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I N T R O DU C T IO N.

THE declared purpose of the Articles is

unity—the unity of a national Church. They

are entitled, “Articles for the avoiding of

diversities of opinions, and for the establishing

of consent touching True Religion,” yet they

are not therefore to be considered merely as

being “rather Articles of peace than of belief.”

But since unity can rest securely on no foun

dation save that of truth, and is indeed neces

sary and desirable on this ground especially,

that by differences in Religion error is implied

as truly as peace is destroyed; these Articles

were compiled, resting on scripture for their

authority, and requiring assent to their
$f



iv INTRODUCTION.

doctrine for this reason, that it was agreeable

to the word of God. They propose indeed

for their object to preserve agreement in the

teaching of the Church, newly reformed, but

require it on the clear and undeniable ground

that the consent is given to true doctrine.

Whether in the particular instance it might

relate to a fundamental article of belief, or

some social duty of Christians to the State,

the Articles keep close to the clear scriptural

doctrine, and thus avoid error by the very

caution of their own statements. And thus

on the one hand they leave to individuals all

the freedom of judgment which men ought

to desire, whilst on the other hand they cannot

be uncatholic in any good and right sense of

the term.

They contain under them creeds, the sum

maries of essential truth, but they embrace

further all doctrines of scripture, the neglect

or misinterpreting of which would involve

the violation of unity. And it is to be re

membered, that a more strict agreement in

doctrine is necessary to preserve the unity of a
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nation, than that of different and distinct

churches. In the former, acts of unity must

testify to the existence of its spirit; the rule

of the apostle is plain as addressed to par

ticular churches : “I beseech you, brethren,

by the name of our Lord Jesus Christ, that

ye all speak the same thing, and that there

be no divisions among you; but that ye be

perfectly joined together in the same mind

and in the same judgment.”

Again, as in the use of creeds the avoidance

of error becomes an object distinct, as it were,

from the inculcation of truth, and sentences

are added according to the particular cir

cumstances of the times in which they are

drawn up; so with the Articles, much will

depend on the occasion of their compilation,

and doctrines will be asserted or omitted,

according to the exigency of the period at

which that occasion arose; so that it will be

nothing strange to find that where two doc

trines may be of equal importance, and in

fact are set over against each other in the

gospel scheme, one will be inserted and the
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other omitted in the Articles; yet in the one

case it does not prove that they carry the re

quirements of assent to their teaching further

than is justifiable or consistent with Chris

tian liberty; nor in the other are they to be

blamed for an omission of a doctrine confess

edly of equal importance, because, being unop

posed, it may not require such prominent no

tice as its opposite or counter-doctrine. One

remark in addition will suffice to explain the

principle upon which our Articles are to be

understood and explained. Although the

intentions of those who compiled them, so

far as they are known to us, are important as

a key to their meaning, where it is not mani

fest (and the instances of obscurity will on in

quiry be found rare); yet their private opinions

(in the strict sense) are neither necessary to

the comprehension of what they have written,

nor conducive to the honesty of our interpre

tation. The opinions in which they agreed

are alone requisite for us at this day to know;

and with candid inquiry into the meaning

of the words they have written, and honest
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caution of interpretation, so as not, even when

those words admit of it, to affix any strange

sense upon them according to our private

opinions or views of this day, we may proceed

to examine reverently their agreement with

the test of scripture—the test by which those

who drew them up chose that they should be

tried, and by which honestly being tried, they

will stand alway—a monument, not of the wis

dom of their compilers, but of His wisdom and

His mercy, who in His Providence watched

over the actions of His ministering servants,

and did not suffer them (as without His aid

assuredly would have been done) to teach for

doctrines the commandments of men—to

make His word of none effect by their tra

ditions.





BRIEF COMPARISON, &c.

ARTICLE I.

De Fide in Sacro-sanctam Trinitatem.

UNUs est vivus, et verus Deus, aeternus, incorporeus, impar

tibilis, impassibilis, immensae potentiae, sapientiae, ac bonitatis,

Creator et Conservator omnium, tum visibilium, tum invisibilium.

Et in unitate hujus divinae naturae tres sunt Personae, ejusdem

essentiae, potentiae, ac aeternitatis, Pater, Filius, et Spiritus

Sanctus.

Of Faith in the Holy Trinity.

THERE is but one living and true God, everlasting, without

body, parts, or passions; of infinite power, wisdom, and good

ness; the Maker, and Preserver of all things both visible and

invisible. And in unity of this Godhead there be three Persons,

of one substance, power, and eternity; the Father, the Son, and

the Holy Ghost.

THERE is a difference to be observed between

the five Articles treating of the nature of God, and

all that follow them. Some of the latter indeed

treat of doctrines rightly called fundamental, yet such

as do not, like these, lie at the root of all belief

whatsoever. Therefore, if it be shewn that the

words of these five Articles agree closely with scrip

B



2 Comparison of the Articles ART. I.

ture, it is not to be supposed that this is meant as a

defence of the Church's teaching on so high a subject,

(as if such defence were needed,) nor yet as a full

exposition of what would require more than human

wisdom to explain worthily, but simply to prove

that in these, as in the subsequent Articles, the

Church rests on scripture not without direct proof

and authority. The Articles, in short, teach some

doctrines which the Church, as a branch of the Church

Catholic, receives also in the Creeds. They also

teach other doctrines, not stated in Creeds, yet need

ful for national unity, and of these Articles, as a body,

(thus differing in importance from the very nature of

their subject-matter,) it is now designed to shew,

that they agree closely with scripture, and may be

proved clearly thereby.

There is little to be said on the subject of the first

Article, since it treats of the nature of God himself,

and its doctrine is binding upon members of the

Church that imposes it, upon grounds higher than

those of national unity: it treats of the very founda

tion of all belief, the revelation which God has made

of himself to man; viz. that the Lord our God is

One, the Creator of all things whatsoever; that He is

a Spirit, everlasting, infinite in power as in wisdom

and goodness; and that, finally, there be three Persons

in this Godhead, the Father, the Son, and the Holy

Ghost, and that “these Three are One.” It will be

sufficient to shew very briefly that God has thus re

vealed himself in his word; nor is it easy to account

for the length of argument into which writers on this
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part of divine revelation have been led, since surely

it could not be expected that gainsayers of the doc

trine should pay to a human commentary that atten

tion and belief which they refused to the written

word of God himself.

“In the beginning God created the heavens

and the earth.” Gen. i. 1. Here is God revealed

as the Creator of all things, as existing from all

eternity, as Almighty, or, in the words of the

Article, “of infinite power, wisdom, and good

ness.” He is again revealed in the same character

as preserving the things which he had created and

made, when after the flood he made a covenant

with Noah, “While the earth remaineth, seedtime

and harvest, and cold and heat, and summer and

winter, and day and night shall not cease.” Gen.

viii. 22. The revelation of himself as One is solemnly

made to his people, “Hear, O Israel: The Lord our

God is One Lord,” Deut. vi. 4—and the first com

mandment founded thereupon, “Thou shalt have no

other Gods before me,” Exodus xx. 3. And should

the presumptuous imagination of men suggest that

all things are not created by him", whilst constrained

to confess him the Creator of what we see, (“–the

things that are made,” which of themselves bear

clear testimony to the “invisible things,” as the apo

stle teaches, Rom. i. 1,) we have the repeated em

phatic assertions of the unity of God by the prophet.

“I am the first, and I am the last; and beside me

a The Church guards against by the addition “visible and

this error in the Nicene Creed invisible.” -

B 2



4. Comparison of the Articles ART. I.

there is no God.” Isaiah xliv. 6. “Is there a God

beside me? yea, there is no God; I know not any.”

ver. 8. “I am the Lord that maketh all things; that

stretcheth forth the heavens alone; that spreadeth

abroad the earth by myself.” ver. 24. “Before me

there was no God formed, neither shall there be after

me.” xliii. 10. The same doctrine is established by

the words of St. Paul: “We know that an idol is

nothing in the world, and that there is none other

God but one. For though there be that are called

gods, whether in heaven or in earth, (as there be gods

many, and lords many,) but to us there is but one

God, the Father, of whom are all things, and we

in him; and one Lord Jesus Christ, by whom are

all things, and we by him.” 1 Cor. viii. 4, 5,6. That

He is “without body, parts or passions,” He de

clares in the words, “Will I eat the flesh of bulls,

or drink the blood of goats?” Ps. l. 13. “Will

God indeed dwell on the earth?” asked Solo

mon at the dedication of the temple; “behold,

the heaven and heaven of heavens cannot contain

thee.” I Kings viii. 27. “God that made the world

and all things therein, seeing that he is Lord of heaven

and earth, dwelleth not in temples made with hands;

neither is worshipped with men's hands, as though he

needed any thing.” Acts xvii. 24, 25. Our Lord him

self plainly taught the doctrine once for all: “God is

a Spirit.” John iv. 24. And although there are places

in scripture which speak of God as seeing with the

eye, and hearing with the ear, and saving by his right

hand, yet to any reasonable mind it is clear that
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these terms are employed rather to meet our finite

comprehension than to express the infinite nature

of the everlasting God. And in Scripture itself

(shewing the need of thus descending to our weak

ness) how does an apostle speak “of visions and

revelations of the Lord?” “I knew a man in Christ,

(whether in the body, I cannot tell; or whether out

of the body, I cannot tell: God knoweth;) such an one

caught up to the third heaven. And I knew such a

man, (whether in the body, or out of the body, I cannot

tell: God knoweth;) how that he was caught up into

paradise, and heard unspeakable words, which it is not

lawful for a man to utter.” 2 Cor. xii. 2, 3, 4. Of his

infinite power and wisdom the prophet spake, “Lift

up your eyes on high, and behold who hath created

these things, that bringeth out their host by number:

he calleth them all by names by the greatness of his

might, for that he is strong in power; not one

faileth.” Is. xl. 26. “Hast thou not known? hast

thou not heard, that the everlasting God, the Lord,

the Creator of the ends of the earth, fainteth not,

neither is weary? there is no searching of his under

standing.” ver. 28. Thus he revealed himself to

Moses, “The Lord, The Lord God, merciful and gra

cious, longsuffering, and abundant in goodness and

truth.” Exod. xxxiv. 6. And David bears testi

mony to the same, “Of old hast thou laid the

foundation of the earth: and the heavens are the

work of thy hands. They shall perish, but thou shalt

endure: yea, all of them shall wax old like a gar

ment; as a vesture shalt thou change them, and they
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shall be changed: but thou art the same, and thy years

shall have no end.” Ps. cii. 25, 26, 27. That in

unity of this Godhead there be three Persons, it is

clearly recorded in scripture; “When the Comforter

is come,” said our Lord, “whom I will send unto

you from the Father, even the Spirit of truth, which

proceedeth from the Father, he shall testify of me.”

John xv. 26. Yet he speaks of the presence of the

Holy Spirit with the believer as of his own and of

his Father's presence, “If a man love me, he will

keep my words: and my Father will love him, and

we will come unto him, and make our abode with

him.” John xiv. 23. Should this divine revelation

be held to contradict the unity of God, so clearly

set forth in the Old Testament, it has its witness in

the same portion of Holy Writ. “God said, Let us

make man in our image.” Gen. i. 26. “He lift up

his eyes and looked,” it is said of Abraham, when

the Lord appeared unto him in the plains of Mamre,

“and, lo, three men stood by him.” Gen. xviii. 1, 2.

“These are the two anointed ones, that stand by the

Lord of the whole earth.” Thus was Zechariah's

mysterious vision of the two olive trees interpreted

to him by revelation, Zech. iv. 14. Our Lord in the

New Testament repeats the original declaration,

“The Lord our God is one Lord.” Mark xii. 29.

“We,” said St. Paul to the men of Lycaonia,

“preach unto you that ye should turn from these

vanities unto the living God, which made heaven,

and earth, and the sea, and all things that are there

in.” Acts xiv. 15. “I and my Father are one,” said
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our Lord to the Jews, John x. 30, and his own divi

nity is asserted in St. John's Gospel in almost the

same terms as the original revelation of God in the

book of Genesis. “In the beginning was the Word,

and the Word was with God, and the Word was God.”

John i. 1. It needs not lengthened argument to shew,

that the quotations already made from holy scrip

ture abundantly prove the doctrine of the first Ar

ticle; they are incompatible with the denial of so

much as the very least part of it—they comprehend

the teaching of Christ's holy Catholic Church from

the first—they are summed up in the Creeds—they

are to be believed as necessary to salvation. Much

more abundant proof might indeed be collected from

the scriptures themselves, from the consent of the

whole Church, from the very constitution of the

world, and the unconscious impressions of mankind;

but the present question is simply this and no other:

Can the quotations already adduced be reconciled

with the supposed falsity of any single part of this

Article's holy teaching?



ARTICLE II.

De Verbo, sive Filio Dei, qui verus Homo factus est.

FILIUs, qui est Verbum Patris, ab aeterno a Patre genitus, verus

et aeternus Deus, ac Patri consubstantialis, in utero beatae Vir

ginis, ex illius substantia naturam humanam assumpsit: ita ut

duae naturae, divina et humana, integre atque perfecte in unitate

personae fuerint inseparabiliter conjunctae, ex quibus est unus

Christus, verus Deus, et verus homo, qui vere passus est cruci

fixus, mortuus, et sepultus, ut Patrem nobis reconciliaret, esset

que hostia, non tantum pro culpa originis, verum etiam pro

omnibus actualibus hominum peccatis.

Of the Word or Son of God, which was made very Man.

THE Son, which is the Word of the Father, begotten from

everlasting of the Father, the very and eternal God, and of one

substance with the Father, took man’s nature in the womb of the

blessed Virgin, of her substance: so that two whole and perfect

natures, that is to say, the Godhead and Manhood, were joined

together in one person, never to be divided, whereof is one

Christ, very God, and very Man; who truly suffered, was cruci

fied, dead and buried, to reconcile his Father to us, and to be a

sacrifice, not only for original guilt, but also for actual sins of

Inen.

THIS Article opens with assigning to the Son of

God the title of THE WORD, as it is said, “His

name is called The Word of God.” Rev. xix. 13. To

shew that he to whom it is applied is the Son of

God, St. John wrote, as he declared himself, “These

are written, that ye might believe that Jesus is the

Christ, the Son of God.” St. John xx. 31. His Gospel

begins with the revelation, upon which the opening
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sentences of the Article are founded, “In the be

ginning was the Word, and the Word was with God,

and the Word was God.” John i. 1. “The same was

in the beginning with God.” ver. 2. No period could

exist at which “the begotten from everlasting of the

Father” was not. Jesus said, “Verily, verily, I say

unto you, Before Abraham was, I am.” John viii. 58.

“Thou lovedst me before the foundation of the world.”

John xvii. 24. He is declared to be “The very and

eternal God, and of one substance with the Father,”—

the words of the Article briefly stating the Catholic

doctrine of the divinity of the Son, “very God of very

God,” asserting, not only the similarity but the unity

of substance, so as to exclude the subtle refinements

of heresy, by expressions which deny the possibility

of the Son being created, or ever not existing, or

being other than he is declared, “the only begotten

of the Father,” John i. 14. “Who is over all,

God blessed for ever.” Rom. ix. 5. Again, it is to

be observed, that the miracles which proved the

general truth of the gospel, proved also those parti

cular doctrines which are respectively connected with

each of them in its narrative: thus it was especially

to manifest his own freedom from the tribute to the

service of the temple, as the Son of God, that our

Saviour wrought the miracle by St. Peter, of the

money found in the mouth of the fish, Matt. xvii. 27.

Also the omniscience of God is ascribed to him:

“He knew all men, and needed not that any should

testify of man: for he knew what was in man.”

John ii. 24, 25. That worship which it is declared
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God will not give to another, and which, when of

fered to the angel, was forbidden by the words, “See

thou do it not,” Rev. xix. 10; this is expressly com

manded to be paid to the Son: “When he bringeth

in the firstbegotten into the world, he saith, And let

all the angels of God worship him.” “My Lord and

my God,” was the confession of faith by St. Thomas

when convinced, John xx. 28. His miracles he

wrought, not as Moses, who by command divided

the waters, “Lift thou up thy rod, and stretch out

thine hand over the sea,” Exodus xiv. 16, who was

punished for assuming the power to himself; “Hear

now, ye rebels; must we fetch you water out of this

rock?” Numbers xx. 10; nor merely as the apostles,

who said to the wondering Jews, “Why look ye so

earnestly on us, as though by our own power or

holiness we had made this man to walk?” Acts iii. 12.

Our Lord arose from his sleep, and rebuked the

winds and the sea, and they obeyed him. Markiv.41.

To sum up all. The very words of David praising

the eternal Creator are applied to the Son. “Thou,

Lord, in the beginning hast laid the foundation of

the earth.” Heb. i. 10. And the apostle thus states

at once his true divinity and unity with the Father,

“By him were all things created, that are in heaven,

and that are in earth, visible and invisible, whether

they be thrones, or dominions, or principalities, or

powers: all things were created by him, and for

him: and he is before all things, and by him all

things consist.” Coloss. i. 16, 17. He “took man's

nature in the womb of the blessed virgin,” according
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to the angel's announcement, “Thou shalt conceive

in thy womb, and bring forth a Son,” Luke i. 31,

“of her substance;” for it is written, “Forasmuch

then as the children are partakers of flesh and blood,

he also himself likewise took part of the same,”

Heb. ii. 14; and again, (though the words may admit

of another interpretation, rather implying than di

rectly asserting the doctrine",) “He took on him the

seed of Abraham.” Heb. ii. 16. Yet to deny in him

the perfection of either of the two natures thus

joined, is against the written words of revelation, for

it is recorded of him that he was subject to the in

firmities of human nature, whilst he did not lose the

attributes of Deity. “In all things it behoved him

to be made like unto his brethren.” Heb. ii. 17. He

wept—he was in an agony—he prayed for strength

against coming trials—“was in all points tempted

like as we are,” Heb.iv. 15, “yet,” the same text adds,

“without sin.” “I lay down my life, that I might

take it again....I have power to lay it down, and I

have power to take it again.” John x. 17, 18. Scrip

ture expressly joins the two natures, “He was in the

world, and the world was made by him.” John i. 10;

and this union was ever to continue, for it constitutes

his priesthood, and it is written, “This man, because

he continueth ever, hath an unchangeable priesthood.”

Heb. vii. 24. “He ever liveth to make intercession

for them.” Heb. vii. 25. Of this union then of two

b The rendering of étèau- interpretation is consistent with

8áveral in the margin is “taketh the argument here drawn from

hold of,” it is clear that this the passage.
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natures, thus perfect yet not confused, is one Christ,

very God and very man—called the Son of man in

Scripture, for that he had become flesh and dwelt

among us—called also the Son of God, for he came

forth from the Father, and was one with his Father—

one Christ; for, “Is Christ divided?” I Cor. i. 13.

There is “one Lord.” Eph. iv.5. He “truly suffered,

was crucified, dead and buried, to reconcile his Father

to us;” truly, for “when they came to Jesus, and saw

that he was dead already.... one of the soldiers with

a spear pierced his side, and forthwith came thereout

blood and water. And he that saw it bare record, and

his record is true.” John xix. 33, 34, 35. The same

writer relates his burial: “Then took they the body

of Jesus, and wound it in linen clothes with the

spices, as the manner of the Jews is to bury. Now

in the place where he was crucified there was a

garden; and in the garden a new sepulchre.... there

laid they Jesus,” John xix. 40, 41,42; the full

though brief narrative, needs no comment. And

this was to reconcile his Father to us; “who hath

reconciled us to himself by Jesus Christ” are the

apostle's words, 2 Cor. v. 18; and again, “He hath

made us accepted in the beloved, in whom we have

redemption through his blood,” Ephes. i. 6, 7; the

same words occurring again, Coloss. i. 14. That this

sacrifice was both for original and actual sin, the

apostle teaches in conclusion; for original, since it

is expressly set over against the inherited sin of

Adam. “As by the offence of one judgment came

upon all men to condemnation; even so by the
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righteousness of one the free gift came upon all men

unto justification of life. For as by one man's disobe

dience many” (or, as it should be read, “the many”)

“were made sinners, so by the obedience of one

shall many be made righteous.” Rom. v. 18, 19. But

not less directly is this sacrifice applied to actual

sin, “Who was delivered for our offences.” Rom.

iv. 25. “If any man sin, we have an Advocate with

the Father, Jesus Christ the righteous: and he is the

propitiation for our sins,” 1 John ii. 1, 2; thereby in

terpreting and completing the types of the Mosaic

sacrifices which could not take away sin, and ful

filling the prophet's plain and direct prediction,

“By his knowledge shall my righteous servant jus

tify many; for he shall bear their iniquities.” Isaiah

liii. 11.

e “oi to\Aol” here signifying “ the body, the whole number.”



ARTICLE III.

De Descensu Christi ad Inferos.

QUEMADMoDUM Christus pro nobis mortuus est, et sepultus;

ita est etiam credendus ad inferos descendisse.

Of the going down of Christ into Hell.

As Christ died for us, and was buried, so also is it to be be

lieved, that he went down into hell.

THIS Article teaches the reality and completeness

of Christ's death. For so various and subtle have

been the forms of heresy, that no part of true doc

trine could safely be left unguarded. They who

called the death of Christ an appearance, and his

body a phantom, did as easily deny that his soul

passed into the place of departed souls, without

which no human death would be complete, nor could

he have truly suffered for us. But scripture speaks

of both parts of his death, “Thou wilt not leave my

soul in hell, neither wilt thou suffer thine Holy One to

see corruption,” Ps. xvi. 10, and Acts ii. 27; thereby

at once verifying the very form of expression in the

Article, “As Christ died, so also is it to be believed,

that he went down into hell.” There are other texts

asserting the same truth. “To-day shalt thou be

with me in paradise,” Luke xxiii. 43; these words

plainly assert our Lord's passing into the place of



Comparison of the Articles with Holy Scripture. 15

departed souls, the place of rest it is true, but the

word in the former passage rendered hell means no

more (it is well known) in the original, than the

place of the departed. There are two passages, one

in Ephes. iv. 9, “Now that he ascended, what is it

but that he also descended first into the lower parts

of the earth?” and the other, 1 Pet. iii. 18, 19, 20,

“Quickened by the Spirit; by which also he went

and preached unto the spirits in prison; which some

time were disobedient, when once the longsuffering of

God waited in the days of Noah, while the ark was a

preparing.” The first of these has been explained

to signify only the burial of his body, and the latter

to represent his extending the gospel to the Gentiles

as imprisoned spirits; neither indeed of these expla

nations is satisfactory, but whether they are to be

received or not as the correct interpretations of the

passages, it is clear that they can bear no meaning at

all opposed to the Article under consideration, which

in fact, on this point, only expresses the doctrine of

the Creeds.



ARTICLE IV.

De Resurrectione Christi.

CHRISTUs were a mortuis resurrexit, suumque corpus cum

carne, ossibus, omnibusque ad integritatem humanae naturae per

tinentibus, recepit; cum quibus in coelum ascendit, ibique residet,

quoad extremo die adjudicandos homines reversurus sit.

Of the Resurrection of Christ.

CHRIST did truly rise again from death, and took again his

body, with flesh, bones, and all things appertaining to the perfec

tion of man's nature; wherewith he ascended into heaven, and

there sitteth, until he return to judge all men at the last day.

THE reality of Christ's passion and death having

been asserted, it follows that his resurrection should

be as fully taught and believed: for they who denied

or explained away the first, would not scruple to

throw doubt upon the other. Accordingly, the Jews

who commonly reported that our Saviour was stolen

away by his disciples, were too closely followed by

heretics among the professed believers in the gospel.

That his resurrection was a deceit the former feigned

to believe; the latter asserted that his revived body

was a mere apparition: the Article simply teaches

that he did truly rise from death. The precaution

used by his enemies, the slowness to believe among

his friends, both conspire to render the proof more

complete, and the latter more especially, when con

trasted with the zealous testimony borne afterwards



Comparison of the Articles with Holy Scripture. 17

by the same persons: “with great power gave the

apostles witness of the resurrection of the Lord

Jesus.” Acts iv. 33. These were the same men of

whom it is recorded, that “ they were terrified and

affrighted, and supposed that they had seen a spirit.”

Luke xxiv. 37. Yet their doubts and the weak faith

of the absent Thomas gave occasion to the Lord to

testify to their very senses of the mighty truth of his re

surrection; “Reach hither thy finger, and behold my

hands; and reach hither thy hand, and thrust it into

my side,” John xx. 27: and to all of them, “Behold

my hands and my feet, that it is I myself. Handle

me, and see: for a spirit hath not flesh and bones,

as ye see me have.” “And while they yet believed

not for joy, and wondered, he asked them, Have ye

here any meat? And they gave him a piece of a

broiled fish, and of an honey-comb; and he took it,

and did eat before them.” Luke xxiv. 39–43. And

after this the same writer narrates his ascension,

“He was parted from them, and carried up into

heaven,” v. 51; and repeats his record emphatically,

“While they beheld, he was taken up,” Acts i. 9; and

in the words of the two angels confirms the con

cluding sentence of the Article, “This same Jesus,

which is carried up from you into heaven, shall so

come in like manner, as ye have seen him go into

heaven.” Acts i. 11.



ARTICLE V.

De Spiritu Sancto.

SPIRITUs Sanctus, a Patre et Filio procedens, ejusdem est cum

Patre et Filio essentiae, majestatis, et gloriae, verus ac aeternus

Deus.

Of the Holy Ghost.

THE Holy Ghost, proceeding from the Father and the Son, is

of one substance, majesty, and glory, with the Father and the

Son, very and eternal God.

THERE are three doctrines asserted by this Article:

1. the procession of the Holy Ghost from the Father

and the Son: 2. his unity of substance, majesty and

glory with the Father and the Son: 3. his true

divinity. The prophet Joel intimates all these

in the text: “Ye shall know that I am in the midst

of Israel, and that I am the Lord your God, and

none else: and my people shall never be ashamed.

And it shall come to pass afterward, that I will pour

out my Spirit upon all flesh.” Joel ii. 27, 28. John

the Baptist declared the procession of the Holy

Ghost in the prediction, “He shall baptize you with

the Holy Ghost.” Luke iii. 16. And the doctrine,

as stated in the Article and the Creed, is directly

taught by St. John: “The Comforter, which is the

Holy Ghost, whom the Father will send in my name,

he shall teach you all things.” John xiv. 26. And

again, “It is expedient for you that I go away: for
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if I go not away, the Comforter will not come unto

you; but if I depart, I will send him unto you,”

John xvi. 17; the procession from the Son being

herein as distinctly taught as words can express, even

if it were not implied necessarily in the doctrine of

the Unity of the Father and the Son. The first

Article indeed of the Unity of the Three Persons of

the blessed Trinity implies the truth of the remain

ing part of the fifth; but some passages of scripture

may be added, as especially revealing the true divinity

of the Holy Ghost. Our Saviour, as has been shewn

already, speaks of the Spirit's presence with the

believer, as of his Father's and his own abiding pre

sence. And St. Paul alludes to this in the text:

“What? know ye not that your body is the temple

of the Holy Ghost?” 1 Cor. vi. 19; as he had before

used the same expression, “Know ye not that ye are

the temple of God, and that the Spirit of God dwell

eth in you? If any man defile the temple of God,

him shall God destroy; for the temple of God is

holy.” 1 Cor. iii. 16, 17. And again afterwards,

“Ye are the temple of the living God.” 2 Cor. vi. 16.

The Spirit also speaks in absolute unity of purpose,

(as God,) with the Father and the Son, “Separate

Me Barnabas and Saul for the work whereunto I

have called them.” St. Paul utters the same inspired

doctrine: “The Spirit searcheth all things, yea,

the deep things of God,” 1 Cor. ii. 10; again, “The

Lord is that Spirit.” 2 Cor. iii. 17. The well known

words of St. Peter to Ananias pronounce sentence

upon those, who had by their deeds denied the doc

C 2
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trine—“Why hath Satan filled thine heart to lie to

the Holy Ghost?... why hast thou conceived this

thing in thine heart? thou hast not lied unto men,

but unto God.” Acts v. 3, 4: the words conveying

an awful confirmation of our Saviour's denunciation,

“Unto him that blasphemeth against the Holy Ghost

it shall not be forgiven.” Luke xii. 10.



ARTICLE VI.

De divinis Scripturis, quod sufficiant ad Salutem.

ScRIPTURA sacra continet omnia quæ ad salutem sunt neces

saria, ita ut quicquid in ea nec legitur, neque inde probari potest,

non sit a quoquam exigendum, ut tanquam articulus fidei credatur,

aut ad salutis necessitatem requiri putetur.

Sacræ scripturæ nomine, eos canonicos libros Veteris et Novi

Testamenti intelligimus, de quorum auctoritate, in Ecclesia nun

quam dubitatum est.

De Nominibus et Numero Librorum sacræ canonicæ Scripturæ

Veteris Testamenti.

Genesis.

Exodus.

Leviticus.

Numeri.

Deuterom.

Josuae.

Judicum.

Ruth.

Prior liber Samuelis.

Secundus lib. Samuelis.

Prior liber Regum.

Secundus lib. Regum.

Prior liber Paralipom.

Secundus liber Paralipom.

Primus liber Esdræ.

Secundus liber Esdræ.

Liber Hester.

Liber Job.

Psalmi.

Proverbia.

Ecclesiastes, vel Concionator.

Cantica Solomonis.

4 Prophetæ Majores.

12 Prophetæ Minores.

Alios autem Libros (ut ait Hieronymus) legit quidem Ecclesia, ad

exempla vitæ, et formandos mores ; illos tamen ad dogmata

confirmanda non adhibet ; ut sunt

Tertius liber Esdræ.

Quartus liber Esdræ.

Liber Tobiæ.

Liber Judith.

Reliquum libri Hester.

Liber Sapientiæ.

Liber Jesu filii Sirach.

Novi Testamenti omnes libros (ut vulgo recepti sunt) recipimus

et habemus pro canonicis.

Baruch Propheta.

Canticum trium Puerorum.

Historia Susannæ.

De Bel et Dracone,

Oratio Manassis.

Prior liber Maccabæorum.

Secundus liber Maccabæorum,

.
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Of the sufficiency of the Holy Scriptures for Salvation.

Holy scripture containeth all things necessary to salvation :

so that whatsoever is not read therein, nor may be proved thereby,

is not to be required of any man, that it should be believed as an

article of the Faith, or be thought requisite or necessary to salva

tion.

In the name of the holy scripture we do understand those canon

ical Books of the Old and New Testament, of whose authority

was never any doubt in the Church.

Of the Names and Number of the Canonical Books.

Genesis, The First Book of Chronicles,

Exodus, The Second Book of Chronicles,

Leviticus, The First Book of Esdras,

Numbers, The Second Book of Esdras,

Deuteronomy, The Book of Esther,

Joshua, The Book of Job,

Judges, The Psalms,

Ruth, The Proverbs,

The First Book of Samuel, Ecclesiastes or Preacher,

The Second Book of Samuel, Cantica, or Songs of Solomon,

The First Book of Kings, Four Prophets the greater,

The Second Book of Kings, Twelve Prophets the less.

And the other Books (as Hierome saith) the Church doth read

for example of life and instruction of manners; but yet doth it not

apply them to establish any doctrine; such are these following:

The Third Book of Esdras, Baruch the Prophet,

The Fourth Book of Esdras, The Song of the Three Children,

The Book of Tobias, The Story of Susanna,

The Book of Judith, Of Bel and the Dragon,

The rest of the Book of Esther, The Prayer of Manasses,

The Book of Wisdom, The First Book of Maccabees,

Jesus the Son of Sirach, The Second Book of Maccabees.

All the Books of the New Testament, as they are commonly

received, we do receive, and account them Canonical.

THE doctrine of the sufficiency of Holy Scripture,

which is asserted in this Article, would seem to be
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implied in the inspiration of that book, but it is also

expressly declared by the scriptures themselves, in

connection with the latter doctrine, as in the following

passage, “All scripture is given by inspiration of God,

and is profitable for doctrine, for reproof, for correc

tion, for instruction in righteousness: that the man

of God may be perfect, throughly furnished unto all

good works.” 2 Tim. iii. 16, 17. Moreover, to invest

human commands or requirements with the authority

of such inspiration, is expressly forbidden: “In vain

do they worship me, teaching for doctrines the com

mandments of men.” Mark vii. 7. And St. Paul

alludes to the same error with warning, “Not giving

heed to Jewish fables, and commandments of men.”

Tit. i. 14. And it is yet more solemnly and empha

tically forbidden in the concluding chapter of Re

velation, the last book of the sacred canon, (the

words deriving force from their very position,) “If

any man shall add unto these things, God shall add

unto him the plagues that are written in this book:

and if any man shall take away from the words of

the book of this prophecy, God shall take away his

part out of the book of life, and out of the holy city,

and from the things which are written in this book.”

Rev. xxii. 18, 19. When it is considered that no

scripture is of any private interpretation, i.e. to be

limited to its first literal meaning alone; this passage

cannot but be interpreted to forbid the adding to

God's word, in any part, or in any sense: and since

it is universally agreed, that to take away from holy

scripture exposes us to this fearful denunciation,
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it cannot with any fairness be denied, that both

errors are denounced with equal strictness.

It is to be observed, that the Article limits rather

the mode of teaching, or imposing doctrines upon

others, than the actual power to teach. It states

what is not to be required of any man as an article

of faith, not to be thought requisite to salvation:

and without doubt such limitation is absolutely ne

cessary in guiding the faith of others. If it was an

error in the first Christians to “put the yoke” of the

law upon the Gentile converts, Acts xv. 10, (for

which law there was apparently the sanction of

scripture itself.) how much more must it be an error

to circumscribe upon human authority that liberty

to which Christians “have been called,” on St. Paul's

testimony, Gal. vi. 13, and to make human opinions

necessary to be believed for salvation “He that hath

an ear, let him hear what the Spirit saith unto the

churches,” are the words of the Holy Ghost to the

church of Philadelphia: “I know thy works: I

have set before thee an open door, and no man can

shut it: for thou hast a little strength, and hast

kept My Word, and hast not denied My Name.”

Rev. iii. 6.8. The testimony of the church's Article

on this point of doctrine is most valuable, as it is

most complete: hereafter its value may be more

fully known than it is: and the universal acknowledg

ment of this principle may tend more than that of

any other to deprive error of its usurped authority,

and to restore with Truth the Unity of Christendom.

It were unnecessary to enter at length into arguments
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on the canon of scripture, the church of England

accepting those books which were, after due con

sideration and questioning of their claims, received

undoubtingly by the catholic church; it being the

very office of a church to hand down that which was

once delivered, as seen in the example of the Jews,

“unto whom were committed the oracles of God,”

Romans iii. 2. Lastly, the church acknowledges the

peculiar use of holy scripture (as a revelation), to

prove and confirm doctrine, as it is declared by St.

Luke: “It seemed good to me—to write—that

thou mightest know the certainty of those things,

wherein thou hast been instructed.” Luke i. 3—4.

Thus, whilst the apocryphal books are read for

example of life and instruction of manners, they are

not used to establish doctrine, for lack of such au

thority as the rest of the scriptures possess,—it re

maining for the next Article to treat in particular of

the proof of the inspiration of the Jewish scrip

tureS.



ARTICLE VII.

De Veteri Testamento.

TESTAMENTUM Vetus Novo contrarium non est, quandoquidem

tam in Veteri, quam in Novo, per Christum, qui unicus est

Mediator Dei et hominum, Deus et homo, aeterna vita humano

generiest proposita. Quare male sentiunt, qui veterestantum

in promissiones temporarias sperasse confingunt. Quanquam lex

a Deo data per Mosen (quoad caeremonias et ritus) Christianos

non astringat, neque civilia ejus praecepta in aliqua republica

necessario recipi debeant, nihilominus tamen ab obedientia man

datorum (quae moralia vocantur) nullus (quantumvis Christianus)

est solutus.

Of the Old Testament.

THE Old Testament is not contrary to the New : for both in

the Old and New Testament everlasting life is offered to man

kind by Christ, who is the only Mediator between God and man,

being both God and man. Wherefore they are not to be heard,

which feign that the old fathers did look only for transitory pro

mises. Although the Law given from God by Moses, as touching

ceremonies and rites, do not bind Christian men, nor the civil

precepts thereof ought of necessity to be received in any common

wealth; yet notwithstanding, no Christian man whatsoever is

free from the obedience of the commandments which are called

moral.

THAT the Old Testament is not contrary to the

New, is indeed self-evident to all who know the

subject and contents of both, since the burden of the

one is a continual prophecy and typical anticipation

of the other; whilst for its own proof and authority,

this latter refers mainly to those types and pro
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phecies: nay, the very miracles which it relates are

signs, not so much because of their general character

as miracles, as being the especial miracles foretold

by the Jewish prophets. “Go and shew John again

those things which ye do hear and see,” was our

Lord's answer to the question, “Art thou he that

should come?” ... “The blind receive their sight, and

the lame walk, the lepers are cleansed, and the deaf

hear:” Matt. xi. 5. And so the prophet had foretold of

that day, “Then the eyes of the blind shall be

opened, and the ears of the deaf shall be unstopped.

Then shall the lame man leap as an hart.” Isaiah

xxxv. 5, 6. But besides the abundant internal evi

dence of this truth, in the events of the New Testa

ment being the subject throughout of the anticipation

of the Old; besides the frequent quotations from the

latter found in the pages of the former, insomuch

that forty distinct and express allusions to the Old

Testament are met with in one evangelist alone;

our Lord himself and his apostles assert the inspi

ration of the original portion of God's revelation,

“Search the scriptures,” said our Lord to the

Jews: “they are they which testify of me.” John

v. 39. And to his disciples, “These are the words

which I spake unto you, while I was yet with you,

that all things must be fulfilled, which were written

in the law of Moses, and in the prophets, and in the

psalms, concerning me,” Luke xxiv. 44; which three

fold division, it is well known, was the Jewish

mode of classifying the books of the Jewish scriptures

held to be canonical.
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That the old fathers looked not for transitory

promises merely, would be the consequence from all

this, according to the Article, but it has also its proof

in the words of our Lord, so that it need not rest upon

any apparent inference alone; “Your father Abraham

rejoiced to see my day: and he saw it, and was

glad,” John viii. 56. “He saith unto them, How then

doth David in spirit call Him Lord?” Matt. xxii.43,

was the answer of our Lord to the Jews' carnal

notions of His own coming; and St. Peter, speaking

of the testimony of this same inspired writer of the

old dispensation, saith, “He seeing this before spake

of the resurrection of Christ, that his soul was not

left in hell, neither his flesh did see corruption.”

Acts ii. 31. Lastly, St. Paul gives this testimony

to the faith of the old fathers: “These all died in

faith, not having received the promises, but having

seen them afar off, and were persuaded of them, and

embraced them, and confessed that they were

strangers and pilgrims on the earth.” Heb. xi. 13. The

Article concludes with a limitation of its meaning,

asserting, that whilst the moral law is, according to

our Saviour's words, binding upon all Christians, the

ceremonial, or the political code of the Jews, need

not be received of necessity. To deny this freedom

would be, in St. Paul’s words, to annul “the covenant

which was confirmed before of God,” by “the law,

which was four hundred and thirty years after.”

Gal. iii. 17. The moral law was indeed expressly

sanctioned by our Lord in his sermon on the mount,

and he referred to its particular requirements in his



with Holy Scripture. 29

answer to the young man's question, “What shall I

do that I may inherit eternal life?” Mark x. 17.

“Ye have made the commandment of God of none

effect by your tradition,” was his charge against the

cavilling Scribes and Pharisees, Matt. xv. 6. But he

himself prepared the way for the cessation of the

ceremonial distinctions, revealed afterwards to St.

Peter in the vision at Joppa, Acts x, when he said

to his disciples, “Do ye not perceive, that whatsoever

thing from without entereth into the man, it cannot

defile him?” Mark vii. 18; and in expressly con

tradicting the political code in the matter of divorce,

Mark x; and of compensation, Matt. v. 384; and

this, at the same time that he forbade the slightest

tampering with the moral law: “Whosoever therefore

shall break one of these least commandments, and

shall teach men so, he shall be called the least in

the kingdom of heaven,” Matt. v. 19. The liberty

of Christians was finally declared in the sentence of

James, “That we trouble not them, which from

among the Gentiles are turned to God,” Acts xv.19;

and testified to thus strongly by St. Paul, the apostle

of the Gentiles, “If ye be circumcised, Christ shall

profit you nothing,” Gal. v. 2.

d Compare Deut. xix. 21.



ARTICLE VIII.

De Tribus Symbolis.

SYMBoLA tria, Nicaenum, Athanasii, et quod vulgo aposto

lorum appellatur, omnino recipienda sunt, et credenda; nam

firmissimis scripturarum testimoniis probari possunt.

Of the Three Creeds.

THE Three Creeds, Nicene Creed, Athanasius's Creed, and that.

which is commonly called the Apostles' Creed, ought thoroughly

to be received and believed: for they may be proved by most

certain warrants of holy scripture.

THE doctrine of the three Creeds here mentioned

is, in effect, stated in the five first Articles, and

therein has been proved to be most agreeable to the

words of scripture, insomuch that no denial of any

part can be made without directly opposing some

scriptural statements. The titles are simply to de

note the general appellation of the Creeds, as indeed

is expressed in the case of the Apostles' Creed." This

is so called, since its more brief and simple form

marks it as belonging to an earlier age of the

Church, when the contest was yet between faith and

open infidelity. The Nicene Creed', though taking

e Called also the Roman : in * The following is the Nicene

the early copies of this Creed Creed as first published: “We

the Articles of descent into believe in one God Almighty,

hell, and the communion of Maker of all things visible and

saints, are omitted.—(Bing. vol. invisible, and in one Lord Jesus

iii. lib. Io. c. 4. sec. 7.) Christ, the Son of God, be
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its name from that council, in reality contains what

was not inserted in the Creed of the Church until

that of Constantinople, and even an addition to the

decrees of that council made at a later period; whilst

the Creed of Athanasius is not found amongst his

writings, and was probably considerably after his

time; yet its doctrines are such as the four councils

of the Church distinctly stated, and scripture plainly

confirms. Thus, whilst the Nicene Creed asserts the

true divinity of the Son against the Arian heresy,

and that he is of one substance with the Father,

very God of very God, the Athanasian teaches that

he is not two, but one Christ, against the Nestorian,

and “one, not by confusion of substance, but by

unity of person,” against the Eutychian. The latter

also teaches the divinity of the Holy Ghost against

the heresy of Macedonius, and the double procession

from the Father and the Son, as stated before in the

fifth Article, and proved by the repeated words of

St. John. In this Creeds the truth is guarded from

the subtleties of error by repeated statements, yet these

gotten of the Father, the only

begotten, that is, of the sub

stance of the Father, God of

God, Light of Light, very God

of very God, begotten, not

made, of one substance with the

Father; by whom all things

both in heaven and earth were

made; who, for us men, and for

our salvation, came down from

heaven, and was incarnate, and

made man, and suffered, and

the third day rose again, and

ascended into heaven, and shall

come again to judge the quick

and the dead. And in the Holy

Ghost. And those who say

there was a time when the Son

of God was not, or that he did

not exist before he was made,

because he was made out of

nothing, or of another sub

stance or essence, or that he

was created or mutable, the

Catholic and Apostolic Church

anathematizes them.” (Bing.

vol. iii. lib. 1 o. c. 4-14.)

g See Waterland on “The

Importance of the Doctrine of

the Holy Trinity.”
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proved by plain history to have each been necessary

at some time to meet those who would impugn the

revelation of One God in Three Persons. It adds

also such warning as scripture contains against all

perversion of the truth, St. Paul's words foretelling

the “deceivableness of unrighteousness in them that

perish; because they received not the love of the

truth, that they might be saved,” 2 Thess. ii. 10; and

our Lord's own lips proclaiming the awful denun

ciation against false doctrine, “By thy words thou

shalt be justified, and by thy words thou shalt be

condemned.” Matt. xii. 37.



ARTICLE IX.

De Peccato Originali.

PEcCATUM originis non est (ut fabulantur Pelagiani) in imita

tione Adami situm, sedest vitium, et depravatio naturae, cujus

libet hominis ex Adamo naturaliter propagati: qua fit, ut ab

originali justitia quam longissime distet; ad malum sua natura

propendeat; et caro semper adversus spiritum concupiscat; unde

in unoquoque nascentium, iram Dei atque damnationem meretur.

Manet etiam in renatis haec naturae depravatio: qua fit, ut af

fectus carnis, Graece ppóvnua orapkös, (quod alii sapientiam, alii

sensum, alii affectum, alii studium carnis interpretantur,) legi Dei

non subjiciatur. Et quanquam renatis et credentibus nulla

propter Christum est condemnatio, peccati tamen in sese ra

tionem habere concupiscentiam, fatetur apostolus.

Of Original or Birth-sin.

ORIGINAL sin standeth not in the following of Adam (as the

Pelagians do vainly talk); but it is the fault and corruption of

the nature of every man, that naturally is ingendered of the off

spring of Adam; whereby man is very far gone from original

righteousness, and is of his own nature inclined to evil, so that

the flesh lusteth always contrary to the spirit; and therefore in

every person born into this world, it deserveth God’s wrath and

damnation. And this infection of nature doth remain, yea in

them that are regenerated; whereby the lust of the flesh, called

in the Greek, ppóvnua orapkös, which some do expound the wis

dom, some sensuality, some the affection, some the desire, of the

flesh, is not subject to the law of God. And although there is

no condemnation for them that believe and are baptized, yet the

apostle doth confess, that concupiscence and lust hath of itself

the nature of sin.

THE heresies which existed respecting the nature

of God himself were followed by others, relating to

the practical doctrines taught in his word. The

D
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next division of Articles to be considered expresses

the Church's teaching on the most prominent of

these. The first in order is on the natural, or birth

state of man, the doctrine of original sin. This state

the heresy of Pelagius in effect denied. To offend

after the manner and example of Adam was his

doctrine of original sin, confounding it with actual

sin, and thus denying the universal guilt of mankind,

and the necessity of preventing grace. Scripture

speaks plainly on this point, distinguishing between

the condemnation brought by the law, and that of

each man's actual transgression, and the original or

birth-sin under which all are condemned. “By one

man sin entered into the world, and death by sin”—

“Death reigned from Adam to Moses, even over

them that had not sinned after the similitude of

Adam's transgression”—“By one man's offence death

reigned by one.” Rom. v. 12–17. “Behold, I was

shapen in iniquity; and in sin did my mother con

ceive me.” Ps. li. 5. And this original state consists

of two parts; first, the tendency to sin, “The imagi

nation of man's heart is evil from his youth,” Gen.

viii. 21; “The old man, which is corrupt according

to the deceitful lusts,” Eph. iv. 22: and secondly, the

condemnation of sin; “By the offence of one judg

ment came upon all men to condemnation,” Rom.

v. 18: and “By nature the children of wrath, even

as others.” And this remaining infection of our

nature, even in the regenerate, is witnessed by St.

Paul distinctly, whether he is speaking in his own

or a supposed person: “I delight in the law of God
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after the inward man,” (this law he declares else

where cannot be discerned by the natural or unre

generate man:) “but I see another law in my mem

bers, warring against the law of my mind.” Rom. vii.

22, 23. Nay, it is of necessity implied in his every

exhortation to believers to abstain from fleshly

lusts—to mortify their members which are upon the

earth—to crucify the old man; and although whilst

so walking he tells them they are safe—“There is

therefore now no condemnation to them which are

in Christ Jesus, who walk not after the flesh, but

after the Spirit,” Rom. viii. 1—yet he does not con

ceal that the very existence of those desires which

they mortify is sin—the corruption of the original

nature not yet entirely ceased in its effects. “Let

not sin therefore reign in your mortal body, that ye

should obey it in the lusts thereof.” Rom. vi. 12.

D 2



ARTICLE X.

De libero Arbitrio.

EA est hominis post lapsum Adae conditio, ut sese naturalibu

suis viribus, et bonis operibus, ad fidem et invocationem Dei

convertere ac praeparare non possit. Quare absque gratia Dei

(quae per Christum est) nos praeveniente, ut velimus, et coope

rante, dum volumus, ad pietatis opera facienda, quae Deo grata

sunt et accepta, nihil valemus.

Of Free-Will.

THE condition of man after the fall of Adam is such, that he

cannot turn and prepare himself, by his own natural strength and

good works, to faith, and calling upon God: Wherefore we have

no power to do good works pleasant and acceptable to God,

without the grace of God by Christ preventing us, that we may

have a good will, and working with us, when we have that good

will.

THE question naturally following that of original

sin, is that of the power of man to recover himself

out of such a state. And one consequence of the

Pelagian heresy would be to ascribe to him this

power, contrary alike to scripture and experience.

This Article teaches that his condition after the fall

is such that he cannot by his own strength turn to

faith—that he needs grace “preventing” to take the

first step—to have a good will. This, scripture

plainly confirms: “The carnal mind is enmity

against God: for it is not subject to the law of God,
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neither indeed can be. So then they that are in the

flesh cannot please God.” Rom. viii. 7,8. “The na

tural man receiveth not the things of the Spirit of

God: for they are foolishness unto him: neither

can he know them, because they are spiritually dis

cerned,” 1 Cor. ii. 14: and as the first reception of

the truth of God is here declared to be his gift—(as

our Lord himself also taught: “Flesh and blood

hath not revealed it unto thee, but my Father which

is in heaven.” Matt. 16, 17)—so to continue in this

truth is pronounced impossible, without the unceasing

aid of heavenly grace “cooperating.” “Abide in me,

and I in you. As the branch cannot bear fruit of

itself, except it abide in the vine; no more can ye,

except ye abide in me...Without me ye can do

nothing,” John xv. 4, 5: and again, “It is God which

worketh in you both to will and to do of his good

pleasure;” Phil. ii.13: “I can do all things through

Christ which strengtheneth me.” Phil. iv. 13.



ARTICLE XI.

De Hominis Justificatione.

TANTUM propter meritum Domini ac Servatoris nostri Jesu

Christi, per fidem, non propter opera et merita nostra, justi

coram Deo reputamur. Quare sola fide nos justificari doctrina

est saluberrima ac consolationis plenissima, ut in homilia de justi

ficatione hominis fusius explicatur.

Of the Justification of Man.

| WE are accounted righteous before God, only for the merit of

our Lord and Saviour Jesus Christ by faith, and not for our own

works or deservings: Wherefore, that we are justified by faith

only is a most wholesome doctrine, and very full of comfort, as

more largely is expressed in the Homily of Justification.

WE are accounted righteous before God only for

the merits of our Lord and Saviour Jesus Christ,

and this of very necessity; for righteousness, to stand

before God, must be perfect. “Whosoever shall keep

the whole law, and yet offend in one point, he is

guilty of all,” James ii. 10; and on this point St. Paul

sums up his argument thus: “We have before proved

both Jews and Gentiles that they are all under sin;

as it is written, There is none righteous, no, not

one.” Rom. iii. 9, 10. Now as this universal guilt

and imperfection would forbid self-justification even

in the best—since it would still have been imper

fect, and attained to in its degree only by grace, as

already proved, so justification is in scripture referred
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to Christ alone: “By the obedience of one shall

many be made righteous.” Rom. v. 19. “That I may

win Christ,” says the same apostle, “and be found

in him, not having mine own righteousness, which is

of the law, but that which is through the faith of

Christ, the righteousness which is of God by faith.”

Phil. iii. 9. The same “wholesome” doctrine, as it is

declared to be in the Article, is thus more fully

stated in the words of St. Paul: “Therefore by the

deeds of the law there shall no flesh be justified in

his sight: for by the law is the knowledge of sin.

But now the righteousness of God without the law

is manifested, being witnessed by the law and the

prophets; even the righteousness of God which is by

faith of Jesus Christ unto all and upon all them that

believe; for there is no difference,” (that is, between

Jews and Gentiles:) “for all have sinned, and come

short of the glory of God.” Rom. iii. 20–23. Lastly,

the expression “by faith only” (and the whole doc

trine) is thus explained in the homily to which the

Article refers:

“These and other like sentences, that we be jus

tified by faith only, freely, and without works, we do

read ofttimes in the best and most ancient writers:

as, beside Hilary, Basil, and St. Ambrose, before re

hearsed, we read the same in Origen, St. Chrysostom,

St. Cyprian, St. Augustin, &c. Nevertheless, this sen

tence, that we bejustified by faith only, is not so meant

of them, that the said justifying faith is alone in man,

without true repentance, hope, charity, dread, and the

fear of God, at any time and season. Nor when they
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say that we be justified freely, they mean not that we

should or might afterward be idle, and that nothing

... should be required on our parts afterward: neither

they mean not so to be justified without good works,

that we should do no good works at all, like as shall

be more expressed at large hereafter. But this

saying, that we be justified by faith only, freely,

and without works, is spoken for to take away

clearly all merit of our works, as being unable to

deserve our justification at God's hands, and thereby

most plainly to express the weakness of man, and the

goodness of God; the great infirmity of ourselves,

and the might and power of God; the imperfectness

of our own works, and the most abundant grace of

our Saviour Christ; and therefore wholly to ascribe

the merit and deserving of our justification unto

Christ only, and his most precious blood-shedding.

This faith the holy scripture teacheth us; this is the

strong rock and foundation of Christian religion;

this doctrine all old and ancient authors of Christ's

church do approve; this doctrine advanceth and

setteth forth the true glory of Christ, and beateth

down the vain-glory of man; this whosoever de

nieth, is not to be accounted for a Christian man,

nor for a setter-forth of Christ's glory; but for an

adversary to Christ and his gospel, and for a setter

forth of men's vain-glory.”—Homilies, Sermon on

Salvation 2nd part.



ARTICLE XII.

De bonis Operibus.

BoNA opera, quae sunt fructus fidei, et justificatos sequuntur,

quanquam peccata nostra expiare, et divini judicii severitatem

ferre non possunt; Deo tamen grata sunt, et accepta in Christo,

atque ex vera et viva fide necessario profluunt, ut plane ex illis

aeque fides viva cognosci possit, atque arbor ex fructu judicari.

Of Good Works.

ALBEIT that good works, which are the fruits of faith, and

follow after justification, cannot put away our sins, and endure

the severity of God's judgment; yet are they pleasing and ac

ceptable to God in Christ, and do spring out necessarily of a

true and lively faith; insomuch that by them a lively faith may

be as evidently known as a tree discerned by the fruit.

HERE it is denied that our works, which are the

fruits of faith, can either atone for sin, or bear the

strict judgment of God, in whose sight no man living

is in this sense justified, Ps. cxliii. 2; yet it is asserted

that such works are pleasing unto God in Christ,

and further, that they must necessarily exist where

there is a true faith in Christ—and that their conse

quence is to manifest and declare that faith. The

command to ask for forgiveness with the petition for

our daily bread, has been rightly used to prove that

we need forgiveness daily, and St. James asserts dis

tinctly that “in many things we offend all.” James

iii. 2. “If thou, Lord,” said the Psalmist, “shouldest
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mark iniquities, O Lord, who shall stand?” Ps.

cxxx. 3. And the same truth will appear from the

parable of the labourers of unequal time receiving an

equal reward, Mark xx; yet that of mercy God ac

cepted the services of his creatures, is both taught

by the same parable, and is repeatedly asserted by

St. Paul: “God is not unrighteous to forget your

work and labour of love, which ye have shewed to

ward his name,” Heb. vi. 10: and he unites the doc

trine with Christ's merits in the same epistle; “To

do good and to communicate forget not: for with

such sacrifices God is well pleased....Now the God

of peace make you perfect in every good work to do

his will, working in you that which is well pleasing

in his sight, through Jesus Christ; to whom be glory

for ever and ever. Amen.” Heb. xiii. 16, 20, 21. And

the Psalmist refers it to the mercy of God: “Thou,

Lord, art merciful; for thou rewardest every man

according to his work.” Lastly, the words of scrip

ture are explicit upon the use and necessity of works—

“Holiness, without which no man shall see the

Lord.” Heb. xii. 14. “These things I will that thou

affirm constantly, that they which have believed in

God might be careful to maintain good works.”

Titus iii. 8. “Be ye doers of the word,” writes

St. James, “not hearers only, deceiving your own

selves.” James i. 22. “I will shew thee my faith by

my works.... Faith without works is dead,” James ii.

18, 20; and he adduces Abraham's faith as an in

stance of faith so proved, and as it were justified, by

its works—“Seest thou how faith wrought with his
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works, and by works was faith made perfect?” ii. 22.

This was our Lord's comprehensive doctrine: “I am

the true vine, and my Father is the husbandman.

Every branch in me that beareth not fruit he taketh

away:...I am the vine, ye are the branches:...Here

in is my Father glorified, that ye bear much fruit;

so shall ye be my disciples.” John xv. 1–8. “Either

make the tree good, and his fruit good; or else

make the tree corrupt, and his fruit corrupt: for the

tree is known by his fruit.” Matt. xii. 33.



ARTICLE XIII.

De Operibus ante Justificationem.

OPERA quae fiunt ante gratiam Christi et Spiritus ejus afflatum,

cum ex fide Jesu Christi non prodeant, minime Deo grata sunt,

neque gratiam (ut multi vocant) de congruo merentur. Immo,

cum non sunt factaut Deus illa fieri voluit et praecepit, peccati

rationem habere non dubitamus.

Of Works before Justification.

WoRks done before the grace of Christ, and the inspiration of

his Spirit, are not pleasant to God, forasmuch as they spring not

of faith in Jesus Christ, neither do they make men meet to re

ceive grace, or (as the school-authors say) deserve grace of con

gruity: yea rather, for that they are not done as God hath

willed and commanded them to be done, we doubt not but they

have the nature of sin.

IT being evident that works, outwardly resem

bling the fruits of faith, may be frequently seen in

the unbaptized and heathen, it follows that these

must be distinguished from each other, as our Lord

himself shewed, “Whosoever shall give you a cup

of water to drink in My Name, because ye belong to

Christ, verily I say unto you, he shall not lose his

reward.” Mark ix.41. But if the very fruits of faith

are only accepted in Christ, for his merits, the na

tural works of men could still less claim his favour,

or abide his scrutiny—they partake of the nature of

sin, being merely the effects of impulse or human

motives; and (though not therefore sins actually)



Comparison of the Articles with Holy Scripture. 45

they have not the ground of acceptance which Chris

tian works possess in the one Mediator and High

Priest. “What lack I yet?” asked the young man

who had kept the commandments from his youth

up, Matt. xix. 20; yet from the first duty that was

proposed as a test of faith, he turned away sorrow

ful; for no principle of natural virtue will have

strength to oppose successfully a besetting sin. All

else may be found, but one thing is needful still, and

that fatal want destroys the value of imperfect

human morality; “they that are in the flesh cannot

please God,” Rom. viii. 8; as they cannot begin a

course of true godliness, so they cannot bring the

same to perfection except by grace. Nor do merely

natural good works “make men meet to receive grace

of congruity,” (that is, from their affinity to the works

of grace,) since the promise upon which alone such a

doctrine could rest applies to those who have be

lieved: “As many as received him, to them gave he

power to become the sons of God, even to them that

believe on his name.” John i. 12. “He that gathereth

not with me,” said Christ, “scattereth abroad,”

Matt. xii. 30; and this whole doctrine is briefly

taught by St. Paul, “By grace are ye saved through

faith; and that not of yourselves; it is the gift of

God. Not of works, lest any man should boast.

For we are his workmanship, created in Christ Jesus

unto good works.” Eph. ii. 8–10.



ARTICLE XIV.

De Operibus Supererogationis.

OPERA quae supererogationis appellant, non possunt sine arro

gantia et impietate praedicari. Nam illis declarant homines, non

tantum se Deo reddere quae tenentur, sed plus in ejus gratiam

facere quam deberent; cum aperte Christus dicat, Cum feceritis

omnia quaecunque praecepta sunt vobis, dicite, Servi inutiles

Sunnu.S.

Of Works of Supererogation.

VoLUNTARY works besides, over and above, God's command

ments, which they call works of supererogation, cannot be taught

without arrogancy and impiety: for by them men do declare,

that they do not only render unto God as much as they are bound

to do, but that they do more for his sake, than of bounden duty

is required: whereas Christ saith plainly, When ye have done all

that are commanded to you, say, We are unprofitable servants.

IT having been shewn, that the covenant of the

gospel is not of works, but of grace—“To him that

worketh is the reward not reckoned of grace, but of

debt. But to him that worketh not, but believeth

on him that justifieth the ungodly, his faith is counted

for righteousness,” Romans iii. 4, 5; and also that

in fact men have not works to plead before God, i.e.

not perfect works; “all have sinned and come

short of the glory of God;” and “in many things we

offend all:”—it follows, of plain necessity, that works

over and above our bounden duty there cannot be ;

we owe all that we can do as a debt, “We are not
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our own, but bought with a price.” 1 Cor. vi. 19, 20.

But besides this evident deduction, the doctrine is

asserted in scripture, (to which the Article refers:)

“When ye shall have done all these things which

are commanded you, say, We are unprofitable ser

vants: we have done that which was our duty to

do.” Luke xvii. 10. To teach then that we can do

more than is required from us, is manifestly to con

tradict the very letter of scripture; and as the pre

liminary doctrine of the merit of works is denied, all

possible consequences of such a doctrine must be

denied also. Scripture cannot be mistaken on this

point; as the revelation of God, it must be held to

be decisive as it is plain.



ARTICLE XV.

De Christo, qui solus est sine Peccato.

CHRISTUs in nostrae naturae veritate, per omnia similis factus

est nobis, excepto peccato, a quo prorsus erat immunis, tum in

carne, tum in spiritu. Venit ut agnus absque macula, qui mundi

' peccata per immolationem sui semel factam tolleret; et peccatum

(ut inquit Johannes) in eo non erat: sed nos reliqui, etiam bap

tizati, et in Christo regenerati, in multistamen offendimus omnes.

Et si dixerimus, quod peccatum non habemus, nos ipsos seduci

mus, et veritas in nobis non est.

Of Christ alone without Sin.

CHRIST in the truth of our nature was made like unto us in all

things, sin only except, from which he was clearly void, both in

his flesh, and in his spirit. He came to be the Lamb without

spot, who, by sacrifice of himself once made, should take away

the sins of the world, and sin, as Saint John saith, was not in him.

But all we the rest, although baptized, and born again in Christ,

yet offend in many things; and if we say we have no sin, we

deceive ourselves, and the truth is not in us.

As the sinlessness of Christ was necessary for the

atonement, so it was typified in the “Lamb without

blemish” of the Jewish sacrifice, and foretold by the

prophet in contrast with the imperfection and guilt

of those for whom he was to suffer; “All we like

sheep have gone astray; we have turned every one

to his own way; and the Lord hath laid on him the

iniquity of us all.” Isaiah liii. 6. St. Paul records the

event in words no less striking: “He hath made
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him to be sin for us, who knew no sin; that we

might be made the righteousness of God in him,”

2 Cor. v. 21, in which text the expression “made

him to be sin,” is manifestly the corresponding one

to “hath laid on him the iniquity.” St. Peter repeats

the same doctrine in similar language, “Who did no

sin, neither was guile found in his mouth: who

his own self bare our sins in his own body on the

tree.” 1 Pet. ii. 22, 24. The article alludes to St.

John's words in conclusion, “In him was no sin,”

1 John iii. 7, and quotes, from the same epistle,

words which clearly deny the exemption of any other

than Christ from the infirmity of our nature, “if we

say that we have no sin, we deceive ourselves:”

whilst the same apostle draws from them no excuses

for yielding to such infirmity, but rather magnifies

the power of Christ to save from wilful sin, “Whoso

ever is born of God doth not commit sin,” 1 John

iii. 9: “We know that whosoever is born of God

sinneth not; but he that is begotten of God keepeth

himself, and that wicked one toucheth him not.”

1 John v. 18.



ARTICLE XVI.

De Peccato post Baptismum.

NoN omne peccatum mortale post Baptismum voluntarie per

petratum est peccatum in Spiritum Sanctum, et irremissibile :

proinde lapsis a Baptismo in peccata, locus poenitentiae non est

negandus. Post acceptum Spiritum Sanctum possumus a gratia

data recedere, atque peccare, denuoque per gratiam Dei resurgere,

ac resipiscere: ideoque illi damnandi sunt, qui se, quamdiu hic

vivant, amplius non posse peccare affirmant, autvere resipiscen

tibus veniae locum denegant.

Of Sin after Baptism.

Not every deadly sin willingly committed after baptism is sin

against the Holy Ghost, and unpardonable. Wherefore the grant of

repentance is not to be denied to such as fall into sin after Baptism.

After we have received the Holy Ghost, we may depart from

grace given, and fall into sin, and by the grace of God we may

arise again, and amend our lives. And therefore they are to be

condemned, which say, they can no more sin as long as they live

here, or deny the place of forgiveness to such as truly repent.

THE “deadly sin” mentioned in this Article, is to

be distinguished from the “sin unto death,” mentioned

by St. John, 1 John v. 16, for pardon of which even

prayer is forbidden. The Article alludes to such sins

as, if unrepented, must bring death; such as are in

consistent with a state of salvation, “Know ye not,”

says St. Paul, “that the unrighteous shall not inherit

the kingdom of God?” I Cor. vi. 9; and he enu

merates the sins of lust, and theft, drunkenness,
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usury and slander, as offences which shall exclude

the Christian from the promised salvation. Simon

Magus, when after his baptism he sinned by offering

to purchase with money the gift of the Holy Ghost,

was told that he had “neither part nor lot in the

matter” of the gospel; yet the advice which in his

case followed this awful declaration of the apostle

was, “Repent therefore of this thy wickedness, and

pray God, if perhaps the thought of thine heart may

be forgiven thee,” Acts viii. 22. Here are all the

points insisted on in the Article; a sin after baptism

declared to be deadly, or such as unrepented was

incompatible with a saving faith, and, notwithstand

ing, encouragement given to pray for pardon. Again,

in the former case of the Corinthians, who were

told to put away from them the member who had

offended in one of those very sins enumerated by

St. Paul as mortal, these same Corinthians are taught

in a following epistle, “Sufficient to such a man is

this punishment, which was inflicted of many. So

that contrariwise ye ought rather to forgive him, and

comfort him, lest perhaps such a one should be swal

lowed up with overmuch sorrow.” 2 Cor. ii. 6,7. From

these scriptures it is impossible to deny the conclusion,

that mortal sin is both possible after receiving the

Holy Ghost, and pardonable on true repentance; thus

the error of the Novatians is very manifestly against

scripture, which enjoins forgiveness on the principle

of humility itself; “Brethren, if a man be overtaken

in a fault, ye which are spiritual, restore such an one

in the spirit of meekness; considering thyself, lest

E 2
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thou also be tempted.” Gal. vi. 1. Yet can this com

passion never be adduced as an encouragement to

sin lightly, for the same scriptures teach the plain

tendency of all unrighteousness, and the increased

and awful condemnation of transgression in the bap

tized, committed against light and knowledge; “If

we sin wilfully after that we have received the know

ledge of the truth, there remaineth no more sacrifice

for sins, but a certain fearful looking for of judgment

and fiery indignation, which shall devour the adver

saries,” Heb. x. 26, 27; “Not every deadly sin,” says

the Article, “is sin against the Holy Ghost and un

pardonable;” and scripture abundantly establishes

the doctrine: but the very form of expression alludes

to the sin which is unpardonable; it is difficult to

define; it may be but a certain degree more of wil

fulness that constitutes its awful character; its exist

ence is a sufficient warning; “There is a sin unto

death: I do not say that he shall pray for it,” are

the words of the beloved disciple, 1 John v. 15.



ARTICLE XVII.

De Prædestinatione, et Electione.

PRaedestiNATio ad vitam est æternum Dei propositum, quo

ante jacta mundi fundamenta, suo consilio, nobis quidem occulto,

constanter decrevit, eos, quos in Christo elegit ex hominum ge

nere, a maledicto et exitio liberare, atque (ut vasa in honorem

efficta) per Christum, ad æternam salutem adducere. Unde qui

tam præclaro Dei beneficio sunt donati, illi Spiritu ejus, opportuno

tempore operante, secundum propositum ejus vocantur ; voca

tioni per gratiam parent ; justificantur gratis; adoptantur in filios

Dei , unigeniti ejus Filii Jesu Christi imagini efficiuntur confor

mes ; in bonis operibus sancte ambulant ; et demum ex Dei

misericordia pertingunt ad sempiternam felicitatem.

Quemadmodum prædestinationis et electionis nostræ in Christo

pia consideratio, dulcis, suavis, et ineffabilis consolationis plena

est vere piis, et his qui sentiunt in se vim Spiritus Christi, facta

carnis, et membra, quæ adhuc sunt super terram, mortificantem

animumque ad coelestia et superna rapientem ; tum quia fidem

nostram de æterna salute consequenda per Christum plurimum

stabilit atque confirmat, tum quia amorem nostrum in Deum

vehementer accendit : ita hominibus curiosis, carnalibus, et Spiritu

Christi destitutis, ob oculos perpetuo versari prædestinationis Dei

sententiam perniciosissimum est præcipitium, unde illos Diabolus

protrudit, vel in desperationem, vel in æque perniciosam impu

rissimæ vitæ securitatem. Deinde, promissiones divinas sic am

plecti oportet, ut nobis in Sacris Literis generaliter propositæ

sunt ; et Dei voluntas in nostris actionibus ea sequenda est, quam

in verbo Dei habemus diserte revelatam.

Qf Predestination and Election.

PRAEDESTINATIoN to life is the everlasting purpose of God,

whereby (before the foundations of the world were laid) he hath

constantly decreed by his counsel secret to us, to deliver from

curse and damnation those whom he hath chosen in Christ out of
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mankind, and to bring them by Christ to everlasting salvation,

as vessels made to honour. Wherefore, they which be endued

with so excellent a benefit of God be called according to God's

purpose by his Spirit working in due season: they through grace

obey the calling: they be justified freely : they be made sons of

God by adoption: they be made like the image of his only

begotten Son Jesus Christ: they walk religiously in good works,

and at length, by God's mercy, they attain to everlasting felicity.

As the godly consideration of predestination, and our election

in Christ, is full of sweet, pleasant, and unspeakable comfort to

godly persons, and such as feel in themselves the working of the

Spirit of Christ, mortifying the works of the flesh, and their

earthly members, and drawing up their mind to high and hea

venly things, as well because it doth greatly establish and confirm

their faith of eternal salvation to be enjoyed through Christ, as

because it doth fervently kindle their love towards God: so, for

curious and carnal persons, lacking the Spirit of Christ, to have

continually before their eyes the sentence of God’s predestination,

is a most dangerous downfall, whereby the Devil doth thrust

them either into desperation or into wretchlessness of most un

clean living, no less perilous than desperation.

Furthermore, we must receive God's promises in such wise, as

they be generally set forth to us in holy scripture: and, in our

doings, that Will of God is to be followed, which we have ex

pressly declared unto us in the word of God.

IT is revealed in scripture, that the redemption of

the world by the Son of God was by the will and of

the mercy and love of the Father: “God so loved the

world, that he gave his only begotten Son, that who

soever believeth in him should not perish, but have

everlasting life.” John iii. 16. That this purpose was

eternal, is according to the nature of Him whose it

was, and as such it is also revealed, “That in the

dispensation of the fulness of times he might gather

together in one all things in Christ, both which are
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in heaven, and which are on earth; even in him :

in whom also we have obtained an inheritance, being

predestinated according to the purpose of him who

worketh all things after the counsel of his own will,”

Eph. i. 10, 11. Moreover, that in this his eternal

wisdom he also chose and foreknew the objects of

his great love, it is declared with equal certainty by

the scripture: “Whom he did foreknow, he also did

predestinate to be conformed to the image of his

Son,” Rom. viii. 29; but this in such a manner as to

leave to all the means which he employed their due

operation; “Whom he did predestinate, them he

also called: and whom he called, them he also justi

fied: and whom he justified, them he also glorified.”

Rom. viii. 30. In exact accordance with these scrip

tures, the Article defines predestination as God's

everlasting purpose (secret to us) to save in Christ

those whom he has chosen out of mankind, and adds

those steps which complete and apply the counsel of

God to the true believer, and justify and make it

manifest in the sight of men. “They be called by his

Spirit's working: they through grace obey the call

ing: be justified freely: walk religiously in good

works: by God's mercy attain to everlasting felicity.”

All presumption is forbidden by the addition of the

signs and the accompaniments of election, and the

doctrines already explained of preventing grace,

justification by faith, good works necessarily spring

ing out of faith, added to the revealed truth of God's

eternity, would imply all that is stated in this Article.

But as some would be found to object to its being



56 Comparison of the Articles ART, XVII.

introduced at all, so others required a caution, who

would abuse it by their own rash speculations; and

such caution the Article affords. As a difficult ques

tion, it needed much care in its exposition; as one

distinctly treated of in holy scripture, and much and

variously discussed amongst men, it could not be

passed over silently for each man's private opinion

to decide at will. The temperate language of the

Article is remarkably striking. The godly consider

ation of predestination is full of comfort to godly

persons, such as feel in themselves the working of

the Spirit of Christ mortifying their earthly mem

bers; it confirms their faith, it kindles their love.

Thus St. Paul argues from the doctrine, “If God be

for us, who can be against us?—Who shall lay any

thing to the charge of God's elect?” Rom. viii. 31, 33.

“But for curious and carnal persons to have before

their eyes the sentence of God's predestination, is a

most dangerous downfall.” Witness the dreadful con

summation of his sin by Judas Iscariot: the foolish

words of Job's wife in her despair, bidding him curse

God and die: the fall of Balaam into open rebellion

against the God whose purposes he had declared

himself unable to frustrate. Lastly, the Article

teaches that the promises should be received “as they

be generally set forth in holy scripture,” i.e. that the

same proportion should be observed in treating of

them as by scripture in revealing them. Thus pre

destination is spoken of as a mystery; the practical

application of it is to encourage the believer; nor is

the more awful view of the doctrine stated with it,
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but only in answer to the cavils of the fatalist, St. Paul

argues, “Shall the thing formed say to him that

formed it, Why hast thou made me thus?—What if

God, willing to shew his wrath,...endured with much

long-suffering the vessels of wrath fitted to destruc

tion: and that he might make known the riches of

his glory on the vessels of mercy, which he had afore

prepared unto glory?” Rom. ix. 20, 22, 23. But what

is that will of God to be followed which is expressly

declared unto us in the word of God? “As I live,

saith the Lord God, I have no pleasure in the death

of the wicked; but that the wicked turn from his

way and live: turn ye, turn ye from your evil ways;

for why will ye die, O house of Israel?” Ezek.

xxxiii. 11. “Ye will not come to me, that ye might

have life,” was the Saviour's expostulation with those

whom he came to save, John v. 40.



ARTICLE XVIII.

De speranda aterna Salute tantum in Nomine Christi.

SUNT et illi anathematizandi, qui dicere audent unumquemque

in lege aut secta quam profitetur esse servandum, modo juxta

illam et lumen naturae accurate vixerit; cum Sacrae Literae tantum

Jesu Christi nomen praedicent, in quo salvos fieri homines

oportet.

Of obtaining eternal Salvation only by the Name of Christ.

THEY also are to be had accursed that presume to say, That

every man shall be saved by the law or sect which he professeth,

so that he be diligent to frame his life according to that law, and

the light of nature. For holy scripture doth set out unto us only

the Name of Jesus Christ, whereby men must be saved.

THIS closes the series of doctrinal Articles, or such

as state the doctrines of the gospel with respect to

human belief and practice. The errors of men on such

parts of revelation had clothed themselves in an

other form which needed refutation, and it was the

last refuge of the class of speculators, wearied as it

were by their own subtleties; it took the appearance

of objecting to the importance of any doctrine, say

ing that every man should be saved by the law or

sect which he professed, living according to such law

or to the light of nature. The Article takes its single

proof from the scripture, “There is none other name

under heaven given among men, whereby we must

be saved.” Acts iv. 12. The doctrine would follow

from that of original sin, from the inability of man to
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turn by his own strength to faith and goodness, and

more directly still from the absence of merit in works,

and justification by the merits of Christ only; but it

is not left to such inference; it is distinctly and

plainly?stated, “This is the record, that God hath

given to us eternal life, and this life is in his Son.

He that hath the Son hath life; and he that hath

not the Son of God hath not life.” 1 John v. 11, 12.



ARTICLE XIX.

De Ecclesia.

EccLEs A Christi visibilis est coetus fidelium, in quo verbum

Dei purum praedicatur, et sacramenta, quoad ea quae necessario

exigantur, juxta Christi institutum recte administrantur. Sicut

erravit ecclesia Hierosolymitana, Alexandrina, et Antiochena; ita

et erravit ecclesia Romana, non solum quoad agenda, et caere

moniarum ritus, verum in his etiam quae credenda sunt.

Of the Church.

THE visible Church of Christ is a congregation of faithful

men, in the which the pure word of God is preached, and the

Sacraments be duly ministered according to Christ's ordinance in

all those things that of necessity are requisite to the same.

As the church of Jerusalem, Alexandria, and Antioch, have

erred; so also the church of Rome hath erred, not only in their

living and manner of ceremonies, but also in matters of faith.

THE definition of the visible Church here given is

to be compared with the account of the Church as

given in Scripture, “They that gladly received his

(St. Peter's) word were baptized...and they conti

nued stedfastly in the apostles' doctrine and fellow

ship, and in breaking of bread, and in prayers,”

Acts ii. 41,42: here all the parts of the definition

are found—baptism and the supper of the Lord—

the doctrine and fellowship of the apostles—prayer

fulness. Not even its opponents could attack the

assertions of the Article; it is however ventured by
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some to accuse it of omission. They are evidently

self-condemned by the close agreement with Scrip

ture of the statement which they oppose. Scripture

goes no further in simply describing a church—all

was implied in the apostles' doctrine and fellowship—

the sacraments duly ministered. But to obviate

reasonable doubts it is added, “all those things that

and in suc

ceeding Articles statements occur which shew plainly

of necessity are requisite to the same;’

the meaning of this addition; and all necessary things

are ordered—who shall minister the sacraments—of

what they consist—these are in their turn and place

stated in such a manner as to remove all doubt.

But in truth it is no reasonable objection to bring

against any Article, to condemn it for what it does not

contain. If its statements actually given be such as

scripture plainly confirms, then it is amply justified

and confirmed. Let one of these be proved to be

inconsistent with holy scripture, and the Article

would by its own doctrine cease to have effect; but

all other objections are either beside the subject, or

else confound Articles with Creeds. It were a hope

less task to meet the cavils of those who judge them

through their own notions of the supposed opinions

of those who framed them. Doubts there may arise,

for they are human compositions—difficulties may

occur in expounding them, for they occur even in the

holy scriptures themselves; but in an honest impar

tial comparison with the word of God, it will be

found that their compilers were not permitted by

his Providence to affirm any doctrine contrary to his
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own revelation, nor to require any thing to be be

lieved or taught as necessary to salvation, which his

word had not first required. No more than this,

but not less, is the proof and justification claimed for

the Article under present consideration. The con

cluding assertions of the error of some particular

churches are to be taken in connection with the fore

going definition of a true Church:—the pure word

of God not being preached, or the sacrament not

being duly ministered, would constitute error in any

church. That those" of Jerusalem, Alexandria, and

Antioch had erred, was matter of history, and needed

not argument to prove, and the church of Rome is

here classed with them as another patriarchal but

particular church that had in like manner erred,

although not losing her position among the churches

as they had lost theirs. When they severally fell

before the Mahometan arms in the seventh century,

conquest did but complete what heresy had begun.

The Asiatic churches were infected with several

noted errors—the Egyptian especially with the

Jacobite opinions, and if these once patriarchal

churches thus fell away (amongst them Jerusalem,

with more ancient title to preeminence than any

other local church could claim) then was their fall

a warning to the security of any particular Church

of what dignity soever. To all the words of the Spirit

were addressed, “All the churches shall know that

a The Creeds used at an nearly resemble the Roman or

early period by these churches Apostles' Creed.—Bingh. vol.

are still remaining, and very iii. 1 o. iv. 8.
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I am he which searcheth the reins and hearts: and

I will give unto every one of you according to your

works.” Rev. ii. 23. But the error of Rome requires

some especial notice, since the possibility of such an

event would be denied by the tenet of infallibility.

First, it is clearly taught in holy scripture that a

particular church may fall. “He that hath an ear,”

is the warning addressed to all Christians whatso

ever, “let him hear what the Spirit saith unto the

churches,” Rev. ii. 7; and the saying was to the

church of Ephesus, “Remember therefore from

whence thou art fallen, and repent, and do the first

works; or else I will come unto thee quickly, and

will remove thy candlestick out of his place, except

thou repent.” Rev. ii. 5. But it is said that Rome

was the church founded by St. Peter, and therefore

the promise addressed to him attached to it—that

“the gates of hell should not prevail.” But, in brief,

the foundation of a Church by St. Peter, which it has

pleased the Holy Ghost to record in scripture, is of no

particular geal church whatsoever, St.Peter “passed

through all quarters,” it is recorded in the inspired

history of his labours—he is represented as the active

apostle of the circumcision—as the first instrument

in receiving the Gentiles. Whole chapters are taken

up with the narrative of his early labours to “feed

the sheep” of his heavenly Master. If this be the

record inspired by God's Spirit—if there still exist a

congregation of faithful men on earth—with the

pure word of God preached—the sacraments duly

ministered—what doubt can arise of the complete
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fulfilment of the Saviour's promise to his zealous

disciple, respecting the Church “built upon the foun

dation of the apostles and prophets, Jesus Christ

himself being the chief corner stone.” Eph. ii. 20.

Against this the powers of evil have not prevailed.

But of any local or particular church being the sub

ject of such expressions, there is no mention in

scripture, whilst it is against the whole tenor of the

Gospel, as contrasted with the Mosaic covenant. It

remains only to examine the facts of the case. Has

the church of Rome erred as here stated, or no?

The question needs to be asked, not from any desire

to judge other churches, but to guard our own

against error. If error exist, it is a most false charity

to shrink from calling it by its name—nor need it

imply the least unwillingness to own errors in our

selves, or uncharitable joy to find it in others. It

is a simple question of history and fact, and an ap

peal to the plain letter of the holy scriptures. If

these forbade any to teach for doctrines the com

mandments of men, “to intrude into those things

which he hath not seen,” then is it an error in mat

ters of faith to require (as necessary) belief in doc

trines upon which scripture is confessedly silent; but

if any of those doctrines contravene either the letter

or the spirit of actual texts of scripture, the error is

more grievous and more plain—if the scripture has

given any positive command, or strictly determined

any ordinance, then it is an “error in living or

manner of ceremonies” to alter that command or

ordinance, either by “taking away therefrom or add
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ing thereto.” It is on this principle that the ques

tion is to be decided. The particular cases on which

it rests occur in subsequent articles—all that is here

insisted upon is the principle upon which it is to be

decided, and the preliminary doctrine is clear, that

particular churches may err and fall away—and that

it is the duty of other churches to avoid their errors,

and to mark them, out of charity, and in the hope

that they may amend.



ARTICLE XX.

De Ecclesiae Auctoritate.

HABET ecclesia ritus sive caeremonias statuendi jus, et in fidei

controversiis auctoritatem; quamvis ecclesiae non licet quicquam

instituere, quod verbo Dei scripto adversetur, nec unum scripturae

locum sic exponere potest, ut alteri contradicat. Quare licet

ecclesia sit divinorum librorum testis et conservatrix, attamen ut

adversus eos nihil decernere, ita praeter illos nihil credendum de

necessitate salutis debet obtrudere.

Of the Authority of the Church.

THE Church hath power to decree rites or ceremonies, and

authority in controversies of faith: and yet it is not lawful for

the Church to ordain any thing that is contrary to God's word

written, neither may it so expound one place of scripture, that it

be repugnant to another. Wherefore, although the Church be a

witness, and a keeper of holy writ, yet, as it ought not to decree

any thing against the same, so besides the same ought it not to

enforce anything to be believed for necessity of salvation.

THAT the Church hath power to decree rites or

ceremonies, is very plainly to be proved from holy

scripture. For in the first place, the practice therein

recorded asserts such a power—the apostles them

selves instituting certain ordinances, and commission

ing others to “set things in order:” “For this cause

left I thee in Crete, that thou shouldest set in order

the things that are wanting,” Tit. i. 5, were the words

of St. Paul to Titus; and to the Corinthians, after

giving directions in some particular matters which
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required his judgment, (such as the silence of women

in the churches—their praying covered, and the men

uncovered &c.) he leaves the arrangement of details

in general to the care of the Corinthians themselves:

“Let all things be done decently and in order.” 1 Cor.

xiv. 40. Again, he bids Christians not forsake the as

sembling of themselves together, Heb. x. 25, and to

have “no divisions among them,” 1 Cor. i. 10, precepts

which it would be utterly impossible to obey without

some arrangement of the order and manner of as

sembling—for which order he provided in the charge,

“Obey them that have the rule over you, and sub

mit yourselves: for they watch for your souls, as

they that must give account.” Heb. xiii. 17. The

authority in controversies of faith is such as St. Paul

confirmed in the person of Titus, and those whom

he should ordain according to the charge given to

him, “These things speak, and exhort, and rebuke

with all authority. Let no man despise thee.”

Tit. ii. 15. “A man that is an heretick after the first

and second admonition reject.” Tit. iii. 10. And as it

is confirmed, so it is limited by the same scripture,

which speaks of a faithful bishop “holding fast the

faithful word as he hath been taught, that he may

be able by sound doctrine both to exhort and to

convince the gainsayers,” Tit. i. 9; and again, “Speak

thouthe things which become sound doctrine.” Tit.ii.1.

From this it is plain, that as when men differ some

appeal there must be to an authority, and if they

differ on the words of revelation, the only authority

to be found would be the judgment of authorized

F 2
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teachers of the Church itself—so such authority is

that of a witness only to God's word—limited by the

very commission to preach that word, that is, that

alone. Such a rule will meet all practical cases of

doubt to those honestly observing it. If either part

be infringed, whether by unwillingness to allow the

authority on the one side, or the desire to extend it

beyond the scriptural limitation on the other—then

the consequences are to be laid to the charge of

those who abuse so plain a principle of order and

unity—not to that principle itself, which is both

reasonable and according to scripture. It is written

of St. Paul and Silas, as they went through Syria and

Cilicia confirming the churches, that “as they went

through the cities, they delivered them the decrees

for to keep, that were ordained of the apostles and

elders which were at Jerusalem,” Acts xvi. 4; and

those decrees were the decision of the Church upon

a controversy of faith. “Certain men which came

down from Judaea taught the brethren, and said,

Except ye be circumcised after the manner of Moses,

ye cannot be saved. When therefore Paul and Bar

nabas had no small dissension and disputation with

them, they determined that Paul and Barnabas, and

certain other of them, should go up to Jerusalem

unto the apostles and elders about this question.”

Acts xv. 1, 2. Here are both the “power to decree”

and the “authority,” yet limited by the word of

God, as the same St. Paul strongly testified: “Though

we, or an angel from heaven, preach any other

gospel unto you...let him be accursed.” Gal. i. 8.



ARTICLE XXI.

De Auctoritate Conciliorum generalium.

GENERALIA concilia sine jussu et voluntate principum congre

gari non possunt: et ubi convenerint, quia ex hominibus con

stant, qui non omnes Spiritu et verbo Dei reguntur, et errare

possunt, et interdum errarunt, etiam in his quae ad Deum perti

nent: ideoque quae ab illis constituuntur, ut ad salutem neces

saria, neque robur habent, neque auctoritatem, nisi ostendi

possint e sacris literis esse desumpta.

Of the Authority of General Councils.

GENERAL councils may not be gathered together without the

commandment and will of princes. And when they be gathered

together, (forasmuch as they be an assembly of men, whereof all

be not governed with the Spirit and word of God,) they may err,

and sometimes have erred, even in things pertaining unto God.

Wherefore things ordained by them as necessary to salvation

have neither strength nor authority, unless it may be declared

that they be taken out of holy scripture.

IT is certain that a distinction has sometimes been

made between general and oecumenical councils—

the latter requiring the whole church to be repre

sented—the former only that some considerable

portion should assemble by their representatives.

Thus it would not be denied that many councils

were general which the church of Rome would claim

to be oecumenical, whilst the latter title would be

refused to them by the other branches of the church.
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And this evidently arose from the idea of the infalli.

bility of oecumenical councils. For the present, let

general councils mean the meeting of the churches

of different countries by their bishops and clergy.

First, that these may not be gathered together with

out the commandment and will of princes, is in

accordance with the practice of the first ages, and

has been observed since Constantine convoked the

council of Nice. It is sanctioned by the plain word

of the apostle, “Let every soul be subject unto the

higher powers. For there is no power but of God:

the powers that be are ordained of God,” Rom. xiii. 1;

and again, “Submit yourselves to every ordinance of

man for the Lord's sake.” 1 Pet. ii. 13. To object,

that the interests of the Church would require such

councils to be convened against the will of princes,

would be no answer—since the course of faith would

be to hope for the opportunity when necessary, and

to distrust our own judgment of the necessity with

so positive a command to guide our practice. The

more difficult part of the question turns upon the

fallibility of councils. And here it is not denied

that councils may be in some sort general and yet

fallible, but that the few which can be called aecu

menical can err (at least, in things pertaining to

God). Again, it is quite certain that the Article

did not mean to include such as would bear the

latter title in the sentence—“sometimes have erred;”

for the whole doctrine of the four first councils is

received by the Church of England, and assented to

in preceding Articles—especially that on Creeds:
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and this, and the expression “may err,” would seem

likely to apply in the minds of the compilers (nor is

this to look at their private opinions, but the circum

stances of their times) to those councils of the

Romish church which had affirmed some most re

markable errors, yet to which the title of general

could not be denied. The council of Trent (which

was matter of notoriety before its decision was pub

lished) was likely to be present to the minds of

English divines of the period, and if it was infallible,

little further need could there be of their own asser

tion of doctrines which were in opposition to Rome.

Therefore, historically, it was more probable that

they meant general councils in the common accep

tation of the term at the time, that is, such coun

cils as were then likely to assemble, rather than all

councils that could be called general, but might be

more, viz. aecumenical. This is the most natural

and likely meaning of the Article.—That these coun

cils might err is undoubtedly true, as the scriptures

that warn whole churches of the danger of their

falling away plainly testify. But it being manifest

that the decision of the four first councils was ac

Knowledged by the compilers of this Article, it may

be asked, was it because of their belief in the infal

libility of those councils, or the agreement of their

decrees with holy scripture? It must be answered,

that the latter ground, both from the language of

the eighth article, and the one under present consi

deration, was the probable reason they would assign

for their assent. But this does not imply that they
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would have anticipated the failure of Christ's pro

mise to be with his Church alway—and to guide his

disciples into all truth by the Spirit. That the uni

versal Church of Christ would never fall entirely into

fundamental error—that when the alternative of

such fall or the escape from it depended on the de

cision of an aecumenical council, such a council

would be guided into the truth, was unquestionably

the opinion of those who were known to have shared

in the compilation of the Articles. They had not

any motive for expressing the contrary opinion,

and they would have been contradicting their own

Church's homilies and canons in so doing; such a

sense cannot therefore be affixed to this Article.

But the case stood thus:—the Romish church had

been accustomed to argue from the infallibility of

popes and councils rather than the letter of God's

word—to make God's promises a source of their own

Church's influence and authority, rather than in hum

ble faith to anticipate from them the support of the

whole Church in her conflict with the powers of evil—

and lastly to assert an absolute infallibility; the

effect of which was to make the commandments of

men vital doctrines, and to add unto the word of

God, which he forbade. Therefore, in the knowledge

of these dangerous errors the Article declares God's

word to be the test of the correctness of the Church's

decrees, as it was the source and limit of her au

thority—and altogether denies infallibility, as pre

sumptuously claimed by a section of the Church,

however large. Its effect was to bring before men,
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as applicable to whole churches, the forgotten cau

tion—“Let him that thinketh he standeth take

heed lest he fall,” 1 Cor. x. 12; and to remind them

on behalf of Christ's “little flock,” that “where two

or three are gathered together in Christ's name, there

is he in the midst of them.” Matt. xviii. 20.



ARTICLE XXII.

De Purgatorio.

DocTRINA Romanensium de purgatorio, de indulgentiis, de

veneratione et adoratione, tum imaginum tum reliquiarum, necnon

de invocatione sanctorum, res est futilis, inaniter conficta, et nullis

scripturarum testimoniis innititur: immo verbo Dei contradicit.

Of Purgatory.

THE Romish doctrine concerning purgatory, pardons, worship

ping and adoration, as well of images as of reliques, and also in

vocation of saints, is a fond thing vainly invented, and grounded

upon no warranty of scripture, but rather repugnant to the word

of God.

THE doctrine of Purgatory is the first particular

doctrine of the Romish church noted as an error;

the doctrine is that which asserts that the souls of

men, between death and the final judgment, undergo

suffering which shall expiate their sin committed

during life; it is plainly an error, because we are

forbidden by God's word “to intrude into those

things which we have not seen,” as before observed,

and to teach this as a positive article of belief, would

thus be adding to scripture. But secondly, there is

to be found a revelation of the state of the departed,

in the interval between death and the judgment, at

variance with the whole doctrine; St. John writes,

“I heard a voice from heaven saying unto me,

Write, Blessed are the dead which die in the Lord
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from henceforth : Yea, saith the Spirit, that they

may rest from their labours.” Rev. xiv. 13. The

doctrine of pardons next following is a consequence

of the foregoing; it was taught that the suffering

souls could be rescued from their pains by masses,

by the good deeds of others imputed to them,

whereas it has been revealed, that no man may de

liver his brother, nor make agreement unto God for

him, Ps. Klix. 7; and the wise virgins in the parable

refused to give of their oil to the unwise, saying, “Lest

there be not enough for us and you.” Matt. xxv. 9.

Also the wholenotion ofchanging after death fromone

condition to another, is rather declared against in holy

scripture, “If the tree fall toward the south, or toward

the north, in the place where the tree falleth, there

it shall be.” Eccl. xi. 3: and the words of Abraham to

the rich man in torments were, “They which would

pass from hence to you cannot; neither can they pass

to us, that would come from thence.” Luke xvi. 26.

Whilst the doctrine would take away from the per

fection of Christ's atonement, and the thought of

man's own sufferings ever expiating his sin, implies

far too low an estimate of the heinousness of sin:

it is evident also, that it would tend utterly to

destroy the comfort which the apostle gives to

God's people, “concerning them which are asleep.”

1 Thess. iv. 13. The worshipping and adoration as

well of images as of reliques, is next insisted

upon; and it is difficult to treat of this doctrine as

matter of argument. So strange it appears that

Christians should so much as approach to the danger
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of the Jewish church of old, and pay to senseless

images the smallest portion of the honour due to the

Lord of glory; “What agreement hath the temple

of God with idols?” 2 Cor. vi. 16. First of images;

it may be asked, to what end was it that our Lord

should institute a memorial of himself, and a spiritual

partaking of his blessed body and blood; if men were

to decide for themselves, that they could not realize

his presence, except in that manner whichGod forbade

as a mode of worship? If the second commandment

is supposed not to be violated because the worship

is not addressed to the image, (and it is not said that

so palpable an offence against reason as well as scrip

ture is intended,) yet it may be asked whether such

was not the idea of heathens themselves, to represent

the deities they worshipped? Shall there be no greater

difference between them and Christians, than that

they use their idols to aid them in worshipping false

gods, we in praying to the true God? Even this

could not be maintained, since the use of images was

more frequently applied to represent the blessed

Virgin than her Son, to whom only worship was

due ; so that the adoration of the image had not

even the excuse of aiding the worshipper to realize

his Lord's presence, its natural effect must be rather

to substitute another idea in the place of him. That

such was the effect, the pilgrimages and offerings to

particular images too plainly shew, the miracles as

cribed to them, even those of sensation and emotion,

signs of favour &c. Surely if covetousness, and the

unconscious substitution of another than God in our
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thought, is condemned as idolatry by the apostle,

such doctrines as these are too palpably mistaken to be

so much as approached without danger. It is not that

the mere presence of an image is any thing, and that

it is necessary to stigmatize as idolaters all who have

been brought up in the passive assent to their tole

ration; but it is a very plain duty of charity itself,

to warn all of the tendency of such inventions, and

it will be a day “to be much observed,” when the

Romish church shall consent to remove such a stum

blingblock from the eyes of the weak, and ignorant,

and unwary. Of the use of reliques, it may be said

briefly, that it originated in a natural respect for the

early martyrs, and is to be condemned only for an

abuse and excess of such reverence. The Jewish

church contained a warning which ought to have

better profited Christians; the brazen serpent which

had been made by Moses, and which he was com

manded to preserve, was afterwards broken in pieces

by Hezekiah, 2 Kings xviii. 4, for no other reason,

than that instead of a memorial, it had become an

object of worship and superstitious regard. Josiah

respected the grave of the man of God, and said,

“Let no man move his bones.” 2 Kings xxiii. 18.

and from these two acts of these righteous kings,

it might be clearly discerned, what was a superstitious

regard, and what a natural and proper veneration for

departed saints. To treat reliques with indignity,

would be indeed an offence unnatural to a Christian,

when it is remembered, that the bones of Elisha are in

scripture recorded to have revived the dead, but it is
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no sanction to the opposite excess, which with the

plea of veneration, offends against the very natural

feeling of respect, by handling and exposing the bones

of good men; and whatever the reliques, not even

miracles proved would justify the acts of worship too

truly-imputed, at least, (it is to be feared) to the ig

norant and untaught beholder. Lastly, the invocation

of saints is condemned, not only the actual prayers

addressed to them, which could not be defended by

the very advocates for the practice; but the address

ing to them in times of prayer, and with the appear

ance of worship, petitions for their mediation and in

tercession. 1. Because the object of such a feeling is

revealed in the person of Jesus Christ alone, and it

is not revealed that the petitions can so much as be

heard or received by the departed, and it is certain,

that the minds of the generality cannot distinguish

between such expressions and petitions and actual

prayers. All these things vainly invented, however

designed, are rather repugnant to the word of God,

which says, “There is one God, and one mediator

between God and men, the man Christ Jesus,”

1 Tim. ii. 5; and, “Let no man beguile you of your

reward in a voluntary humility and worshipping of

angels, intruding into those things which he hath not

seen, vainly puffed up by his fleshly mind, and not

holding the Head.” Col. ii. 18, 19.



ARTICLE XXIII.

De ministrando in Ecclesia.

NoN licet cuiquam sumere sibi munus publice praedicandi, aut

administrandi sacramenta in ecclesia, nisi prius fuerit ad haec

obeunda legitime vocatus et missus. Atque illos legitime vocatos

et missos existimare debemus, qui per homines, quibus potestas

vocandi ministros, atque mittendi in vineam Domini, publice con

cessa est in ecclesia, cooptati fuerint, et adsciti in hoc opus.

Of Ministering in the Congregation.

IT is not lawful for any man to take upon him the office of

publick preaching, or ministering the sacraments in the congre

gation, before he be lawfully called, and sent to execute the same.

And those we ought to judge lawfully called and sent, which be

chosen and called to this work by men who have publick authority

given unto them in the congregation, to call and send ministers

into the Lord's vineyard.

“How shall they preach, except they be sent?”

asked St. Paul, Rom. x. 15. when extolling the pri

vilege of those who are commissioned to bear the

glad tidings of the gospel to mankind; and again,

“Every high priest taken from among men is ordained

for men in things pertaining to God,...and no man

taketh this honour unto himself.” Heb. v. 1, 4. The

ordaining of deacons in the Acts, ch. vi. 5, 6. The

charge of St. Paul to Titus, to ordain elders in every

city, prove that there were under the gospel persons

commissioned to “send” those who should carry on
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the good tidings delivered by the apostles; and if it

was forbidden to assume this commission in one age,

the prohibition would apply to every succeeding

age, so that at no period could any intrude into

this appointed order without plain violation of the

principle laid down by St. Paul, in his charge to

Timothy, (speaking of the gospel, “Whereunto I am

appointed a preacher, and an apostle, and a teacher

of the Gentiles,”) “That good thing which was com

mitted unto thee keep;” “The things that thou hast

heard of me among many witnesses, the same

commit thou to faithful men, who shall be able to

teach others also.” 2 Tim. i. 11, 14. and ii. 2. The

ministering the sacraments is included in the things

pertaining to God, and is also committed to the

apostles in the words, “Go ye therefore, and teach

all nations, baptizing,” Matt. xxviii. 19; and in the

observance by our Lord himself of such order, when

he fed the five thousand, “He blessed, and brake the

loaves, and gave them to his disciples to set before

them,” Mark vi. 41; which expression is repeated in

the account of each evangelist, and on both the oc

casions on which he wrought the miracle. That the

miracle was typical of the institution of the Lord's

supper, and of himself as the “true bread,” is evident

from his own words, addressed to the people after the

miracle, “I am the bread of life.” John vi. 25.



ARTICLE XXIV.

De loquendo, in Ecclesia, Lingua quam populus intelligit.

LINGUA populo non intellecta, publicas in ecclesia preces pera

gere aut Sacramenta administrare, verbo Dei, et primitivae ec

clesiae consuetudini plane repugnat.

Of speaking in the Congregation in such a tongue as the people

understandeth.

It is a thing plainly repugnant to the word of God, and the

custom of the primitive Church, to have public prayer in the

Church, or to minister the Sacraments in a tongue not under

standed of the people.

IF ever tongues not understood of the people

were fit to use in public worship, it must have been

where those tongues were a miraculous gift—a sign

of the communication of the Holy Ghost, which, when

it had produced the sufficient belief in such commu

nication, gradually was allowed to cease. Yet St.

Paul thus speaks at a time when he saw the com

mencement of abuses of these great gifts, “In the

church I had rather speak five words with my un

derstanding, that by my voice I might teach others

also, than ten thousand words in an unknown tongue.

.... Tongues are for a sign, not to them that believe,

but to them that believe not.... If therefore the

whole church be come together into one place, and

all speak with tongues, and there come in those that

G
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are unlearned, or unbelievers, will they not say that

ye are mad?...Let all things be done unto edifying,”

1Cor.xiv.19,22,23,26; thus giving his sanction to the

Church exercising discretion in the rites of worship,

whilst limiting that power by the object of edifica

tion. That there is proof of the early practice agree

ing with the apostles' rule, the following quotation

from a Christian writer may suffice to shew: “The

Grecians use the Greek language in their prayers,

and the Romans the Roman, and so every one in his

own dialect prays to God and gives thanks as he is

able; and the God of all languages hears them that

pray in all dialects, understanding their different

languages as well as if they all spake with one

tongue":” and this in answer to one that accused the

Christians of the use of “unintelligible and barbarous

names.” On these grounds therefore the Church of

England requires the use of the vulgar tongue, wher

ever it is necessary for the general understanding of

her services.

* Origen, cont. Cels. i. 8, p. 402.



ARTICLE XXV.

De Sacramentis.

SAckAMENTA a Christo instituta, non tantum sunt notæ pro

fessionis Christianorum, sed certa quædam potius testimonia, et

efficacia signa gratiæ atque bonæ in nos voluntatis Dei, per quæ

invisibiliter ipse in nos operatur, nostramque fidem in se non

solum excitat, verum etiam confirmat.

Duo a Christo Domino nostro in evangelio instituta sunt Sacra

menta ; scilicet, Baptismus, et Coena Domini.

Quinque illa vulgo nominata Sacramenta ; scilicet, confirmatio,

poenitentia, ordo, matrimonium, et extrema unctio, pro Sacra

mentis evangelicis habenda non sunt; ut quæ, partim a prava

apostolorum imitatione profluxerunt, partim vitæ status sunt in

scripturis quidem probati, sed Sacramentorum eandem cum bap

tismo et coena Domini rationem non habentes, ut quæ signum

aliquod visibile, seu cæremoniam, a Deo institutam non habeant.

Sacramenta non in hoc instituta sunt a Christo, ut specta

rentur, aut circumferrentur, sed ut rite illis uteremur ; et in his

duntaxat qui digne percipiunt salutarem habent effectum : qui

vero indigne percipiunt, damnationem (ut inquit Paulus) sibi

ipsis acquirunt.

Of the Sacraments. -

SAcrAMENts ordained of Christ be not only badges or tokens

of Christian men's profession, but rather they be certain sure

witnesses, and effectual signs of grace, and God's good will to

wards us, by the which he doth work invisibly in us, and doth

not only quicken, but also strengthen and confirm our faith in

him.

There are two Sacraments ordained of Christ our Lord in the

Gospel, that is to say, Baptism, and the Supper of the Lord.

Those five commonly called Sacraments, that is to say, confir

mation, penance, orders, matrimony, and extreme unction, are

not to be counted for Sacraments of the gospel, being such as

have grown partly of the corrupt following of the apostles, partly

G 2
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are states of life allowed in the scriptures; but yet have not like

nature of Sacraments with baptism, and the Lord's Supper, for

that they have not any visible sign or ceremony ordained of God.

The Sacraments were not ordained of Christ to be gazed upon,

or to be carried about, but that we should duly use them. And

in such only as worthily receive the same they have a wholesome

effect or operation: but they that receive them unworthily pur

chase to themselves damnation, as Saint Paul saith.

THE question of the Church's nature and authority

having been considered, and some points of difference

between the English Church and that of Rome deter

mined; it follows to treat of the Sacraments, which

occupy the seven Articles next succeeding. First, of

sacraments in general, it is denied (which is after

wards proved in detail) that they “are only badges

or tokens of Christian men's profession;” for what

was our Lord's expression speaking of each thus

generally? Of baptism—“Whosoever drinketh of

the water that I shall give him shall never thirst;

but the water that I shall give him shall be in him

a well of water springing up into everlasting life,”

John iv. 14; and of the Lord's supper, “I am the

living bread which came down from heaven: if any

man eat of this bread, he shall live for ever: and the

bread that I will give is my flesh, which I will give

for the life of the world.” John vi. 51. In each case

he alludes to the Sacrament, in connection with that

which gives it efficacy—his own death—the gift of

the Holy Spirit. Of the number of the sacraments,

it is briefly stated, that these two only—Baptism and

the Supper of the Lord—were ordained of Christ our
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Lord; the former, when he said, “Go ye therefore,

and teach all nations, baptizing them in the name of

the Father, and of the Son, and of the Holy Ghost,”

Matt. xxviii. 19; or as it is in St. Mark, “Go ye

into all the world, and preach the gospel to every

creature. He that believeth and is baptized shall

be saved,” Mark xvi. 15, 16; and the latter, when

“He took bread, and blessed it, and brake it, and

gave it to the disciples, and said, Take, eat; this is

my Body. And he took the cup, and gave thanks,

and gave it to them, saying, Drink ye all of it; for

this is my Blood of the New Testament, which is

shed for many for the remission of sins.” Matt. xxvi.

26–28. Of five called Sacraments by others, the

Article observes, that “partly they have grown of

the corrupt following of the apostles, partly are

states of life allowed in holy scripture; but differ

from Sacraments in having no sign or ceremony or

dained of God.” First, Confirmation is an apostolical

ordinance, St. Peter and St. John having used it in

Samaria, when it was blessed by the outpouring of

the Holy Ghost: “Then laid they their hands on

them, and they received the Holy Ghost,” Acts

viii. 17; and again at Ephesus, when the converts

had been baptized in the name of the Lord Jesus,

it is recorded, that “when Paul had laid his hands

on them, the Holy Ghost came on them; and they

spake with tongues, and prophesied.” Acts xix. 6.

The same apostle enumerates among the principles (or

beginnings) of the doctrine of Christ, “the doctrine of

baptisms, and of laying on of hands.” Heb. vi. 1, 2.
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Thisordinance differs then from the sacraments accord

ing to the Articles distinction; and whilst expressly

preserved, is held of less importance than those in

that distinction alone. Of penance, it could with

less probable reason be asserted that it was a sacra

ment—there being no institution of an outward sign.

There is indeed a true doctrine of penitence and of

pardon, as St. Peter said, “Repent ye therefore, and

be converted, that your sins may be blotted out,”

Acts iii. 19.; and as our Lord had foretold, “That

repentance and remission of sins should be preached

in his name among all nations.” Luke xxiv. 47. And

this doctrine he empowered his apostles solemnly to

declare. “He breathed on them, and saith unto

them, Receive ye the Holy Ghost: whose soever

sins ye remit, they are remitted unto them; and

whose soever sins ye retain, they are retained.”

John xx. 22, 23. But all this contains no sacrament

to be observed, nor is there in all the epistles any

outward sign recorded of the apostles' institution.

St. Paul writes to the Corinthians of withdrawal of

their fellowship from offenders, and receiving them

back on a true repentance; but these are general

terms of advice relating to general discipline, and,

whilst they inculcate a duty,they impose no ordinance:

there is “one baptism”—one outward sign of the

inward and spiritual “death unto sin, and new birth

unto righteousness.” Orders have indeed an outward

sign, but not ordained of Christ. The apostles insti

tuted the laying on of hands as the mark of admis

sion “to the ministry,” and of the gift committed to
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those whom they ordained. Thus when the seven

deacons were chosen, “When they had prayed, they

laid their hands on them.” Acts vi. 6. And St. Paul

writes to Timothy, “I put thee in remembrance that

thou stir up the gift of God, which is in thee by the

putting on of my hands.” 2 Tim. i. 6. Yet this was

a peculiar gift of which he spoke, and desired Timo

thy to communicate it only to chosen persons—

“Lay hands suddenly on no man,” 1 Tim. v. 22, the

caution occurring with rules for the selection of

bishops and elders, and plainly referring to this

rather than the general conversion of all. Thus it

is no sacrament—not generally necessary to salvation.

In the same sense matrimony, whilst honoured as an

ordinance by Christ's presence, and even declared to

be instituted of God, and spoken of so highly by the

apostle as a “great mystery,” Eph. v. 25–32, yet is

neither necessary for all—nor more than a “state of

life allowed in scripture,” neither has it any sign or

dained of God. It is indeed once called in the book

of Homilies “a sacrament,” but this is manifestly in

a figurative sense. The definition of a sacrament it

plainly does not bear—and it must therefore be ex

cluded from the “sacraments of the gospel,” in which

nevertheless it is declared to be honourable, and a

type of the union betwixt Christ and his Church.

Lastly, extreme unction has grown of the corrupt or

mistaken following of the apostles—being indeed an

outward sign of apostolical use, but signifying the

power of miracles and the miraculous healing of the

bodies of the sick—not as its appellation “ewtreme”
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represents—a sign of the grace of pardon. Thus

it is invariably spoken of in the Gospels; “They cast

out many devils, and anointed with oil many that were

sick,and healed them,” Mark vi.13, evidently agreeing

with the promise given by our Lord at a later period,

“These signs shall follow them that believe; in my

name shall they cast out devils;...they shall lay

hands on the sick, and they shall recover.” Mark xvi.

17, 18. By these passages is that in St. James to be

explained, “Is any sick among you? let him call for

the elders of the church; and let them pray over

him, anointing him with oil in the name of the Lord:

and the prayer of faith shall save the sick, and the

Lord shall raise him up; and if he have committed

sins, they shall be forgiven him,” James v. 14, 15;

where it is plain that the promise of forgiveness is

not to be limited to the “anointing with oil,” since it

occurs far more frequently without it—whilst the

anointing with oil is never found separate from the

miraculous cure. The conclusion is, that if it were

granted that it ought to be retained, it would be no

sacrament according to our definition—and that it

was a sign of miraculous cure, not to be treated as a

sign of absolution, with which it was never joined by

our Lord, With miracles ceasing, it must rightly

cease to be used in the Church. Lastly, the use of

the sacraments must be according to scripture. They

“broke bread” and “were baptized.” It is a plain

departure from the command, to make them specta

cles or objects of adoration. And the apostles have

very strongly declared the absolute necessity of a
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worthy reception, to make them of wholesome or

even safe effect and operation. “The like figure

whereunto even baptism doth also now save us (not

the putting away of the filth of the flesh, but the

answer of a good conscience toward God,) by the

resurrection of Jesus Christ,” 1 Pet. iii. 21; and

“whosoever shall eat this bread, and drink this cup

of the Lord, unworthily, shall be guilty of the body

and blood of the Lord.” I Cor. xi. 27.



ARTICLE XXVI.

De Vi Institutionum divinarum, quod eam non tollat Malitia

Ministrorum.

QUAMVIs in ecclesia visibili, bonis mali semper sunt admixti,

atque interdum ministerio verbi et Sacramentorum administrationi

praesint; tamen cum non suo, sed Christi nomine agant, ejusque

mandato et auctoritate ministrent, illorum ministerio uti licet,

cum in verbo Dei audiendo, tum in Sacramentis percipiendis.

Neque per illorum malitiam effectus institutorum Christi tollitur,

aut gratia donorum Dei minuitur, quoad eos qui fide et rite sibi

oblata percipiunt; quae propter institutionem Christi et promis

sionem efficacia sunt, licet per malos administrentur.

Ad ecclesiae tamen disciplinam pertinet, ut in malos ministros

inquiratur, accusenturque ab his, qui eorum flagitia noverint,

atque tandem justo convictijudicio deponantur.

Of the Unworthiness of the Ministers, which hinders not the effect

of the Sacrament.

ALTHouGH in the visible church the evil be ever mingled with

the good, and sometimes the evil have chief authority in the mi

nistration of the word and Sacraments, yet forasmuch as they do

not the same in their own name, but in Christ's, and do minister

by his commission and authority, we may use their ministry, both

in hearing the word of God, and in receiving of the Sacraments.

Neither is the effect of Christ's ordinance taken away by their

wickedness, nor the grace of God's gifts diminished from such as

by faith and rightly do receive the Sacraments ministered unto

them; which be effectual, because of Christ's institution and pro

mise, although they be ministered by evil men.

Nevertheless, it appertaineth to the discipline of the Church, that

inquiry be made of evil ministers, and that they be accused by

those that have knowledge of their offences; and finally being

found guilty, by just judgment be deposed.

SINCE the efficacy of the sacraments is from Christ's

institution and promise, it is not dependent upon the
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intention or the worthiness or those who minister by

due authority. Judas Iscariot was sent forth to preach

and baptize with the twelve, nor was doubt thrown

upon his ministration because of his subsequent

apostasy; the kingdom of heaven was likened unto

a net cast into the sea which gathered of every kind,

and the tares were sown amongst the wheat, (in

another parable,) yet in neither case was the sepa

ration to be effected until the end of the world,

Matt. xiii. 24–30. and 47–50; and in the latter,

the impatient servants were rebuked for their haste,

in the words, “Nay, lest while ye gather up the tares,

ye root up also the wheat with them.” There is a

passage of scripture shewing the compatibility of the

highest gifts and privileges, with individual unwor

thiness; “Many will say to me in that day, Lord,

Lord, have we not prophesied in thy name? and in

thy name have cast out devils? and in thy name

done many wonderful works? And then will I pro

fess unto them, I never knew you: depart from me,

ye that work iniquity.” Matt. vii. 22, 23. St. Paul

also speaks of his own responsibility in his high

office, “I keep under my body, and bring it into

subjection: lest that by any means, when I have

preached to others, I myself should be a castaway.”

1 Cor. ix. 27. It would indeed have required especial

notice from him, if there had been impending over

his converts the danger, lest by others' unworthiness

they might lose the privileges of the gospel; but

he warns them only of danger from themselves: “Let

a man examine himself, and so let him eat of that
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bread, and drink of that cup.” I Cor. xi. 28. Never

theless it is not to be denied, that much danger may

arise to others from the sin of an evil minister; “the

hireling seeth the wolf coming, and leaveth the sheep,

and fleeth: and the wolf catcheth them, and scattereth

the sheep,” John x. 12: nor are any, though in the

ministry, excepted from the apostle's rule, “Put

away from among yourselves that wicked person.”

1 Cor. v. 13. On the contrary, the apostle gives

advice as to the manner in which the rule should be

applied in such cases: “Against an elder receive

not an accusation, but before two or three witnesses.”

1 Tim. v. 19. The parable of the steward, who had

wasted his master's goods, adds the disgrace, “Give

account of thy stewardship, for thou mayest be no lon

ger steward,” with which scripture must be taken

that of St. Paul, “Let a man so account of us, as of

the ministers of Christ, and stewards of the mysteries

of God. Moreover it is required in stewards, that a

man be found faithful.” 1 Cor. iv. 1, 2. Lastly, the

case of Judas Iscariot (though an extreme case)

contains a signal warning; his judgment was not less

than his privileges had been, and the scripture may

be applied in its degree of meaning to all who follow

his example of impiety, “Let another take his office.”

Ps. cix. 8.



ARTICLE XXVII.

De Baptismo.

BAPTISMUs non est tantum professionis signum, ac discriminis

nota, qua Christiani a non Christianis discernantur, sed etiam est

signum regenerationis, per quod, tanquam per instrumentum,

recte baptismum suscipientes, ecclesiae inseruntur; promissiones

de remissione peccatorum, atque adoptione nostra in filios Dei per

Spiritum Sanctum visibiliter obsignantur; fides confirmatur; et vi

divinae invocationis gratia augetur.

Baptismus parvulorum omnino in ecclesia retinendus est, ut qui

cum Christi institutione optime congruat.

Of Baptism.

BAPTISM is not only a sign of profession, and mark of difference,

whereby Christian men are discerned from others that be not

christened, but it is also a sign of regeneration or new birth,

whereby, as by an instrument, they that receive baptism rightly

are grafted into the Church; the promises of forgiveness of sin,

and of our adoption to be the sons of God by the Holy Ghost,

are visibly signed and sealed; faith is confirmed, and grace in

creased by virtue of prayer unto God. The baptism of young

children is in any wise to be retained in the Church, as most

agreeable with the institution of Christ.

THE very first intimation of the dignity of Christ's

baptism was on the occasion of his being himself bap

tized by John; where God sanctified the element of

water to the mystical washing away of sin”; “The

heaven was opened, and the Holy Ghost descended in a

a Vide Common Prayer, “Baptism of such as are of riper years.”
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bodily shape like a dove upon him, and a voice came

from heaven, which said, Thou art my beloved Son;

in thee I am well pleased.” Luke iii. 21, 22. That it

should be thus superior to his own,the Baptist foretold,

“He shall baptize you with the Holy Ghost and with

fire,” Luke iii. 16; and if it be objected, that because

these words applied to remarkable occasions, (the

one to our Lord's own baptism by St. John, the

other, to the descent of the Holy Ghost on the

day of Pentecost,) the texts which speak of them

contain no general doctrine on baptism; how does

the Lord speak of it to Nicodemus? “Except a man

be born of water and of the Spirit, he cannot enter

into the kingdom of God, John iii. 5; and his words

upon the ordaining of the sacrament for all nations

are, “He that believeth and is baptized shall be

saved.” Mark xvi. 16. These passages plainly shew

the universal spiritual application of the first quoted

texts to baptism generally; indeed, in the history of

St. John's baptism it is seen that the inferiority con

tinued which he acknowledged, “I indeed baptize

you with water,” Luke iii. 16; when St. Paul asked

the converts at Ephesus if they had received the

Holy Ghost, his first remark, upon their confessing

their entire ignorance of the Holy Ghost, is the

question, “Unto what then were ye baptized ?” and on

their informing him, “Unto John's baptism,” he ap

pears to understand their ignorance, and explains the

inferiority of that baptism to Christ's, which is shewn

by what follows; “When they heard this, they were

baptized in the name of the Lord Jesus,” and upon
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his laying hands on them, they received the Holy

Ghost. Acts xix. 5. From the first part of this oc

currence, it is plainly shewn that the apostle con

nected the new birth of the Spirit with that of water,

otherwise his question is evidently without meaning,

“Unto what were ye baptized (eir ri);” nor can it be

explained differently, taking into account the cir

cumstance of the repetition of the baptism, and re

membering our Lord's words to Nicodemus already

quoted. Nor is it the only instance of St. Paul's

speaking thus of baptism, “According to his mercy,”

he writes, “he saved us, by the washing of regene

ration, and renewing of the Holy Ghost; which he

shed on us abundantly through Jesus Christ our

Saviour,” Tit. iii. 5, 6; “Let us draw near with a

true heart in full assurance of faith, having our

hearts sprinkled from an evil conscience, and our

bodies washed with pure water.” Heb. x. 22. So too

the apostle of the circumcision, “Repent, and be

baptized every one of you in the name of Jesus

Christ for the remission of sins, and ye shall receive

the gift of the Holy Ghost.” Acts ii. 38. Can it be

believed that these are words of inspiration, written

with the foreknowledge of their probable interpre

tation; that in truth they were interpreted to ex

press the efficacy of baptism, insomuch that the

Christians used the word regeneration, (with some

others; such as, renewing, enlightening, &c.) for bap

tism customarily, in the earliest times, and that less

is meant than that our adoption to be the sons of

God by the Holy Ghost is in baptism visibly signed
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and sealed; that faith is confirmed by the outward

sign which Christ has chosen, and although as “the

wind bloweth where it listeth, and thou hearest the

sound thereof, but canst not tell whence it cometh,

and whither it goeth: so is every one that is born of

the Spirit,” John iii. 8; yet we may without pre

sumption or curiosity rest our confidence in God,

that he will fulfil his own promise; they that ask

shall have, and they that seek find. It is presumption

to multiply sacraments, it is want of faith to de

preciate them. The proud leper despised the waters

of Jordan, yet it was not until he had washed therein

seven times, that “his flesh came again like unto the

flesh of a little child, and he was clean.” 2 Kings v.

14. St. Peter, when the Gentiles newly converted

had even received the Holy Ghost, “commanded

them to be baptized in the name of the Lord.” Acts x.

48. For the baptism of “young children,” our Lord's

words seem to be a full and sufficientauthority inthem

selves, “Suffer the little children to come unto me,”

Mark x. 14; for was it not in answer to a scruple of

the very same kind that has been raised to infant

baptism, that these words were spoken? But when

the whole argument is stated, they can be shewn to

be a direct decision of the case, absolute in favour of

the baptism of infants. First, as matter of inference;

the reason assigned by our Lord for his invitation of

little children was, “For of such is the kingdom of

heaven,” and he said to his disciples, “Except ye be

converted, and become as little children, ye shall not

enter into the kingdom of heaven.” Matt. xviii. 3.



with Holy Scripture. 97

And shall the childlike be admitted, and the chil

dren themselves shut out? And if fit to be received

through the Saviour's merits into the kingdom of

heaven itself, can they be declared unfit to receive

the outward sign of admission into that kingdom?

It is allowed, that they are born subject to original

sin and its condemnation; are they too young to be

set free, if not too young to be subject to condem

nation ? But it is said, they cannot repent or believe.

Our Lord's decision exactly reverses this rash judg

ment of men; they are even more fit recipients

than the adults, who by painful efforts must be

brought to that childlike condition of heart which is

needful. In truth, experience itself is against the

objection; for, childhood passed, which exact age

can be fixed upon for baptism? Some are possessed

of judgment early, and are impressed early with a

sense of divine truths; others number many years

of life before they cease to “speak as children,”

“to think as children;” and what particular age shall

men venture to fix upon, as the end of the time

during which they shall remain unbaptized—with

the daily risk of thus dying—in the direct opposition

to the letter of scripture, “forbid them not ?” Lastly,

there is more to be urged in this matter than the

analogy drawn from circumcision only, which is

commonly and rightly thus employed; our Lord said,

“Go, teach (or disciple) all nations, baptizing them.”

Now, if circumcision had been here put for baptism,

the analogy mentioned would no doubt have been

decisive; the apostles must have circumcised infants,

H
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as they knew had been done before, and that simply

because no earception was made. But the case was the

same with baptism. It can be shewn from the Jewish

authorities, (which may be taken as evidence, since

they have no interest to deceive,) that baptism was

always used in the case of infants born whilst their

parents were heathens: thus it occurs in one of their

writings, “An Israelite that takes a little heathen

child, or that finds a heathen infant and baptizes

him for a proselyte, behold he is a proselyte".”

And this was well known and received by Jews,

and by the apostles, as being Jews; and thus,

if no sentence had been spoken of baptizing but that

one, “Teach all nations, baptizing them,” they must

have honestly obeyed to the letter, baptizing

all that came willingly, or were brought piously.

But providentially it befel, that a doubt occurred to

them of infants having to do with their Lord's

ministry: and as in the instance ofThomas, their doubt

was the occasion of our being confirmed, “They

brought young children to him, that he should touch

them: and his disciples rebuked those that brought

them. But when Jesus saw it, he was much dis

pleased, and said unto them, Suffer the little chil

dren to come unto me, and forbid them not : for of

such is the kingdom of God.” Mark x. 13, 14.

* Wall's Hist. of Infant Baptism.



ARTICLE XXVIII.

De Caena Domini.

CoENA Domini non est tantum signum mutuae benevolentiae

Christianorum inter sese, verum potius est Sacramentum nostrae

per mortem Christi redemptionis.

Atque adeo, rite, digne, et cum fide sumentibus, panis quem

frangimus est communicatio corporis Christi: similiter poculum

benedictionis est communicatio sanguinis Christi.

Panis et vini transubstantiatio in Eucharistia ex sacris literis

probari non potest: sed apertis Scripturae verbis adversatur; Sa

cramenti naturam evertit; et multarum superstitionum dedit

occasionem.

Corpus Christi datur, accipitur, et manducatur in Coena, tan

tum coelesti et spirituali ratione; medium autem, quo corpus

Christi accipitur et manducatur in Coena, fides est.

Sacramentum Eucharistiae ex institutione Christi non serva

batur, circumferebatur, elevabatur, nec adorabatur.

Of the Lord's Supper.

THE Supper of the Lord is not only a sign of the love that

Christians ought to have among themselves one to another; but

rather is a sacrament of our redemption by Christ's death: inso

much that to such as rightly, worthily, and with faith, receive the

same, the bread which we break is a partaking of the body of

Christ; and likewise the cup of blessing is a partaking of the

blood of Christ.

Transubstantiation (or the change of the substance of bread

and wine) in the Supper of the Lord, cannot be proved by holy

writ; but is repugnant to the plain words of scripture, over

throweth the nature of a Sacrament, and hath given occasion to

many superstitions.

The body of Christ is given, taken, and eaten, in the supper,

only after an heavenly and spiritual manner. And the mean

H 2
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whereby the body of Christ is received and eaten in the supper

is faith.

The Sacrament of the Lord's Supper was not by Christ's ordi

nance reserved, carried about, lifted up, or worshipped.

IT was upon the occasion of his last supper with

his disciples that our Lord uttered the charge to

unity. “A new commandment I give unto you, that

ye love one another,” John xiii. 34, and St. Paul seems

to allude to this in the argument, “We being many

are one bread, and one body: for we are all par

takers of that one bread.” I Cor. x. 17. And from

this some have concluded, that love and mutual

charity was the only and chief signification of the

sacrament; but this is to omit whole passages in

scripture of a different meaning. The very occasion

of St. Paul making the allusion already quoted was

after the following very striking comment upon the

Lord's supper, “The cup of blessing which we bless,

is it not the communion of the blood of Christ? The

bread which we break, is it not the communion of

the body of Christ?” 1 Cor. x. 16; (it must be ob

served that the word “communion” would be more

correctly rendered “partaking.”) Here it is evidently

a further meaning and efficacy than that of express

ing charity that the apostle ascribes to the supper of

our Lord. It does express charity, but not primarily,

nor only, nor chiefly charity.—For how does our

Lord first speak of it by anticipation? “I am the

bread which came down from heaven;” and, “Whoso

eateth my flesh, and drinketh my blood, hath eternal
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life; and I will raise him up at the last day.” John

vi. 41–54. The Jews “strove among themselves,

saying, How can this man give us his flesh to eat?”

His disciples exclaimed, “This is an hard saying, who

can hear it?” They understood it not until after

wards. “He took bread, and gave thanks, and brake

it, and gave unto them, saying, This is my body which

is given for you: this do in remembrance of me.”

Luke xxii. 19. And from this their doubts ceased.

They “continued steadfastly in breaking of bread;”

and St. Paul records the revelation of the doctrine

to him, “I have received of the Lord that which also

I delivered unto you,” 1 Cor. xi. 23; and he adds the

same account of the ordinance that is given by St.

Luke—with the additional comment, “As often as

ye eat this bread, and drink this cup, ye do shew

the Lord’s death till he come.” 1 Cor. xi. 26. What

can all this mean, but that this is a sacrament of our

redemption by Christ's death, besides or rather than,

a sign of the love that Christians ought to have one

to another? If words of revelation are not to be ex

plained away, as it would never be attempted to

explain away words of man, the bread which we

break (to such as rightly, worthily, and with faith

receive) is a partaking of the body of Christ, and the

cup which we bless is a partaking of the blood of

Christ. If the controversy had rested here, the

Article need have said little further; but since the

manner of this partaking of Christ's body and blood

has been too curiously inquired into by many, it was

necessary to define the Church's teaching on this
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point, and to state the doctrine free from all addi

tions or refinements. As the first error mentioned

detracted from the dignity of the sacrament, so that

of transubstantiation next following, engrafted human

and superstitious notions upon the scriptural doctrine,

teaching that the substance of the bread and wine is

changed into Christ's actual body and blood, so that

they become flesh and blood, and cease to be bread

and wine, (the plainest and fewest words are the best

perhaps to express the doctrine,) so that the sacra

ment does no longer consist of two parts—an out

ward sign, and an inward grace. And thus its nature

as a sacrament is overthrown, whilst the doctrine is

repugnant to the plain words of scripture; for our

Lord took bread and brake, and gave to his disci

ples, and said, Take, eat; and the cup, and after

blessing it, said, “I will drink no more of this fruit

of the vine, until that day that I drink it new in the

kingdom of God.” Mark xiv. 25. But yet it is an

swered, that his words were, “This is my body—This

is my blood.” Nor do we deny the full meaning of

these mysterious words. But the question remains,

Which is the more true presence of Christ in the sacra

ment to the faithful, a carnal or a spiritual presence?

The body and blood of Christ, we acknowledge, are

verily and indeed taken and received by the faithful

in the Lord's supper, but which is the more true and

real—a spiritual or a carnal partaking of these? The

doubt of others again has furnished us with a reply.

“This is an hard saying,” they said of old. And when

our Lord knew in himself that his disciples mur
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mured at it, he said unto them, “Doth this offend

you? What, and if ye shall see the Son of man

ascend up where he was before?” (that is, how would

they understand or believe it, when he should be

out of their sight?) “It is the spirit that quickeneth;

the flesh profiteth nothing.” John vi. 61, 62,63. Thus

all that he had previously said, “My flesh is meat

indeed, and my blood is drink indeed;” and, “Except

ye eat the flesh of the Son of man, and drink his

blood, ye have no life in you,” John vi. 53–55; all

this must be explained on that principle, “The spirit

quickeneth, the flesh profiteth nothing;” and this is

not to lessen the truth of the partaking of the body

and blood of Christ, or to diminish the reality of the

efficacy of the sacrament in strengthening the soul,

but to teach that it is after a heavenly and spiritual

manner—the mean whereby they are received being

faith in those blessed promises of our Lord himself.

Lastly, our Lord commanded his disciples to eat the

bread which he gave, to drink all of the cup. “As

often as ye do eat this bread, and drink this cup,”

said St. Paul, “ye do shew (or represent) the Lord's

death.” Therefore it is a plain departure from the

letter of scripture to reserve—to carry about or wor

ship the sacraments. The practice arose naturally

from the erroneous doctrine of transubstantiation,

and is one of the “superstitions to which it hath

given rise.”



ARTICLE XXIX.

De Manducatione Corporis Christi, et impios illud non manducare.

IMPII, et fide viva destituti, licet carnaliter et visibiliter (ut

Augustinus loquitur) corporis et sanguinis Christi Sacramentum

dentibus premant, nullo tamen modo Christi participes efficiuntur:

sed potius tantae rei Sacramentum, seu Symbolum, ad judicium

sibi manducant et bibunt.

Of the Wicked which eat not the Body of Christ in the use of the

Lord's Supper.

THE wicked, and such as be void of a lively faith, although

they do carnally and visibly press with their teeth (as Saint Au

gustine saith) the Sacrament of the body and blood of Christ,

yet in no wise are they partakers of Christ: but rather, to their

condemnation, do eat and drink the sign or Sacrament of so

great a thing.

THE mean whereby the body of Christ is received

and eaten in the supper being faith, according to the

previous Article, it follows that the wicked, or such as

be void of a lively faith, are in no wise partakers of

Christ, of which partaking our Lord's expression is, .

“Whoso eateth my flesh, and drinketh my blood,

hath eternal life,” John vi. 54; words which would

be inapplicable to the sinners of whom the same

apostle, who records our Lord's words, says, (speaking

indeed of one sin amongst others,) “Ye know that

no murderer hath eternal life abiding in him,” 1 John
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iii. 15; and as the sin of which he speaks as murder,

was hatred, so it is evident, that the words would

apply to any sin against God or our neighbour, which

would unfit us for reception of the holy communion.

Again, St. Paul uses a remarkable expression to de

scribe the sin of unworthy partaking of this sacra

ment, “Whosoever shall eat this bread, and drink

this cup of the Lord, unworthily, shall be guilty of

the body and blood of the Lord;” and he adds, “He

that eateth and drinketh unworthily, eateth and

drinketh damnation to himself, not discerning the

Lord's body.” 1 Cor. 27, 29. The awful instance of

Judas, as declared by our Lord, bears the same ap

plication: “He that dippeth his hand with me in the

dish, the same shall betray me.” Matt. xxvi. 23. It is

therefore clear, that the benefit of the communion

extends not to such, although the condemnation

spoken of signified temporal, rather than eternal

punishment; “For this cause many are weak and

sickly among you, and many sleep,” 1 Cor. xi. 30;

and again, “When we are judged, we are chastened

of the Lord, that we should not be condemned with

the world.” ver. 32. Lastly, to be guilty of (or

concerning) the body and blood of the Lord, is, (as

explained by St. Paul himself) to fail to discern the

appointed sign of spiritual partaking of that body by

irreverence or unbelief; it is a sin which our church

condemns in her service as dangerous—“we kindle

God's wrath against us, we provoke him to plague

us with divers diseases and sundry kinds of death.”

But whilst so dangerous, there is hope held out to
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those who will repent truly, and encouragement to

all who will avoid it by careful self-examination:

“Let a man examine himself, and so let him eat of

that bread, and drink of that cup.” “If we would

judge ourselves, we should not be judged.” I Cor.

xi. 28, 31.



ARTICLE XXX,

De utraque Specie.

CAL1x Domini laicis non est denegandus, utraque enim pars

Dominici sacramenti, ex Christi institutione et praecepto, omnibus

Christianis ex aequo administrari debet.

Of both kinds.

THE cup of the Lord is not to be denied to the lay-people:

for both the parts of the Lord's sacrament, by Christ's ordinance

and commandment, ought to be ministered to all Christian men

alike.

WHILST our Lord's express words authorize us to

reject the carnal interpretation of the sacrament of

his body and blood offered by transubstantiation, we

are nevertheless bound by their strict sense to obey

them: we may not take away aught from them, nor

add any thing to them: they contain a positive com

mand, “This do in remembrance of me:” the bread

he gave to his disciples, saying, “Take, eat;” the cup,

saying, “Drink ye all of it;” Matt. xxvi. 27; and

St. Mark relates the same, “they all drank of it,”

Mark xiv. 23; and St. Paul confirms the account,

saying, not to the apostles, but to the whole Corin

thian church, “as often as ye eat this bread, and

drink this cup, ye do shew the Lord's death:” there

fore it is plainly to detract from the word of God,

and to explain away the scripture, to teach that the
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cup of the Lord is to be denied to the lay people.

The church's authority is limited by the word of

God. To say that one part of the outward sign is

sufficient, is to use argument where we have but to

obey. In the miracle of feeding the multitude, it is

recorded, not only that the Lord blessed and brake

the loaves, and gave them to his disciples to set

before them; but also it is added, “and the two fishes

divided he among them all.” Mark vi. 41. If it be

objected, that in one passage, “breaking of bread”

is spoken of without mention of the cup of the

Lord; so in another, the apostle writes that we have

been “all made to drink into one Spirit.” 1 Cor.

xii. 13.



ARTICLE XXXI.

De unica Christi Oblatione in Cruce perfecta.

OBLATIo Christi semel facta, perfecta est redemptio, propiti

atio, et satisfactio pro omnibus peccatis totius mundi, tam origi

nalibus quam actualibus : neque praeter illam unicam est ulla alia

pro peccatis expiatio: unde missarum sacrificia, quibus, vulgo

dicebatur, sacerdotem offerre Christum in remissionem poenae aut

culpae, pro vivis et defunctis, blasphema figmenta sunt, et perni

ciosae imposturae.

Of the one Oblation of Christ finished upon the Cross.

THE offering of Christ once made is that perfect redemption,

propitiation, and satisfaction, for all the sins of the whole world,

both original and actual; and there is none other satisfaction for

sin, but that alone. Wherefore the sacrifices of masses, in the

which it was commonly said, that the priest did offer Christ for

the quick and the dead, to have remission of pain or guilt, were

blasphemous fables, and dangerous deceits.

THE Article lays down the scriptural doctrine of

the perfection of Christ's sacrifice, and thence argues

the dangerous tendency of any doctrine which should

imply the repetition of that sacrifice once offered:

nor does that danger appear to be exaggerated, when

it is remembered, that the very chief point of differ

ence laid down in scripture between the sacrifices of

the law and that of Christ, is, that the former were

imperfect, the latter absolutely perfect; the one

needed daily repetition, the other was offered once

for all; “Every priest standeth daily ministering
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and offering oftentimes the same sacrifices, which

can never take away sins: but this man, after he

had offered one sacrifice for sins, for ever sat down

on the right hand of God;” Heb. x. 11, 12: and

connecting the worthiness of Christ's sacrifice with

the cessation of other sacrifices, “Where remission

of these is, there is no more offering for sin,” Heb.

x. 18: and again, the cessation of offering for sin is

asserted absolutely, and the most awful consequence

to sinners inferred by the apostle, “If we sin wil

fully after that we have received the knowledge of

the truth, there remaineth no more sacrifice for sins,”

Heb. x. 26: if the sin be of that complexion and

degree of wilfulness, which in the full sense crucifies

the Son of God afresh, and requires the renewal of

that sacrifice, it is the unpardonable sin—“There is

a sin unto death.” For every offence, which though

deadly in its nature, may be healed through a sin

cere repentance, and pardoned for Christ's merits,

(“If any man sin, we have an advocate with the

Father, Jesus Christ the righteous,” 1 John ii. 1): for

every such offence, the sacrifice of Christ may be

pleaded indeed, but not renewed—“He is the

propitiation for our sins,” 1 John ii. 2: “We have

not an high priest which cannot be touched with the

feeling of our infirmities; but was in all points

tempted like as we are, yet without sin.” Heb. iv. 15.

Yet in all this no repetition of Christ's sacrifice is

implied, and the conclusion of the apostle is, “Let

us therefore come boldly unto the throne of grace,

that we may obtain mercy, and find grace to help in
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time of need,” Heb. iv. 16; that is, relying on the

excellence of the eternal High Priest, and the per

fection of his one offering, (forbidding unbelief, not

encouraging presumption.) It cannot be denied, that

any repetition of the one offering detracts from its

sufficiency, and contradicts the letter of the scriptures;

if it be so, the article is justified in its strong con

demnation, asserting such doctrines to be blasphemous

fables, and dangerous deceits: for they renew the

priesthood and the sacrifices of the Mosaic law, in

those very points in which scripture declares them to

have ceased: “We are sanctified through the offering

of the body of Jesus Christ once (épérat.)” Heb. x. 10;

“They truly were many priests, because they were not

suffered to continue by reason of death: but this

man, because he continueth ever, hath an unchange

able priesthood.” Heb. vii. 23, 24. “Such an high

priest became us, who is holy, harmless, undefiled,”

but “the law maketh men high priests which have

infirmity;” Heb. vii. 26–28. In what sense would

these texts be true of the Levitical priesthood, which

would not equally apply to the Christian? Lastly,

although the priesthood in the sense of offering for

sin is declared to belong to Christ alone; (“There is

one mediator between God and man,” 1 Tim. ii. 5. and,

“By Him therefore let us offer the sacrifice of praise

to God continually,” Heb. xiii. 15;) and although

renewed sacrifice for sin is incompatible with the

sufficiency of the one offering, (“Nor yet that he

should offer himself often”—“Christ was once offered

to bear the sins of many,” Heb. ix. 25.28;) yet the
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apostle says, “We are ambassadors for Christ,” “He

hath committed unto us the word of reconciliation,”

2 Cor. v. 19, 20; and, “If the ministration of death,

written and engraven in stones, was glorious,” he

exclaims, “how shall not the ministration of the

Spirit be rather glorious?” 2 Cor. iii. 7, 8; and, “as we

have this ministry,” “(a royal priesthood,” as St. Peter

writes, 1 Pet. ii. 9,) “we will not boast of things

without our measure, but according to the measure

of the rule which God hath distributed to us,” 2 Cor.

x. 13. The sacrifice of the mass or masses, that is, the

offering of Christ again by the priests for the quick

and the dead, to have remission of pain or guilt,

is a fable or invention; for it is not found in scripture,

blasphemes or detracts from the dignity of Christ's

one offering, by speaking of a renewed offering, and

is most dangerous; for it thus contravenes scripture,

which warns against sin, for the very reason that

there remaineth “no more sacrifice for sins.”



ARTICLE XXXII.

De Conjugio Sacerdotum.

EPIscoPIs, presbyteris, et diaconis nullo mandato divino prae

ceptum est, ut aut coelibatum voveant, aut a matrimonio absti

neant. Licet igitur etiam illis ut caeteris omnibus Christianis,

ubi hoc ad pietatem magis facere judicaverint, pro suo arbitratu

matrimonium contrahere.

Of the Marriage of Priests.

Bishops, priests, and deacons, are not commanded by God's

law, either to vow the estate of single life, or to abstain from

marriage: therefore it is lawful for them, as for all other Chris

tian men, to marry at their own discretion, as they shall judge

the same to serve better to godliness.

BISHOPs, priests, and deacons, the three orders in

the ministry; of the first of which were the apostles

themselves, Timothy and Titus, and the “angels of

the churches” in the Revelations, Rev. ii. 1; the

second, such as Paul commissioned Titus to ordain

“in every city,” Tit. i. 5; and the third, appointed by

the twelve to attend to the “daily ministration,”

when a murmuring had arisen at the neglect of the

Grecian widows therein, Acts vi; these are all dis

tinctly acknowledged in this Article. And it is

asserted that none of these are bound by God's law

to abstain from marriage. This is clear from the

scriptures themselves. First, of the highest order of

the ministry St. Paul writes, “Have we not power to

lead about a sister, a wife, as well as other apostles,

H
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and as the brethren of the Lord, and Cephas?” 1 Cor.

ix. 5. Again, “A bishop then must be blameless, the

husband of one wife.” 1 Tim. iii. 2. “For this cause

left I thee in Crete, that thou shouldest set in order

the things that are wanting, and ordain elders in every

city, as I had appointed thee: if any be blameless, the

husband of one wife.” Tit. i. 5, 6. And again, “Let

them use the office of a deacon, being found blameless.

Even so must their wives be grave...Let the deacons

be the husbands of one wife.” 1 Tim. iii. 10, 11, 12. If

it be objected that these were such as were already

married, the same apostle asserts distinctly without

exception, “Marriage is honourable in all.” Heb.

xiii. 4. And if doubt could remain, “Forbidding to

marry, and commanding to abstain from meats,”

(that is, as an ordinance,) are foretold to Timothy as

signs of a grievous error that should arise, 1 Tim. iv.3.

And this from the very apostle who wrote, “I would

that all men were even as I myself,” who preferred

the state of single life as “better,” his plain conclu

sion is, (stating the duty of each man to consider

how he shall best serve God without distraction,)

that no commandment may be laid down: “Every

man hath his proper gift of God, one after this

manner, and another after that...as God hath distri

buted to every man, as the Lord hath called every

one, so let him walk. And so ordain I in all

churches.” 1 Cor. vii. 7, 17.



ARTICLE XXXIII.

De Excommunicatis vitandis.

QUI per publicam ecclesiae denunciationem rite ab unitate

ecclesiae praecisusest et excommunicatus, is ab universa fidelium

multitudine (donec per poenitentiam publice reconciliatus fuerit

arbitrio judicis competentis) habendus est tanquam ethnicus et

publicanus.

Of excommunicate Persons, how they are to be avoided.

THAT person which by open denunciation of the Church is

rightly cut off from the unity of the Church, and excommu

nicated, ought to be taken of the whole multitude of the faithful,

as an heathen and publican, until he be openly reconciled by

penance, and received into the Church by a judge that hath

authority thereunto.

“IF thy brother shall trespass against thee,” was

the precept of our Lord, “go and tell him his fault

between thee and him alone: if he shall hear thee,

thou hast gained thy brother. But if he will not

hear thee, then take with thee one or two more,

that in the mouth of two or three witnesses every

word may be established. And if he shall neglect

to hear them, tell it unto the church: but if he

neglect to hear the church, let him be unto thee as

an heathen man and a publican.” Matt. xviii. 15,

16, 17. Apparently in allusion to this passage

St. Paul charges Titus, “A man that is an heretic

after the first and second admonition reject; knowing

that he that is such is subverted.” Tit. iii. 10, 11.

I 2
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But in the epistle to the Corinthians the duty of

Christians towards grievous offenders is fully stated.

After judging of the offender in that church in the

awful words, bidding them “deliver such an one

unto Satan for the destruction of the flesh, that the

spirit might be saved in the day of our Lord Jesus,”

1 Cor. v. 5, (or by withdrawing from him those pri

vileges which attached only to the true believers, to

expose him to the power which Satan could then

visibly exert over the body,) the apostle gives the

following rule of general application: “Now have

I written unto you not to keep company, if any man

that is called a brother be a fornicator, or covetous,

or an idolater, or a railer, or a drunkard, or an extor

tioner; with such an one no not to eat:” and again,

recurring to the particular instance of the offender

of whom he had been speaking, “Therefore put away

from among yourselves that wicked person,” 1 Cor.

v. 11–13. As the awful punishment in the case of

this offender was declared to be for the salvation of

his soul “in the day of the Lord,” so on his repent

ance St. Paul writes in a succeeding epistle, “Suffi

cient to such a man is this punishment, which was

inflicted of many. So that contrariwise ye ought

rather to forgive him, and comfort him, lest perhaps

such a one should be swallowed up with overmuch sor

row.” In accordance with which advice the Article

concludes.



ARTICLE XXXIV.

De Traditionibus Ecclesiasticis.

TRADITIONEs atque caeremonias easdem, non omnino neces

sarium est, esse ubique, aut prorsus consimiles. Nam ut variae

semper fuerunt, et mutari possunt, pro regionum, temporum, et

morum diversitate, modo nihil contra verbum Dei instituatur.

Traditiones et caeremonias ecclesiasticas, quae cum verbo Dei

non pugnant, et sunt auctoritate publica institutae atque probatae,

quisquis privato consilio volens, et data opera, publice violaverit,

is, ut qui peccat in publicum ordinem ecclesiae, quique laedit aucto

ritatem magistratus, et qui infirmorum fratrum conscientias vul

nerat, publice, ut caeteri timeant, arguendus est.

Quaelibet ecclesia particularis, sive nationalis, auctoritatem

habet instituendi, mutandi, aut abrogandi caeremonias, aut ritus

ecclesiasticos, humana tantum auctoritate institutos, modo omnia

ad aedificationem fiant.

Of the Traditions of the Church.

IT is not necessary that traditions and ceremonies be in all

places one, and utterly like; for at all times they have been

divers, and may be changed according to the diversities of coun

tries, times, and men's manners, so that nothing be ordained

against God's word. Whosoever through his private judgment,

willingly and purposely, doth openly break the traditions and

ceremonies of the Church, which be not repugnant to the word

of God, and be ordained and approved by common authority,

ought to be rebuked openly, (that others may fear to do the

like,) as he that offendeth against the common order of the

Church, and hurteth the authority of the magistrate, and wound

eth the consciences of the weak brethren.

Every particular or national church hath authority to ordain,

change, and abolish, ceremonies or rites of the Church ordained

only by man's authority, so that all things be done to edifying.

THE power of the Church “to decree rites or

ceremonies,” spoken of in the twentieth Article, is
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chiefly traced in holy scripture in the directions

given by apostles to particular churches; as to the

Corinthians, “Let all things be done unto edifying,”

I Cor. xiv. 26; from which words it is reasonable to

suppose the Corinthians themselves the judges of

what would best promote edification, since the apostle

does not enter into detail further than to specify

some particular faults of practice of which he had

been told: these and such passages prove plainly the

general power of the church to provide by “decent

rites” and “edifying ordinances” for the feeding of

Christ's flock in all heavenly knowledge, for the pre

venting their going astray, or being scattered or di

vided from each other; but they also prove, that

each particular church had this power within certain

limits, as, in the Revelations, each church by itself is

ealled upon to repent and correct its particular erro

neous doctrines or practices. And St. Paul refers to

the practice of other churches, as independent exam

ples: when exhorting the Corinthians to adopt a cer

tain custom for themselves, he appeals first to his

own authority, “I would have you know,...every

man praying or prophesying, having his head covered,

dishonoureth his head. But every woman that

prayeth or prophesieth with her head uncovered dis

honoureth her head:” secondly, to their own natural

sense and judgment, “Judge in yourselves: is it

comely?” and lastly, to the general practice of the

other several churches, “We have no such custom,

neither the churches of God,” 1 Cor. xi. 3, 4, 13, 16.

Again, St. Paul in this same church thought fit to
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act in a matter of public interest to the Corinthians

differently to his practice in other churches: “What

is it wherein you were inferior to other churches, ex

cept it be that I myself was not burdensome to you?”

2 Cor. xii. 13. And at Antioch, he “withstood St.

Peter to the face,” guarding the liberty of that church

in particular, and at the same time, of the whole

Gentile portion of the Church, then in some respects

distinct. The history of the whole occurrence con

tains a full sanction of the present Article. The

Jewish, Christian, and Gentile converts had different

customs in some respects; the attempt to force the

latter to conform, seemed to be likely, if not actually

made: at Antioch, St. Paul resisted; at Jerusalem,

St. Peter himself gave his concurrence to the prin

ciple of Christian liberty within its due bound; and,

St. James expressing the decision of the council,

it was affirmed in the memorable decree which

spread rejoicing through the Gentile churches, “It

seemed good to the Holy Ghost, and to us, to lay

upon you no greater burden than these necessary

things,” Acts xv. 28: and these were parts of neces

sary Christian duty, or such as would have at

once made the Gentile converts offend their bre

thren's consciences, who were of the circumcision.

To keep from idols, and the corruptions of Pagan

immorality, and to abstain from things strangled, and

from blood. Such was the occurrence which vindi

cated the right of each church under its proper au

thority to decide in certain matters for its own

edification or order, agreeably to the word of God,
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But this limit must be observed, since otherwise,

the liberty would be no less than interference with

the harmony of the church universal; nor can the

right be claimed by the individual, as by the parti

cular church. Provided the ceremony or rite be not

repugnant to the word of God, and be ordained by

common authority, it is but to hurt that authority

needlessly, and to wound the consciences of others,

for any person to break the tradition (or appointed

ceremony) for mere private opinions, the judgment

of an individual against those appointed and fitted

to judge in matters thus in themselves indifferent.

For some must judge; and if there be differences, some

must give up private views, since absolute unity is

required in each particular or local church; “I beseech

you,” says St. Paul, “by the name of our Lord Jesus

Christ, that ye all speak the same thing, and that

there be no divisions among you; but that ye be

perfectly joined together in the same mind and in the

same judgment.” 1 Cor. i. 10. Lastly, this power or

liberty is limited by scripture; ceremonies ordained

only by man's authority may be changed by the ap

pointed authority, (“Obey them that have the rule

over you,” Heb. xiii. 17,) but it must be done “to

edifying.” The church universal has been divided

through attempts to destroy this liberty of particular

churches, whilst some in turn have extended it to

matters in which the whole church should be united,

and outstepping its true limits, have brought schism,

and a “ contentious” spirit amongst themselves.



ARTICLE XXXV.

De Homiliis.

ToMUs secundus homiliarum, quarum singulos titulos huic

articulo subjunximus, continet piam et salutarem doctrinam, et

his temporibus necessariam, non minus quam prior tomus ho

miliarum, quae editae sunt tempore Edvardi Sexti. Itaque eas in

ecclesiis per ministros diligenter et clare, ut a populo intelligi

possint, recitandas esse judicavimus.

Of the Homilies.

THE second book of Homilies, the several titles whereofwe have

joined under this Article, doth contain a godly and wholesome

doctrine, and necessary for these times, as doth the former book

of Homilies, which were set forth in the time of Edward the

Sixth; and therefore we judge them to be read in churches by the

ministers, diligently ond distinctly, that they may be understanded

of the people.

Of the Names of the Homilies.

1. Of the right Use of the Church. God’s Word.

2. Against peril of Idolatry. 11. Of Alms-doing.

3. Ofrepairing andkeeping clean of 12. Of the Nativity of Christ.

Churches. 13. Of the Passion of Christ.

4. OfGoodWorks: first, of Fasting. 14. Of the Resurrection of Christ.

5. Against Gluttony and Drunken- 15. Of the worthy receiving of the

neSS. Sacrament of the Body and

6. Against Excess of Apparel. Blood of Christ.

7. Of Prayer. 16. Of the Gifts of the Holy Ghost.

8. Ofthe Place and Time of Prayer. 17. Of the Rogation-days.

9. That Common Prayers and Sa- 18. Of the state of Matrimony.

craments ought to be minis- 19. Of Repentance.

tered in a known Tongue. 20. Against Idleness.

Io. Of the reverent estimation of 21. Against Rebellion.

THE Article, in asserting that the two Books of

Homilies contain godly and wholesome doctrine,
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implies an approval of their general import and

design, rather than an explicit assent to every sentence

and argument that may be contained in them, as

in the following sentence, “necessary for those

times,” it is not meant to lessen their weight or im

portance, by considering them as fit only for those

times; indeed, it is rather from the extension of

education, which renders them less necessary as sub

stitutes for sermons, and the alteration in the lan

guage which time has caused, and which is thought

to make it more difficult for all to comprehend them,

that they are not as much in general use as formerly

they were. Their doctrine is in accordance with the

Articles which have been examined, often enlarging

upon the same subjects, which in these have been

treated summarily; they contain strong and powerful

warnings against error, with exhortations to the

practice of all that is scriptural and truly catholic.

The Article concludes, with judging that they may

be read in churches, not as inspired teaching, but

as tending to edification, for instruction, rather than

proof, as the Apocryphal writings of the Old Testa

ment. And though some have objected to the use

of any such writings in the church, they give up the

consistency of their argument, by suffering men to

teach orally, which is, to admit uninspired teaching,

and so to yield the principle in ignorance, (as they

attacked it in ignorance.) The practice of the primi

tive church confirms the Article. The epistle of

Clemens to the Corinthians was read in the church

of that city, as witnessed (nearly a century after its
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composition,) by Dionysius, bishop of Corinth; St.

Paul not only left such matters to the decision of

the church, “Let all things be done to edifying,”

but to the Colossians writes, “When this epistle is

read among you, cause that it be read also in the

church of the Laodiceans; and that ye likewise read

the epistle from Laodicea,” Col. iv. 16; yet was the

latter epistle not in the canon. But it is needless

to prove what is self-evident; human teaching

(whether by writing or speaking) is commanded, and

is necessary; it is implied in the words, “If any man

teach otherwise, and consent not to wholesome

words;” St. Paul condemns such, as “proud, know

ing nothing,” 1 Tim. vi. 3, 4; but to the pastor of

his own appointing he says, “These things command

and teach....Give attendance to reading, to exhor

tation, to doctrine.” chap. iv. 11—13. The two

books of homilies are now joined, and the following

are the titles of what are contained in the first, the

Article only subjoining those of the second.

1
. A fruitful Exhortation to the Reading of Holy

Scripture.

2. Of the Misery of all Mankind.

3. Of the Salvation of all Mankind.

4. Of the true and lively Faith.

5. Of Good Works.

6. Of Christian Love and Charity.

7. Against Swearing and Perjury.

8. Of the declining from God.

9. An Exhortation against the Fear of Death.

10. An Exhortation to Obedience.

11. Against Whoredom and Adultery.

}2. Against Strife and Contention.



ARTICLE XXXVI.

De Episcoporum et Ministrorum Consecratione.

LIBELLUs de Consecratione Archiepiscoporum et Episcoporum,

et de Ordinatione Presbyterorum et Diaconorum, editus nuper

temporibus Edvardi VI. et auctoritate parliamenti illis ipsis tem

poribus confirmatus, omnia ad ejusmodi consecrationem et ordi

nationem necessaria continet, et nihil habet, quod ex se sit aut

superstitiosum aut impium: itaque quicunque juxta ritus illius

libri consecrati aut ordinati sunt, ab anno secundo praedicti regis

Edvardi usque ad hoc tempus, aut in posterum juxta eosdem ritus

consecrabuntur aut ordinabuntur, rite atque ordine atque legitime

statuimus esse, et fore, consecratos et ordinatos.

Of Consecration of Bishops and Ministers.

THE Book of Consecration of Archbishops and Bishops, and

Ordering of Priests and Deacons, lately set forth in the time of

Edward the Sixth, and confirmed at the same time by authority

of parliament, doth contain all things necessary to such conse

cration and ordering: neither hath it any thing, that of itself is

superstitious and ungodly. And therefore whosoever are conse

crated or ordered according to the rites of that book, since the

second year of the forenamed king Edward unto this time, or

hereafter shall be consecrated or ordered according to the same

rites; we decree all such to be rightly, orderly, and lawfully con

secrated and ordered.

THE book of Consecration of Archbishops and

Bishops, and Ordering of Priests and Deacons,set forth

in the third year of Edward the Sixth, as a separate

book, and in the fifth year of that reign joined to
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the Book of Common Prayer, is here asserted to con

tain all things necessary to such consecrating and

ordering, and also to have no superstitious or ungodly

addition to those necessary things. First, of the things

said to be necessary, St. Paul writes to Timothy of

the manner of his consecration, “Neglect not the

gift that is in thee, which was given thee by pro

phecy, with the laying on of the hands of the pres

bytery,” 1 Tim. iv. 14: again, “I put thee in remem

brance that thou stir up the gift of God, which is in

thee by the putting on of my hands,” 2 Tim. i. 6.

He alludes to the ordering of others as elders by

Timothy, “Lay hands suddenly on no man,” 1 Tim.

v. 22; St. Paul had himself been thus consecrated to

the ministry; “The Holy Ghost said, Separate me

Barnabas and Saul for the work whereunto I have

called them. And when they had fasted and prayed,

and laid their hands on them, they sent them away,”

Acts xiii. 2, 3: so, too, the seven deacons were or

dained, “When they had prayed, they laid their

hands on them,” Acts vi. 6: since in every one of

these instances laying on of hands is mentioned, and

in a manner that cannot be confounded with the

confirming the converts, (for St. Paul himself had

received such a first laying on of hands from Ananias,

when he received his sight, who was sent by the

Lord himself in a vision, Acts ix. 10. 17,) it would

have been a plain departing from scripture to count

this an unnecessary part of ordination. But since no

formal commandment is recorded, the practice of the

apostles must be held sufficient: prayer therefore,
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and the laying on of the hands of the persons

appointed to ordain, must be held to be necessary

parts of the ordinance: the church in retaining these,

retains, as the Article states, all things necessary to

such consecrating and ordering. But there are

additions made, the power to make which additions

to ceremonies has been before proved to belong to

the church, limited by the scripture's rule, that all be

done unto edifying. Are these additions such as tend

to edification? The single additional form is the

delivery of the scriptures into the hands of the

ordained persons; nor could one be well imagined

more fitly to represent St. Paul's charge to Timothy,

“Hold fast the form of sound words,” 2 Tim. i. 13.

Of the words used, they are for the most part copied

from scripture, all tending to carry out St. Paul's

precepts to Timothy and Titus, which the Church

rightly makes the model of these sacred ordinances,

and the greater part of which is read in the course

of the three services for the consecration of bishops,

the ordering of priests, and the ordering of deacons.

To preach the truth, to drive away error, to pray, to

study the scriptures, to give wholesome examples to

the flock of Christ, to promote peace and charity,

to obey those to whom authority is due, attention to

the sick, and compassion to the needy; these are

the promises exacted from the several orders of the

ministry. And it is asked of them, whether the

guidance of the Holy Ghost, which in all things is to

be sought and obeyed by Christians, is especially

with them in this most solemn act, whilst previous
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examination of their fitness by others is required;

and all this being carefully observed, the words of

the Lord to his apostles are quoted, (as in the Lord's

supper) not thereby assuming His power to convey

the gift of the Holy Ghost, or to forgive sins; but

remembering that he promised his abiding presence

and aid to his church to the end of the world; that

he distinctly included in his prayer to the Father

the after generations of believers, “Neither pray I

for these alone, but for them also which shall believe

on me through their word,” John xvii. 20; that his

gifts were transmitted through his apostles, as St.

Paul testifies, “That good thing which was com

mitted unto thee keep by the Holy Ghost which

dwelleth in us,” 2 Tim. i. 14; and the principle upon

which it must be handed down plainly affirmed,

“The same commit thou to faithful men, who shall

be able to teach others also,” 2 Tim. ii. 2. And al

though in the ministry, as in the whole church, the

operations of God are not (as at first they were per

mitted to be) extraordinary and visible, (for then how

should men's faith be tried?) yet this full authority,

commission, and responsibility are asserted by apo

stles of the ministry; first, to ministers themselves,

“The elders which are among you I exhort, who am

also an elder, and a witness of the sufferings of Christ,

and also a partaker of the glory that shall be re

vealed: feed the flock of God which is among you,

taking the oversight thereof, not by constraint, but

willingly; not for filthy lucre, but of a ready mind;

neither as being lords over God's heritage, but being
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ensamples to the flock. And when the chief Shep

herd shall appear, ye shall receive a crown of glory

that fadeth not away,” 1 Pet. v. 1-4: and also

to the whole church, “Obey them that have the

rule over you, and submit yourselves: for they

watch for your souls, as they that must give account,”

Heb. xiii. 17. Lastly, the Article asserts of all con

secrated or ordered according to the said book, (whe

ther in time past or henceforward to be,) that they

are rightly, orderly, and lawfully consecrated and

ordered. The reason of this distinct proposition to

assert what is implied in the foregoing is, that the

Book of Common Prayer being in king Edward's

reign distinct from that of consecration of bishops

and ordering of priests and deacons, they were se

parately condemned in the reign of Mary, whilst in

the succeeding reign they were reaffirmed, not se

parately, but together, as they now stand in one book.

This gave rise to cavilling on the part of some, that

whilst two books had been condemned, one only had

been reestablished: which objection, as it is untenable,

so it would be immaterial, since the matter of the

book has been shewn to be according to the Church's

rule in apostolic times.



ARTICLE XXXVII.

De Civilibus Magistratibus.

REGIA majestas in hoc Angliæ regno ac cæteris ejus dominiis,

summam habet potestatem, ad quam omnium statuum hujus

regni, sive illi ecclesiastici sint sive civiles, in omnibus causis,

suprema gubernatio pertinet, et nulli externæ jurisdictioni est

subjecta, nec esse debet.

Cum regiæ majestati summam gubernationem tribuimus, quibus

titulis intelligimus animos quorundam calumniatorum offendi, non

damus regibus nostris, aut verbi Dei aut sacramentorum adminis

trationem, quod etiam injunctiones ab Elizabetha regina nostra,

nuper editæ, apertissime testantur ; sed eam tantum prærogativam,

quam in sacris scripturis a Deo ipso, omnibus piis principibus,

videmus semper fuisse attributam ; hoc est, ut omnes status atque

ordines fidei suæ a Deo commissos, sive illi ecclesiastici sint sive

civiles, in officio contineant, et contumaces ac delinquentes gladio

civili coerceant. -

Romanus pontifex nullam habet jurisdictionem in hoc regno

Angliæ.

Leges regni possunt Christianos propter capitalia, et gravia

crimina, morte punire.

Christianis licet, ex mandato magistratus, arma portare, et justa

bella administrare.

Of the Civil Magistrates.

THE queen's majesty hath the chief power in this realm of

England, and other her dominions, unto whom the chief govern

ment of all estates of this realm, whether they be ecclesiastical or

civil, in all causes doth appertain, and is not, nor ought to be

subject to any foreign jurisdiction.

Where we attribute to the queen's majesty the chief govern

ment, by which titles we understand the minds of some slanderous

folks to be offended ; we give not to our princes the ministering

K
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either of God's word, or of the sacraments, the which thing

the injunctions also lately set forth by Elizabeth our queen do

most plainly testify; but that only prerogative, which we see to

have been given always to all godly princes in holy scriptures by

God himself; that is, that they should rule all estates and degrees

committed to their charge by God, whether they be ecclesiastical

or temporal, and restrain with the civil sword the stubborn and

evil-doers.

The bishop of Rome hath no jurisdiction in this realm of

England.

The laws of the realm may punish Christian men with death,

for heinous and grievous offences.

It is lawful for Christian men, at the commandment of the

magistrate, to wear weapons, and to serve in the wars.

THE first proposition of this Article asserts the

chief power of the sovereign, in this realm and these

dominions, extending both over ecclesiastical and

civil estates and causes, and subject to no foreign

jurisdiction. The wording of this was different as first

published in the reign of Edward; “The king of

England is supreme head in earth, next under Christ,

of the church in England and Ireland.” And this

'explains the intention of the Article, the necessity

for which arose from the assumption of power by

the bishop of Rome, as the vicegerent of Christ;

yet the words of St. Peter are plain, “Submit your

selves to every ordinance of man for the Lord's sake:

whether it be to the king, as supreme; or unto

governors, as unto them that are sent by him,” 1 Pet.

ii. 13, 14; and it is rested upon the ground of avoid

ing this very charge of rebellion, or assuming power,

“For so is the will of God, that with well doing ye
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may put to silence the ignorance of foolish men:

as free, and not using your liberty for a cloak of

maliciousness, but as the servants of God.” ver. 15, 16.

So writes St. Paul, “Let every soul be subject unto

the higher powers. For there is no power but of

God: the powers that be are ordained of God.

Whosoever therefore resisteth the power, resisteth

the ordinance of God.” Rom. xiii. 1, 2. There is no

exception made, and this, in times when the chief

power was in Pagan hands. And if it be said, that the

conversion of those in power would reverse this rule,

it is written plainly, “They that have believing

masters, let them not despise them, because they

are brethren; but rather do them service, because

they are faithful and beloved, partakers of the

benefit.” 1 Tim. vi. 2. And if it should be said that

the rule would still be inapplicable in the case of

believing but ungodly governors, the apostle already

quoted says further, “Servants, be subject to your

masters with all fear; not only to the good and

gentle, but also to the froward.” 1 Pet. ii. 18. Thus

the first proposition of the Article is abundantly

supported by scripture, it is followed by an explana

tion of the true limit of this power of the sovereign,

that it claims “not the ministering of the word or

sacraments, but that only prerogative, given always

to godly princes in holy scripture by God himself;”

the power of ruling all estates of men, ecclesiastical

as well as temporal, (for that is the point at issue,)

and also of enforcing such power by punishments.

The Jewish kings were instances both of the power

K 2
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and its limit: Saul and Uzziah for encroaching on the

priest's office were signally punished; whilst David

and Solomon, Hezekiah and Josiah, ruled both priests

and people. Of Solomon, it is recorded that he put

Zadok the priest in the room of Abiathar, 1 Kings

ii. 35, as he put Benaiah the captain of the host, in

the room of Joab. Also responsibility for the worship

of God was vested in the kings: of each it is re

corded, whether they served him with their people,

or followed Baalim, and suffered the idolatrous

worship of the high places. Such is the plain testimony

of the Old Testament, and the New Testament (as

shewn already) sanctions and ordains anew the same

rule, “Fear God. Honour the king.” 1 Pet. ii. 17.

To shew that with the sanction of scripture its limit

was also observed, the injunctions of Elizabeth are

alluded to by the Article: and in them the authority

of the queen was defined, “under God to have the

sovereignty and rule over all manner of persons, born

within these her realms, dominions, and countries,

of what estate (either ecclesiastical or temporal)

soever they be; so as no other foreign power shall

or ought to have any superiority over them.” And

they went on to excuse any such as had conceived

any other sense of the oath of allegiance, viz., that

it was meant to claim more than such scriptural

right and prerogative, or to intrude upon the office

of the ministry. The right of punishment as it was

exercised by kings under the old dispensation, so it

is affirmed of them by the New Testament; St.Peter

speaks of them sending governors “for the punish
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ment of evil-doers,” 1 Pet. ii. 14; also St. Paul,

“Rulers are not a terror to good works, but to the

evil,” Rom. xiii. 3. The three last sentences of the

Article will require some distinct but brief notice.

First, it is denied that the bishop of Rome has juris

diction in this realm: this may be proved by three

plain arguments. Such a power is not asserted in

scripture; it would be inconsistent with what has

been already quoted from holy scripture upon the

subject of authority; it is incompatible with the

power given to all bishops, and contradicted by the

apostles' practice with respect to particular churches.

Of the apostles it is nowhere said that one claimed

authority over the rest; St. Paul did not claim to

rule those of the circumcision, nor St. Peter exercise

authority in the churches founded by the apostle of

the Gentiles. The decree of the church at Jerusa

lem was the act of the whole body of apostles: to

no one person or locality was that authority declared

to belong. That such a power would be utterly at

variance with the authority of the sovereign is plain,

for it would involve the probability (nay the neces

sity) of disobedience to the sovereign in things law

ful, as in the case of opposite commands, where

neither could be considered unlawful in itself; yet

such a consequence is in direct opposition to the

rule, “Submit yourselves to every ordinance of man.”

Lastly, St. Paul wrote to Titus, as having full au

thority in Crete, (and as having power himself to

commit that to his own son in the faith,) “These

things speak, and exhort, and rebuke with all au
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thority,” Tit. ii. 15. And when, as at Antioch, an

attempt was made to subject one branch of the

church to the other, his conduct was such as decided

the whole question for succeeding ages, “Neither

Titus, who was with me, being a Greek, was com

pelled to be circumcised: and that because of false

brethren unawares brought in, who came in privily

to spy out our liberty which we have in Christ Jesus,

that they might bring us into bondage: to whom we

gave place by subjection, no, not for an hour....When

Peter was come to Antioch, I withstood him to the

face.” Gal. ii. 3, 4, 5, 11.

The extreme power of punishment possessed by

the king, (viz. that of death,) as it belonged to

princes under the old dispensation, so it is not denied

by the gospel; the striking words of St. Paul speak

ing of the ruler, are decisive, “If thou do that which

is evil, be afraid; for he beareth not the sword in

vain: for he is the minister of God, a revenger to

execute wrath upon him that doeth evil.” Rom. xiii. 4.

The concluding assertion of the Article is of the

lawfulness of wearing weapons and serving in the

wars. This is not meant to make war a part of the

church's doctrine: “Put up again thy sword into his

place,” Matt. xxvi. 52, said the Lord to Peter; and

the apostle, “The weapons of our warfare are not

carnal,” 2 Cor. x. 4: yet St. John the Baptist, “pre

paring the way of the Lord,” when asked by the

soldiers of Herod what they should do, cautioned

them against the private acts of cruelty and rapine,

committed under the cloak of warfare, but gave them
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no charge to leave the ranks of their leader, adding

rather, “be content with your wages,” Luke iii. 14. It

was a Centurion, “having under him soldiers,” of

whom said our Lord, “I have not found so great faith,

no, not in Israel,” Luke vii. 9. The Article is thus

confirmed by scripture, in asserting the lawfulness of

the soldier's service; whilst it is not to be understood

to make it incumbent upon any one to choose to

enter upon that service himself.



ARTICLE XXXVIII.

De illicita Bonorum Communicatione.

FACULTATEs et bona Christianorum non sunt communia, quoad

jus et possessionem, (ut quidam anabaptistae jactant;) debet

tamen quisque de his quae possidet, pro facultatum ratione, pau

peribus eleemosynas benigne distribuere.

Of Christian men's goods, which are not common.

THE riches and goods of Christians are not common, as

touching the right, title, and possession of the same, as certain

anabaptists do falsely boast. Notwithstanding, every man ought,

of such things as he possesseth, liberally to give alms to the poor,

according to his ability.

THIs Article, like the foregoing, relates to the

duties of Christians in their political capacity. An

error upon the subject of its doctrine would lead not

only to serious social disorders, but to the violation

of express commands of the gospel; and it is for

these reasons it becomes necessary to state the

doctrine.

As there have been some who denied the lawful

ness, so the anabaptists spoken of in the present

Article asserted the necessity of a community of

goods. Each have overstrained a part of scripture.

In the present case, whilst it would be certainly

lawful for the Church to recur to an ancient practice,

if precisely similar circumstances should render it
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expedient or possible; it is as certainly recorded in

scripture as a temporary expedient, and the right

of exemption asserted even during its adoption.

“Ananias,” said the apostle, “why hath Satan filled

thine heart to lie to the Holy Ghost, and to keep

back part of the price of the land? Whiles it re

mained, was it not thine own 2 and after it was sold,

was it not in thine own power ?” Acts v. 3, 4. The

keeping back part of the price was enacting the awful

lie to the Holy Ghost; but the other words of the

apostle were a manifest prevarication, if the anabap

tists’ doctrine were true. But the scripture gives a

plain precept, and the conclusion of the Article is in

strict accordance with it; “Charge them that are

rich in this world,” writes St. Paul to Timothy,

“that they be not highminded, nor trust in uncertain

riches, but in the living God, who giveth us richly

all things to enjoy;” (here the whole doctrine of

the community of goods is at once refuted;) and the

apostle proceeds with the statement of duty, “That

they do good, that they be rich in good works, ready

to distribute, willing to communicate.” 1 Tim. vi.

17, 18. The texts as they follow each other in the

epistle establish fully the two propositions of the

Article, denying the right asserted by the fanatic,

affirming the duty too often forgotten even by the

soberminded and better instructed Christian.
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De Jurejurando.

QUEMADMoDUM juramentum vanum et temerarium a Domino

nostro Jesu Christo, et apostolo ejus Jacobo, Christianis hominibus

interdictum esse fatemur : ita Christianorum religionem minime

prohibere censemus, quin jubente magistratu in causa fidei et

charitatis jurare liceat, modo id fiat juxta prophetae doctrinam, in

justitia, in judicio, et veritate.

Of a Christian man's Oath.

As we confess that vain and rash swearing is forbidden Christ

ian men by our Lord Jesus Christ, and James his apostle, so we

judge, that Christian religion doth not prohibit, but that a man

may swear when the magistrate requireth, in a cause of faith and

charity, so it be done according to the prophet's teaching, in

justice, judgment, and truth.

“THoU shalt swear,” the prophet wrote, “The

Lord liveth, in truth, in judgment, and in righteous

ness; and the nations shall bless themselves in him,

and in him shall they glory,” Jer. iv. 2; and this

speaking of a return from iniquity, “O Jerusalem,

wash thine heart from wickedness, that thou mayest

be saved,” ver. 14. Either therefore the oath spoken

of here must be different to that condemned by our

Lord, or the prophetic anticipation of his day would

in this particular be at variance with the event.

But what is the precept of our Lord? “Ye have

heard that it hath been said by them of old time,

Thou shalt not forswear thyself, but shalt perform

unto the Lord thine oaths,” Matt. v. 33. This, it is

to be observed, is not simply a reference to the

third commandment, which it is well known was

always understood by the Jews to forbid profane or
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light mention of the name of God, as well as the

crime of perjury; but it is to be explained by what

follows, “I say unto you, Swear not at all; neither

by heaven; for it is God's throne: nor by the earth;

for it is his footstool: neither by Jerusalem; for it

is the city of the great King. Neither shalt thou

swear by thy head, because thou canst not make one

hair white or black. But let your communication

be, Yea, yea; Nay, nay: for whatsoever is more

than these cometh of evil.” ver, 34–37. From

these additional words it is plain that the Saviour

was alluding to the tradition of the Jews, as well

as the commandment itself, (for these oaths named

by him are no part of the law.) If then the Jews

taught that a rash oath was exempt from blame,

(as profane,) if duly kept, or that the impiety of

such an expression was avoided by substituting some

lower object of veneration, our Lord's words have

one plain meaning. It is known that such traditions

were in existence amongst the Jews: veryaverse to the

introduction of the name of God, they marred the sin

cerity of that reverence by other imprecatory words

and sentences. Herod rashly swore with profane ir

reverence, yet respected the oath with a strange and

inconsistent fear of its sanctity. Against such abuse of

speech, in every degree, the words of Christ were a

testimony; the Christian evades not the sin of profane

speech, by curtailments of sacred words, by substituted

imprecations. “Swear not at all,” is a precept to be

carried out to the full, in its true sense and meaning.

It is to abstain from every kind of profane expression,

and every degree of irreverence in conversation. But
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the words “swear,” and “oath,” have another sense,

scarcely so much as a kindred sense to that in which

they have been used above, but the same with the

prophet's meaning, a reverent, holy, and sincere ap

peal to God as in prayer, not lightly made, nor

except in a case requiring such appeal, (for the

spirit of our Lord's prohibition might be transgressed

by either of these cases.) “I call God for a record

upon my soul,” writes St. Paul in the holy earnest

ness of his appeal to his beloved converts, “that to

spare you I came not as yet unto Corinth.” 2 Cor.

i. 23. If scripture may not be so interpreted as to

make one passage repugnant to another, if there is

any difference between the holy seriousness of one

ever mindful of God's presence, and the extreme

and utterly profane carelessness of one who is not

even reminded of that presence by the mention of

it with his own lips; then it must be concluded, with

out diminishing ought from the strict interpretation

of our Lord's words, “Swear not at all,” that a

man may swear, (in this different sense and mean

ing,) “when the magistrate requireth,” “in a cause

of faith and charity,” “in justice, judgment, and

truth.”

THE RATIFICATION.

This Book of Articles before rehearsed, is again approved, and allowed

to be holden and executed within the Realm, by the assent and consent

of our Sovereign Lady ELIZABETH, by the grace of God, of England,

France, and Ireland, Queen, Defender of the Faith, &c. Which Articles

were deliberately read, and confirmed again by the subscription of the

hands of the Archbishops and Bishops of the Upper-house, and by the

subscription of the whole Clergy of the Nether-house in their Convoca

tion, in the Year of our Lord 1571.
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DURING the reign of HenryVIII. little progress was made

towards the determination of the doctrines of the English

church. Whilst that king was undoubtedly the instrument

of the final rescue of the Church from the Romish yoke, he

yet shared the fate of all capricious or interested converts to

a new doctrine, in being chiefly anxious to prove his sin

cerity by a bigoted and intolerant support of those tenets

in which he still agreed with Rome. Thus whatever satis

faction the supporters of a reformation had conceived, when,

in the articles of the convocation held 1536, they saw at

least a great step made towards that end, (for in those

articles the scriptures and ancient creeds were acknow

ledged as the standards of the faith, purgatory was de

clared uncertain, and the direct worship of images and

saints removed,) yet their satisfaction was destroyed, and

the supporters of Romish doctrine proportionately elated,

when, three years afterwards, the act for the Six Articles

was passed, establishing, under the most cruel penalties,

the tenets severally of transubstantiation, the denial of the

cup to the laity, monastic vows, the celibacy of the clergy,

the use of private masses, and auricular confession. But,

when his son ascended the throne, the delay seemed only

to have rendered circumstances more favourable for the

safe and prudent carrying into effect of all necessary

changes. The character of the young king, the fact that

many of the bishops favoured the purity of religion, and

the frequent consideration and discussion of important

opinions which had now for some time continued, all com



142 APPENDIX.

bined to render the time suitable for a proceeding of such

importance, and to divest it of that risk and haste which

had unhappily characterised the measures of the conti

nental reformers. The truth of this was proved in a re

markable degree by the result. Forty-two Articles were

prepared in 1551 (probably by Cranmer and Ridley), and

although they were not actually passed in the convocation

of the year following, but only published by the king's

mandate, with the consent of the upper house; although

the troubled reign of Mary soon following paralysed the

efforts and crushed the hopes of the reformers; yet, in the

succeeding reign, when the task of revising, and, if requi

site, remodelling them was committed to archbishop Parker,

scarcely any doctrinal alterations were judged necessary;

the most material being the omission of a passage in

Article XXVIII, which perhaps rather expanded than

strengthened the simple denial of transubstantiation as now

stated a.

The Articles thus altered, but in substance the same,

were signed unanimously by the upper house of convo

cation (1562) and by the lower house after some delay.

It is not necessary to recapitulate the discussions which

have taken place on the subject of the text of the Articles;

the most material of these relates to the opening sentence

of Article XX, the existence of which in the original

copies is denied. Sufficient evidence however of its being

found in the authoritative copy of the acts of the convo

cation (1562) was given on the occasion of the trial of

archbishop Laud; and it is probable, that owing to careless

entries the clause was inserted in the records of the lower

house of convocation, but omitted in those of the upper

house.

The composition of the Articles has been shewn to have

been chiefly Cranmer's, assisted probably by Ridley, and

in some instances borrowing from the Augsburg Confession.

* Also of four Articles relating to the resurrection, the state of the

departed, the Millenarians, and the indiscriminate salvation of man

kind. Wide Collection of Records. Burnet, Hist. of Ref. vol. II.
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Alterations were subsequently introduced by Parker, and

Jewel added some corrections: also under his superin

tendance the present ratification was appended. The

records of the convocation being destroyed in the fire of

London (1666) has thrown additional difficulty in the way

of minute inquiries.

Sufficient would seem to be clearly established to justify

the following conclusions. The Articles prepared by

Cranmer, and examined by the convocation (1552), were

ten years afterwards reconsidered, and their doctrine main

tained in all essential points the same. They were received

in their present form by the two houses of convocation,

(although with some delay,) and subsequently subscription

to them was required from the clergy, with the full sanc

tion of the state.

Thus every authority that could be claimed for any act

became their sanction; they were not, like the Six Articles

in Henry’s reign, imposed upon the church against the

consent of the English metropolitan, nor, like the Lambeth

Articles", the opinions of a few divines of a particular

period, unsupported by the voice of the convocation.

Their preservation through the times of peril that fol

lowed their first promulgation—the gradual agreement to

them of all those who were the natural guardians of the

bTo those who from any suspicion of their origin affix an extreme sense

to the XXXIX Articles, the history of those of Lambeth convey by

contrast a striking refutation. A discussion arising from a sermon

preached at Cambridge, the matter came before archbishop Whitgift

(1595), and an assembly of divines at Lambeth promulgated those

articles, (nine in number,) never indeed received as the doctrine of the

Church of England, nor in any way binding upon her members. They

asserted the tenets of reprobation, and of the perseverance of the elect,

and denied the universal applicability of the Saviour's sacrifice. And

this with an intolerance and partial use of Scripture, which proved the

wise caution of the Church’s XVIIth Article: “We must receive God’s

promises in such wise as they be generally set forth in Holy Scripture,

and in our doings, that will of God is to be followed which is expressly

declared unto us in the word of God.”

(For an account of the Lambeth Articles, vide Short’s Hist. of the

Church of England, vol. i. p. 464.)
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Church's doctrine—and, finally, their deliberate subscription

by the whole body of English clergy to this day—these

are no slight or accidental claims to the consideration of

every member of the Church, whose voice they are. It is

not too much to say, that, with such consideration, they

will carry their own recommendation to every honest and

sober mind, in their moderate statement and scriptural

reasoning. They have already been instruments in the

preservation of one branch of the Church from corruptions

painful to contemplate—they may yet be destined (weak

and imperfect compositions as they are of fallible men) to

open the way to unity amongst differing churches, by their

testimony against all extremes. They have preserved all

the marks of the Church Catholic, yet vindicate the un

doubted liberty of particular churches in matters of their

own edification—they have held that there is an authority

to guide and to teach, yet have marked the limits of that

authority according to the word of God. Lastly, they have

recorded and asserted the great principle upon which ulti

mately the divisions of Christians must be healed,that “Holy

Scripture containeth all things necessary to salvation; that

whatsoever is not read therein, nor may be proved thereby,

is not to be required of any man that it should be believed

as an Article of the faith, or be thought requisite or neces

sary to salvation.”
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Record of Treatment, Extraction, Repair, etc.

Date Particulars Name

FURBISHING TREATMENT:

1) Cleaning with Petroleum Ether.

2) Retanning with Aluminium

APR 4334 Triformate.

1 JC

3) Impregnating leather with

Lankrothane 1304.

4) Application of a surface coating

with Acrylic Polymer SC 6000.





|

+.

|

-

-

5.---
-

|

-

 



 



-
|

|- |

-

-

-

-

-

|-

-

|

|

|||
|
||

|
-

-

-

|
-

-

|

-

 


