now arguing :
-they were condemned because they were inconsistent
with the simplicity of Christian worship, and were
calculated to perpetuate that superstition to which
they owed their origin. It is sometimes objected to
the discipline of our Church, that several of its
ceremonies are still the same as those of the Roman

Church; but to this it may be answered, that we
have retained none which are not authorized by the
practice of the early Christians, or suited to the
important purposes of religious worship. Such were
the moderation and wisdom of our Reformers, that

ithey did not think it necessary to abolish rites,
merely because they were used by the Church of
Rome; though they loudly exclaimed against the
antichristian power which it had usurped, and were

fully aware of its numerous corruptions, yet they
were sensible that it retained some of the fundamental

doctrines of the gospel, and that some of its practices
were founded in Scripture and reason, and confor
mable to the constant usage of the early Christians;
and by thus keeping their minds unbiassed by any
improper prejudice, they were enabled to make a
just discrimination, and to avoid those absurdities
and excesses into which some Protestant churches

unfortunately fell. The ceremonies of our public
offices are grave, simple, and significant, -calculated
Q

-
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to excite devotion in the mind, while all things are
done decently, and in order.”* When Elizabeth
ascended the throne of England, many of the parish

clergy were Romanists. Some of them were dis
possessed, but the greater part conformed, and
enjoyed their livings. Some, however, complied in
hypocrisy; and these pretended conformists were the
men who raised the outcry against the clerical habits.
From a mere trifle this schismatical opposition

increased, step by step, till they made an open
separation. To Romish intrigue, hypocrisy, and
contempt of oaths, we owe the Puritan schism.

It

increased to a fearful extent, even to the destruction

of the Protestant Episcopal Church in the three
kingdoms. Popish intrigue kept constantly adding
some new grievance to the old score.

To them we

owe extemporary worship — to them we owe the
divided state of Christianity throughout the kingdom
*

—and to them we owe the Unitarian heresy, which
has risen out of the exhausted vehemence of the
Puritan sects.

ARTICLE XXXV.—OF THE HOMILIEs.

The Second Book of Homilies, the several titles whereof we
have joined under this Article, doth contain a godly and
wholesome doctrine, and necessary for these times, as doth
the former Book of Homilies, which were set forth in the
time of Edward the Sixth; and therefore we judge them
* Elements of Christian Theology, vol. ii. p. 535.
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to be read in churches by the ministers, diligently and
distinctly, that they may be understanded of the people.
-

OF THE NAMES OF THE HOMILIES.

1. Of the right use of the
Church

2. Against peril of Idolatry
3. Of repairing and keeping
clean of Churches

4. Of good Works; first, of
Fasting
5. Against Gluttony and Drunkenness

10. Of the reverent estimation
of God’s Word

11. Of Alms-doing
12. Of the Nativity of Christ
13. Of the Passion of Christ

14. Of the Resurrection of Christ

15. Of the worthy receiving of
the Sacrament of the Body
and Blood of Christ

6. Against Excess of Apparel
7. Of Prayer

16. Of the Gifts of the Holy

8 of the Place and Time of

17. For the Rogation Days
18. Of the State of Matrimony

Prayer
9. That Common Prayer and
Sacraments ought to be
ministered in a known

Ghost

19. Of Repentance
20. Against Idleness
21. Against Rebellion

Tongue

Homily is a Greek word, which signifies conference
The
It was com

or conversation, and now means a sermon.
First Book consists of twelve homilies.

posed chiefly in 1547, by Archbishop Cranmer,
assisted by Bishops Ridley, Thirlby, Latimer, and
some others. The Second Book, consisting of nine

homilies, is said to have been chiefly written by
Bishop Jewel, in the year 1560. The Papists have
condemned them as heretical; for a good reason,
because the homilies condemn their own heretical

doctrine and practice. Their disciples the Puritans,
opposed them because they alleged that nothing ought
to be read in churches besides the Scripture. On the
same principle, their own sermons, whether extem
pore or written, ought not to have been preached.
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The bishops were obliged to draw up and prescribe
the homilies, on account of the ignorance of those
Romish priests which conformed. On their first
publication, the clergy were commanded to read
them. Their language is now, however, obsolete ;
but the doctrines which they teach are always the
same. They may, therefore, be studied with con
siderable advantage; and, if translated into modern
language, may be most useful to Christian people.
ARTICLE XXXVI.—OF CCNSECRATION OF BISHOPS AND
MINISTERs.

I. The book of consecration of archbishops and bishops, and
ordering of priests and deacons, lately set forth in the time
of Edward the Sixth, and confirmed at the same time by
authority of Parliament, doth contain all things necessary
to such consecration and ordering; neither hath it any
thing that of itself is superstitious and ungodly.
II. And, therefore, whosoever are consecrated or ordered

according to the rites of that book, since the second year
of the forenamed Edward unto this time, or hereafter
shall be consecrated or ordered according to the same rites,
we decree all such to be rightly, orderly, and lawfully con
secrated and ordered.

I. Ordination has ever been performed by the
laying on of hands. The imposition of hands has
ever been confined to the order of clergy whom we
call bishops. “Whom they set before the apostles:
and when they had prayed, they (the apostles) laid

their hands on them,” Acts, vi. 6. And when they
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had fasted and “prayed, and laid their hands on
them, they sent them away,” Acts, xiii. 3. “Neglect
not the gift that is in thee, which was given thee by
prophecy, with the laying on of the hands of the
presbytery,” 1 Tim. iv. 14. “Wherefore, I put thee
in remembrance that thou stir up the gift of God
which is in thee by the putting on of my hands,”
2 Tim. i. 6.

The act of ordination has, in all ages,

been confined to the Episcopal order, which order is
not derived merely from apostolical practice or

institution; it is originally founded in the person
and office of the Messiah, our blessed Lord Jesus

Christ. He was sent by the Father to be the great
Apostle and High Priest of our profession, Heb. iii. 1;
the Shepherd and Bishop of his Church, 1 Pet. ii. 25.

He was anointed to that office immediately after his
baptism in Jordan, “with the Holy Ghost and with
power,” Acts, x. 37, 38. At that time, “the Holy
Ghost descended in a bodily shape like a dove upon
him, and a voice came from heaven, which said,
Thou art my beloved Son, in thee I am well pleased,”
Luke, iii. 22.

He chose first twelve, whom he

called Apostles, and afterwards other seventy also.

Immediately before his ascension, he sent and
empowered his apostles. He gave them the Holy
Ghost likewise, as the Father had given him; and
as the Father had sent him as the great Apostle and
Bishop of his Church, so, in like manner, he sent
them as apostles and bishops. He sent them to
execute the same apostolical, episcopal, pastoral
Q 2
*
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ordering and governing of his Church

until his coming again, John, xx. 21.

He ordained

likewise the same office to continue in them and

their successors to the end of the world. . The
practice of the apostles and the primitive Church,
with the whole Christian Church from their time to

the present hour, shews the truth of the Episcopal
government. Bishop Bilson, on the subject of
Episcopal governing, says:– “This is a certain rule
to distinguish bishops from presbyters : the presbyters
were many in every church, of whom the presbytery
consisted—bishops were always singular, that is, one
in a city, and no more, except another intruded,
(which the Church of Christ counted a schism, and
would never communicate with any such.) or else an
helper was given in extreme and feeble age, in which
ease, the power of the latter ceased in the presence
of the former. And this singularity of one pastor
in each place descended from the Apostles and their
scholars in all churches of the world, by a perpetual
chain of succession, and doth to this day continue, but
where abomination or desolation, I mean heresy or
violence, interrupt it. Of this there is so perfect a
record in all the histories and Fathers of the Church,

that I much muse with what face men that have any
taste of learning can deny that the vocation of
bishops came from the apostles. For, if their suc
cession be apostolic, their functions cannot choose
but be likewise apostolic; and that they succeed the
apostles and evangelists in their churches, and
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chairs, may inevitably be proved, if any Christian
persons or churches deserve to be credited. The
second assured sign of Episcopal power is imposition
of hands, to ordain presbyters and bishops. For as
pastors were to have some to assist them in their
charge which were presbyters, so were they to have
some to succeed them in their places, which were
Bishops. And this right by imposing hands to ordain
presbyters and bishops in the Church of Christ, was
at first derived from the apostles to bishops, and
not to presbyters; and hath, for these fifteen (now
eighteen) hundred years, without example or instance
to the contrary, till this our age, remained in bishops
and not in presbyters.” Ordination is a privilege
peculiar to the office of a bishop, as a governor in
the Church of God. He conveys authority to
priests, presbyters, or elders, to preach, and to
administer the sacraments.

He ordains deacons as

assistants to himself and the priests; and this he
doth by the laying on of hands. Ordination is con
fined to the bishop. We find none in the New
Testament but those having Episcopal power who
did ordain. The apostles ordained the seven

deacons, by prayer and the imposition of hands. Paul
and Barnabas ordained elders, or priests, in every
church which they visited. Timothy was commanded
to lay hands or to ordain no man suddenly, without
due examination. Titus was left in Crete to ordain
* The Perpetual

chap. xiii. p. 248.

Government

of Christ's Church, 1593,
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elders or priests in every city. The seven angels, or
bishops, in the Revelation, are charged with mal
administration, which shewed that they had jurisdic
tion over the priests of the seven churches. And
this jurisdiction they acquired by ordination, or
imposition of hands.
During the progress of the Reformation, the Prayer
Book was published by authority in the year 1551.
It contained, besides the prayers and offices, the
Book of Ordination. “Therefore,” says the Act, “the
king has caused the same former book to be perused,
explained, and made fully perfect, and hath annexed
it so explained to this statute; adding also a form
and manner of making and consecrating archbishops,

bishops, priests, and deacons, to be of like force as
the Book of Common Prayer was before. And the
said former act to stand in full strength, and to be
practised for the establishment of the Book of Common

Prayer now explained, and hereunto annexed, and
of the said form of Ordination, &c. as it was for the
former book.”* On the accession of Queen Eliza

beth, Bishop Bonner disputed the validity in point of
law of the Book of Ordination, because it was not

specially mentioned in the act restoring the use of
the Prayer Book of which it was an integral part.

The eighth parliament of Elizabeth passed an act to
remedy this omission. “Forasmuch as many bold
persons make doubt and question whether the making
and consecrating of archbishops and bishops were
* 5 Edw. VI, cap. 1.
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orderly done, according to law or not . It is to be
understood, that Henry VIII. was acknowledged to
be head of the Church in earth, per 26 Hen. VIII.
c. 1; and that by 25 Hen. VIII. c. 20, the manner
and form of making of bishops was prescribed. And
by the Book of Common Prayer, allowed 5 Edw. VI.
c. 1, the like manner and form were prescribed, which
was confirmed 1 Eliz. cap. 1, whereby the Queen
hath power by letters patent to nominate any person
to spiritual or ecclesiastical jurisdiction, and by 1 Eliz.
c. 2. And the Queen having the disposal of all juris
dictions and authorities over the state, ecclesiastical

and temporal, hath, by her supreme authority, caused
divers learned men to be elected and consecrated

archbishops and bishops, with such ceremonies as are
allowed by the said statutes and orders annexed to
the Common Prayer Book. Also the Queen, by her
letters patent, dispenseth with all doubts of imperfec
tion or disability that can be objected. So that con
sidering the Queen's supreme and absolute authority,
there can be no doubt of the lawful election, conser
vation, &c.
Wherefore this act doth confirm the

statutes 5 Ed. VI, touching consecration of bishops,
and the statute 1 Eliz. c. 2, touching the Book of
Common Prayer; and all persons made bishops,
priests, or ministers, according to that statute, are
rightly made.”*
II. By this article the Church of England decrees
all such as are ordained by the ordination service
* 13 Eliz. cap. 12.
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above ratified “to be rightly, orderly, and lawfully
consecrated and ordered.” The bishops of the Scottish
Episcopal Church are consecrated by this service,
and also the inferior clergy are ordained by it. Her
seventh canon requires “that all her ordinations be
performed with public prayer and imposition of hands,
and (as hath been the practice of the Church ever
since the Restoration of King Charles II.) according
to the form and manner of making, ordaining, and
consecrating of bishops, priests, and deacons, used in
the United Church of England and Ireland, adopting
only a few necessary verbal alterations, such as
saying ‘this church instead of ‘this realm, or ‘this
church of England.’”* I believe the Protestant
Episcopal Church of America adopts the same form
in its ordinations.

This then shews that the Church

of England looks upon the Episcopal Churches of
Scotland and America as Sister Churches, and that

they are in full communion and fellowship.
ARTICLE XXXVII.—OF THE Civil Magistrate.
I. The King's Majesty hath the chief power in this realm of
England, and other his dominions, unto whom the chief
government of all estates of this realm, whether they be
ecclesiastical or civil, in all causes doth appertain; and is
not, nor ought to be, subject to any foreign jurisdiction.
II. Where we attribute to the King's Majesty the chief
government, by which titles we understand the minds of
some slanderous folks to be offended, we give not to our
* Code of Canons of the Prot. Epis. Church of Scotland.
1828.

Can. vii. p. 32.
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princes the ministering either of God's Word or of the
Sacraments, the which thing the injunctions also lately set

forth by Elizabeth our Queen do most plainly testify; but
that only prerogative which we see to have been given
always to all godly princes in Holy Scriptures by God
himself; that is, that they should rule all estates and
degrees committed to their charge by God, whether they be
ecclesiastical or temporal, and restrain with the civil sword
the stubborn and evil-doers.

III. The Bishop of Rome hath no jurisdiction in this realm
of England.
IV. The laws of the realm may punish Christian men with
death for heinous and grievous offences.
V. It is lawful for Christian men, at the commandment of

the Magistrate, to wear weapons, and serve in the wars.

I. Kings, by their office, are keepers of both tables
of the law; and the apostles make no distinction
between the clergy and the laity in their exhortations,
or rather commands, to obedience. In fact, they
severally set us an example of submission in their own
person. St Paul claimed the protection of the laws,
and appealed unto Caesar. He appealed to neither
pope nor council, but to the Roman emperor. Our
Saviour himself commands us to yield unto Caesar
the things that be Caesar's. He himself set us an
example by paying tribute to a conquering power, and

yielding up his life at the unjust decision of that
power. It is somewhat singular, and as if it were done

in the spirit of prophecy; St Paul's summary of our
duties to magistrates is addressed to the Romans. “Let
every soul be subject to the higher powers. For
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there is no power but of God: the powers that be are
ordained of God.

Whosoever, therefore, resisteth

the power, resisteth the ordinance of God; and they
that resist shall receive to themselves damnation,”

Rom. xiii. 1, 2. He commands the bishop of Crete
to “put them in mind to be subject to principalities
and powers; to obey magistrates; to be ready to every
good work,” Titus, iii. 1. The apostle of the cir
cumcision, as if in reproof of the antichristian conduct
pursued by his pretended successors, says, “Submit
yourselves to every ordinance of man for the Lord's
sake; whether it be to the king as supreme, or unto
governors as unto them that are sent by him for the

punishment of evil doers, and for the praise of them
that do well,” I Peter, ii. 13, 14. It appears from the
apostle's words that we are now living in the last times.
“This know also, that in the last days perilous times
shall come : for men shall be lovers of their own

selves, covetous, boasters, proud, blasphemers, diso
bedient to parents, unthankful, unholy, without natural
affection, truce breakers, false accusers, incontinent,
fierce, despisers of those that are good, traitors,
heady, high minded, lovers of pleasures more than
lovers of God; having the form of godliness, but
denying the power thereof.” 2 Tim. iii. 1, 5. St
Peter, as if prophetical of those who should call
themselves by his name, saying, I am of Cephas,
said, “knowing this first, that there shall come in the
last days scoffers, walking after their own lusts,”
2 Peter, iii. 3. St Jude likewise says, “These filthy
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dreamers defile the flesh, despise dominion, and speak
evil of dignities, these are murmurers, complainers,
walking after their own lusts, and their mouth
speaketh great swelling words, having men's persons
in admiration because of advantage,” Jude, 8–16.
A single glance at Irish popery will convince any
impartial man that all these prophetic words apply
most exactly to them at the present day. From every
word of Scripture we gather that princes are the
civil governors of all men without distinction within
their dominions.
Abiather the high-priest was
guilty of high treason and worthy of death; but
he was allowed no such exemption, as our Romish
priests claim. Solomon commuted his punishment
from death, of which he pronounced him guilty, to
banishment to Anathoth, I Kings, ii. 26, 27. Gardner,
bishop of Winchester, affirmed that Henry might do
what he chose, on account of the title of Head of the

Church; but this was a calumny. Henry's assumption
of that title was in opposition to the usurped claims
of the pope, and to exclude him from meddling in
the affairs of the realm.

There was no intention, on

the part of the Church, of permitting Henry to coin
new forms of religion, nor to devise new articles of
faith. In the commencement of Elizabeth's reign,
both the peers and the clergy objected to the words,

“supreme head;” they were therefore changed into
“ supreme governor.” Athough the words be
different, yet the meaning is the same. Some object
to this title, but it is strictly a Scripture phrase, both
R
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in words and sense. “And Samuel said, (unto Saul,)
when thou wast little in thine own sight, wast thou
not made the head of the tribes of Israel? and the

Lord anointed thee King over Israel,” 1 Sam. xv. 17.
It is evident from history that the British Church
was free and independent of all foreign jurisdiction."
Even the Anglo-Saxon Church was not subject to
Rome till after the Conquest. One of the Saxon
kings threatened Wilfrid, Archbishop of York, even
with death, for appealing to the pope; and confined
him in prison for the offence. Both the Jewish

kings and Christian emperors were invested with
supreme authority over both civil and ecclesiastical
persons. The second canon of the Anglican Church
declares every man, who denies this Scriptural
authority to the king, to be ipso facto excommunica
ted. Tertullian says, “We reverence the emperor
so far as it is lawful for us, and expedient for him ;
as he is a man second to God; as having received
from God whatever authority he hath; and as
inferior to God only.”* The Westminster Con
fession acknowledges no other head than “the Lord
Jesus Christ :” and in the sense which is there meant,

- no more does the Episcopal Church of England.
But, as the civil governor of the Church, the king is
as much the head of the Presbyterian, as he is of the
Episcopal Church. The Presbyterians say, that “he

(the king) hath authority, and it is his duty to take
* Mason's Consecration of the Bishops, lib. iii. c. 3.
Welchman's Notes.

*
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order that unity and peace be preserved in the
Church—that the truth of God be kept pure and
entire—that all blasphemies be suppressed—all
corruptions and abuses in worship and discipline
prevented or reformed—and all the ordinances of
God duly settled, administered, and observed. For
the better effecting thereof, he hath power to call
synods, to be present at them, and to provide, that

whatsoever is transacted at them, be according to the
mind of God. Infidelity, or difference in religion,
doth not make void the magistrate's just and legal
authority, nor free the people from their due obedience
to him; from which ecclesiastical persons are not
exempted.” There is here more decided headship
allowed than is to be found expressed in the Articles;
so that, when Presbyterians dispute the supreme
authority of the king, it is entirely a war of words.
They submit to it in practice, though they dispute it
in words.

II. The Puritans, prompted by their founders the
Papists, were the slanderous folks alluded to in the .

Artiele. They opposed all the rites and ceremonies
of the Church, and asserted that the sovereign

had no right to maintain and enforce them. They
even affirmed that the queen exercised an ecclesias
tical function. This the Article denies, and it farther

states that they allow no such function to be assumed.
They ascribe only such “prerogatives as have been
given to all godly princes in holy Scriptures by God
* Westminster Confession of Faith, ch. xxiii. sect. 3, 4.
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himself.” Now, we see in Scripture, that ministering
in holy things was none of the royal prerogatives.
Saul was deprived of his kingdom for offering sacri
fice, 1 Sam. xiii. 8–15. Uzziah, a powerful prince,
was struck with leprosy, and lived in a several house
to the day of his death. His sacrilege was attempting
to burn incense (the priest's prerogative) upon the
altar of incense, 2 Chron. xxvi. 16, 20.

But the

royal prerogative extends to ruling ecclesiastical as
well as civil subjects, as appears from Scripture.
Jehoash commanded Jehoiada the priest to repair
the Temple, and he obeyed, 2 Chron. xxiii. Heze
kiah took counsel, and determined, and also com

manded all Israel and Judah, by proclamation, to
keep the passover in the second month, 2 Chron.

xxx. 1, 2. Josiah also commanded all the people to
keep the passover, which appears to have been the
most solemn passover ever held in Israel, 2 Kings,
xxiii. 21. David appointed certain Levites to

minister before the ark. He also appointed psalms,
and regulated the courses of the priests, 1 Chron.
xvi. Kings have been made nursing fathers to the
Church, Isaiah, xlix. 23. And the apostle assures us
that “he is the minister of God, and beareth not the
sword in vain,” Rom. xiii. 4.

But in vain would he

bear the sword, if the clergy were independent of his
authority.
III. The pope neither has nor ought to have any
jurisdiction over these kingdoms. There was a
flourishing church existing in Britain, planted by
*
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St Paul, nearly six hundred years before Austin
came into Kent. It never had any communication

with Rome. It was not subject to Rome at the
Council of Nice, to which it sent its own bishops. It

then governed itself in subordination to its own
patriarch, the bishop of Caerleon, now St Davids.
Rome's Patriarchate did not extend beyond Sicily,
Sardinia, and Corsica, and from the east end of Italy
to the border of Tuscany, westward. The rest of

Italy was under the archbishop of Milan’s jurisdic
tion. In usurping jurisdiction in these kingdoms,
the popes broke a canon of the Council of Ephesus,
held in the year 431. It decreed, “that no bishop
should henceforth lay hold of another province which
had not formerly, and from the beginning, been under
the power of their predecessors.” Austin required
the British bishops to yield subjection to the see of
Rome, and to himself, as metropolitan. But they
refused, alleging “they had a patriarch of their own,
to whom alone they were subject in spiritual things
under God.” The British Church resolutely main
tained its independence, till the conquest of Wales
by Henry I.; but the Anglo-Saxon church shewed

more respect to Rome, from the circumstance of its
having assisted in its conversion. But the Anglo
Saxon bishops never owned the pope's supremacy—

they never even considered him as an infalliblejudge–
they paid no attention to the pope's decree, and did
not restore Wilfrid, archbishop of York, to his arch
bishopric — they rejected the canons of the second
-

R 2

-
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Council of Nice, which imposed image worship—
but condemned them in their own name, and in those

of all the princes and nobles of England, even
although confirmed by the pope. Before the Norman
Conquest, the Saxon kings and bishops always held
councils by their own authority, and without even
acquainting the pope with their decisions. The
struggles of the Norman kings were many and
effectual in resisting papal encroachment. The
statute of Provisors adjudged it “to be treason to
bring in the pope's bulls here without the king's
consent,” Stat. de Provisor, 25 Edward III.

So

that the pope's jurisdiction having been an usurpa

tion, was justly abrogated at the Reformation. When
the pope concerns himself with our affairs, he falls
under the condemnation of St Peter as a “busy-body
in other men's matters,” 1 Peter, iv. 15.

* IV. This is a position as clear as words can make
it from Scripture. The power of punishment was
conferred on Adam, but more distinctly on Noah

after the Flood. “Whoso sheddeth man's blood, by
man shall his blood be shed,” Gen. ix. 6.

This was

addressed to Noah and his sons. It was a command

of obedience to the sons, that was to extend to all

generations; but it was a command of authority to
Noah. Had not the sons been united with him in
this commission, it might have been supposed to have
been personal to Noah. But the junction of the sons
shews it to be descendible, and to be inherited by the
sons in the course of nature, as they should reach the
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sovereignty; consequently, through them, to all
sovereign princes. We find, accordingly, that Noah
exercised this power of punishment. He cursed Ham,
and blessed his other two obedient sons.

Christ

himself submitted to the usurped authority of the
Roman governor. He acknowledged Pilate's power,
but at the same time informed that unjust judge, that
he derived his power from God. And St Paul says,
that “he (the king) is a minister of God to thee for

good. But if thou do that which is evil, be afraid;
for he beareth not the sword in vain : for he is the
minister of God, a revenger to execute wrath upon
him that doeth evil,” Rom. xiii. 4.
W. It is evident from the whole of the Jewish

history that the military character is one sanctioned
by divine authority. It is rendered necessary by
the pride and ambition of men. Our Saviour no
where condemned the Roman soldiers.

A Roman

centurion was selected to be the first fruits of the

Gentiles, Acts, x.

When the soldiers asked John

the Baptist what they should do, “he said unto
them, Do violence to no man, neither accuse any
falsely; and be content with your wages,” Luke,
iii. 14.

He did not condemn the exercise of arms,

nor bid them forsake their profession, as unlawful.
There is no doubt but that Christians served under

the Roman emperors, in the wars of the period.
From all which, therefore, it is lawful to serve the

sovereign in his just wars.
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ARTICLE XXXVIII.—OF CHRISTIAN MEN's Goods which
ARE NOT COMMON.

I. The riches and goods of Christians are not common,
as touching the right, title, and possession of the same, as
certain Anabaptists do falsely boast. II. Notwithstanding,
every man ought, of such things as he possesseth, liberally
to give alms to the poor, according to his ability.

I. This article was levelled at the German Ana
baptists, many of whom had taken shelter in Eng
land, and propagated their absurd notion of a commu
nity of goods. The Baptists in these kingdoms never
held this tenet. The idea arose from the voluntary
contributions of the first Christians in the apostles’
days; many of whom sold their possessions, and con
tributed the proceeds to the use of the Church. But
from St Peter's words to Ananias, they appear to
have been voluntary acts. Ananias had sold his pro
perty with the intention of giving the price to the
apostles; but being of a covetous disposition, “he lied
to the Holy Ghost,” kept back a part, and affirmed that
he had given the whole. St Peter said to him, .
“Whilst it remained” in thy possession, and before it
was devoted to pious uses, “was it not thine own P
and after it was sold was it not in thine own power?”
Acts, v. 1–12.

He could do what he chose with

his own ; but having once bestowed the whole
on the Church, he was punished for robbing it of
a part. A community of goods is no part of the
Christian religion. St Paul commands the members
of the church at Thessalonica to be content with
*
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“Now, them that are such, we command

and exhort, by our Lord Jesus Christ, that with
quietness they work, and eat their own bread,”
2 Thess. iii. 12. And again, “Study to be quiet,
and do your own business, and to work with your
own hands, as we commanded you, that ye may have
lack of nothing,” 1 Thess. iv. 11. The precepts of
the gospel, which direct men to relieve the poor,
shew that the means of relieving them are every
man's own private property. What a man bestows
on the poor must be out of his own proper possession,
else it cannot be alms-giving. If there were a com
munity of goods, no one could give meat to the
hungry, or drink to the thirsty, or clothe the naked,

or take in the stranger. How could a man communi
cate to others who had nothing of his own P
II. The second branch of this article exhorts every
man to give alms of what he hath. “But rather,”
says our Saviour, “give alms of such things as you
have,” Luke, xi. 41. “Charge them,” says St Paul,
“that are rich in this world, that they do good, that they
be rich in good works, ready to distribute, willing to
communicate,” 1 Tim. vi. 17, 18. “Sell that ye have
and give alms,” Luke, xii. 33. “Jesus said unto him,
If thou wilt be perfect, go and sell that thou hast, and
give to the poor, and thou shalt have treasure in
heaven,” Matt. xix. 21. So that it is every man's
duty, in proportion to his means, to assist the needy.
How dwelleth the love of God in that man who

shutteth up his bowels of compassion against his
needy brother?
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ART. XXXIX. - OF A

ARTICLE XXXIX. — OF A CHRISTIAN MAN’s OATH.

As we confess that vain and rash swearing is forbidden
Christian men by our Lord Jesus Christ, and James his

apostle, so we judge that Christian religion doth not pro
hibit, but that a man may swear when the magistrate
requireth, in a cause of faith and charity, so it be done,
according to the prophet's teaching, in justice, judgment,
and truth.

It is only vain and rash swearing in ordinary con
versation which this article condemns; against which
the third commandment is express. And our.
Saviour said, “Swear not at all ; neither by heaven,
for it is God's throne; nor by the earth, for it is his

footstool : neither by Jerusalem, for it is the city of
the great King.

Neither shalt thou swear by thy

head, because thou canst not make one hair white or

black. But let your communication be yea, yea—
nay, nay; for whatsoever is more than these cometh
of evil,” Matt. v. 34–38. The custom of rash
swearing in conversation is very liable to involve
the crime of perjury. It is a great want of

reverence to call on God constantly to witness
vain and trifling matters; and if to witness lies,
it then becomes perjury. In either case it is a
breach of the commandment, and shews the want of

a just sense of religion. St James almost repeats
our Lord’s words, – “But above all things, my
brethren, swear not; neither by heaven; neither by
the earth; neither by any other oath; but let your
yea be yea, and your nay, nay, lest ye fall into con

demnation,” James, v. 12. St Paul admonishes us, –

CHRISTIAN MAN's oATH.
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“Let your speech be alway with grace, seasoned
with salt,” Col. iv. 6.

This advice will be the more

prudent to follow, when Moses, the meekest of men,
was punished for speaking rashly and unadvisedly
with his lips. But this does not forbid swearing
“when the magistrate requireth.” Because he could
swear by none greater, God sware by himself to
Ahraham. We find many oaths prescribed and
taken in Scripture. Even heathens respected an oath,
as witness Herod in the case of John the Baptist.

It is entirely a doctrine of the Romish Church, that
oaths are only binding when it suits the convenience
of that synagogue of Satan. Christ himself was
adjured by the living God; that is, he was called on
to make oath, which he immediately did. “Jesus
said unto him, Thou hast said,” Matt. xxvi. 63.

Besides, when he warned his apostles that they
should be brought before kings and governors for his
name's sake, he never warned them against taking
such oaths as these functionaries should put to them.
And St Paul, in few words, tells us, that “men, verily,
swear by the greater; and an oath for confirmation
is to them an end of all strife,” Heb. vi. 16.

ThE END.
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